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Rather, the meaning of the verse is that Hebron was seven times 
more fruitful [mevunna]N  than Zoan. And there is no stonier 
landB  in Eretz Yisrael than Hebron. Th is is evident because 
they would bury the dead there, just as the forefathers were 
buried there. Th is was done only in land that was not suitable for 
agriculture. And of all the lands, there is none of a higher quality 
than the land of Egypt, as it is stated: “Like the garden of the 
Lord, like the land of Egypt” (Genesis : ). And there was no 
higher-quality land in all of the land of Egypt than Zoan, as it 
is writt en with regard to Pharaoh’s ministers, who would certainly 
have lived on the fi nest land in the country: “For his princes are 
in Zoan” (Isaiah : ). And even so, Hebron was seven times 
more fruitful than Zoan.

Th e Gemara asks: But is the land in Hebron in fact stony? But 
isn’t it writt en: “And it came to pass at the end of forty years, 
that Absalom said to the king: I pray, let me go and pay my vow, 
which I have vowed to the Lord, in Hebron” (  Samuel : )? And 
Rav Avya says, and some say that it was Rabba bar bar Ĥanan: 
Th is means that Absalom went to bring sheep specifi cally from 
Hebron. And it is taught in a baraita (Toseft a, Menaĥot : ): One 
must bring the choicest animals to the Temple as off erings. Rams 
are brought from Moab,H  and sheep are brought from Hebron. 
Th is indicates that Hebron has rich land where fat and healthy 
sheep are raised. Th e Gemara answers: From this very source it 
can be proven that Hebron is not suitable for agriculture. Since 
the earth there is thin,B  it produces only grass for grazing and 
fatt ens the livestock.

Th e verse states: “And they returned from spying out the land at 
the end of forty days. 

And they went and they came” (Numbers : – ). Rabbi 
Yoĥanan says in the name of Rabbi Shimon ben Yoĥai: Th is 
verse likens their going to their coming. Just as their coming 
back was with wicked counsel, so too, their going to Eretz Yisrael 
was with wicked counsel.N 

Th e Torah states: “And they told him, and said: We came to the 
land to which you sent us, and it also fl ows with milk and honey” 
(Numbers : ), and then it is writt en: “However the people 
that dwell in the land are fi erce” (Numbers : ). Why did the 
spies praise the land and then slander it? Rabbi Yoĥanan says 
three statements in the name of Rabbi Meir, represented by the 
mnemonic device: Truth, alone, borrowing.N  Th e fi rst statement 
answers this question: Any slander that does not begin with a 
truthful statementN  ultimately does not stand, i.e., it is not 
accepted by others.

ְבָעה  ִ ה ַעל ֶאָחד ִמּשׁ ָהְיָתה ְמבּוּנָ א ׁשֶ ֶאּלָ
ֶאֶרץ  ָכל  ּבְ ים  ְטָרׁשִ ְלָך  ְוֵאין  צֹוַען.  ּבְ
ּה  ּום ְדָקְבִרי ּבָ ָרֵאל ָיֵתר ֵמֶחְברֹון, ִמּשׁ ִיׂשְ
ָכל ָהֲאָרצֹות  ה ּבְ יְכֵבי. ְוֵאין ְלָך ְמעּוּלָ ׁשִ
ה'  ַגן  ״ּכְ ֱאַמר:  ּנֶ ׁשֶ ִמְצַרִים,  ֵמֶאֶרץ  ָיֵתר 
ָכל  ּבְ ה  ְמעּוּלָ ְלָך  ְוֵאין  ִמְצַרִים״,  ֶאֶרץ  ּכְ
י ָהיּו  ְכִתיב: ״ּכִ ֶאֶרץ ִמְצַרִים ָיֵתר ִמּצֹוַען, ּדִ
ה  ָריו״, ַוֲאִפיּלּו ָהִכי ֶחְברֹון ְמבּוּנָ צַֹען ׂשָ ּבְ

צֹוַען. ְבָעה ּבְ ִ ֶאָחד ִמּשׁ

״ַוְיִהי  ִתיב:  ּכְ ְוָהא  ָהֵוי?  ים  ְטָרׁשִ ְוֶחְברֹון 
לֹום  ַאְבׁשָ ַוּיֹאֶמר  ָנה  ׁשָ ִעים  ַאְרּבָ ץ  ִמּקֵ
ַרב  ְוָאַמר  וגו'.  א״  ּנָ ֶאְלָכה  ֶלְך  ַהּמֶ ֶאל 
ָהַלְך  ר ָחָנן: ׁשֶ ר ּבַ ה ּבַ ָאְוָיא, ְוִאיֵתיָמא ַרּבָ
ים ֵמֶחְברֹון. ְוַתְנָיא: ֵאיִלים  ָבׂשִ ְלָהִביא ּכְ
ּה! ַאְּייֵדי  ים ֵמֶחְברֹון! ִמיּנָ ָבׂשִ ִמּמֹוָאב, ּכְ
ֵמן  ְוׁשָ ָרֲעָיא  ָעְבָדה  ַאְרָעא,  א  ְקִליׁשָ ּדִ

ִקְנָייָנא.

בּו ִמּתּור ָהָאֶרץ ״ַוָּיׁשֻ

Perek VII
Daf 35 Amud a

ּום  ִמּשׁ יֹוָחָנן  י  ַרּבִ ָאַמר   – ַוָּיבֹאּו״  ַוֵּיְלכּו 
ֲהִליָכה  יׁש  ַמּקִ יֹוַחי:  ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ
ַאף  ָרָעה,  ֵעָצה  ּבְ יָאה  ּבִ ַמה  ְלִביָאה, 

ֵעָצה ָרָעה. ֲהִליָכה ּבְ

ּוְכִתיב:  וגו',  אנּו״  ּבָ ַוּיֹאְמרּו  לֹו  רּו  ״ַוְיַסּפְ
יֹוָחָנן  י  ַרּבִ ָאַמר   – ָהָעם״  ַעז  י  ּכִ ״ֶאֶפס 
י  ּום ַרּבִ (ִסיָמן: אמ״ת לבד״ו לוי״ה) ִמּשׁ
ַבר ֱאֶמת  ֵאין ּבֹו ּדְ ל ָלׁשֹון ָהָרע ׁשֶ ֵמִאיר: ּכָ

סֹופֹו. תֹו – ֵאין ִמְתַקֵּיים ּבְ ְתִחיּלָ ּבִ

 That Hebron was seven times more fruitful [mevunna] – 
ְבָעה ִ ה ַעל ֶאָחד ִמּשׁ ָהְיָתה ְמבּוּנָ  It is not surprising that Ham :ׁשֶ
gave his youngest son an inheritance superior to the inheri-
tance of his other sons, as there are many examples in the 
Bible of a father favoring his youngest son over the others. 
However, a father would first attend to the needs of his older 
sons before those of the youngest (Iyyun Ya’akov). According 
to this interpretation, when the verse states: “Now Hebron 
was built seven shanim before Zoan of Egypt,” the phrase 

“seven shanim” does not mean seven years, but rather sev-
enfold, as in the word mishne, which means double (HaKetav 
VehaKabbala).

NOTES

 Stonier land – ים  This refers to very hard land that :ְטָרׁשִ
cannot be worked and used for agriculture. Generally, this 
kind of land is found in rocky areas where even the earth 
between the stones is too hard to be used for agriculture.

 The earth is thin – א ַאְרָעא ְקִליׁשָ  Grain needs very deep :ּדִ
earth in order to grow. Crops are generally grown in land 
that is suitable for intensive working, while sheep generally 
graze on the stubble that is left after the crops are harvested. 
Although shallow earth that rests on top of stone is not 
suitable for growing crops, other plants that have shorter 
roots can grow in this kind of earth. The nutritional value of 
such plants will be greater than straw and fatten the animals 
that graze there.

BACKGROUND

 Rams from Moab – ִמּמֹוָאב  One who brings an :ֵאיִלים 
offering must bring from the choicest selection. There-
fore, animals for sacrifices were brought from the places 
where the livestock was superior: Rams were brought from 
Moab, broad-shouldered sheep from Hebron, calves from 
the Sharon, and chicks from Har HaMelekh (Rambam Sefer 
Avoda, Hilkhot Issurei Mizbe’aĥ 7:1–2).

HALAKHA

 So too their going was with wicked counsel – ֵעָצה  ַאף ֲהִליָכה ּבְ
 One explanation of this statement is that just as their return :ָרָעה
to the wilderness was guided by wicked counsel, so too, their 
departure from the Valley of Eshkol was guided by wicked 
counsel (Sefat Emet). According to this explanation, Rashi’s 
statement (see Numbers 13:3) that when the spies left for Eretz 
Yisrael they were considered upright and flawless does not 
contradict this statement, as they were righteous until they 
reached Eretz Yisrael.

 The mnemonic truth, alone [levado], borrowing – ִסיָמן אמ״ת 
 This is a mnemonic for the statements said by Rabbi :לבד״ו לוי״ה

Yoĥanan in the name of Rabbi Meir in this tractate. The acronym 
should be: Truth, ensnared [lekhado], borrowing, as elsewhere 
(42b), Rabbi Yoĥanan quotes the statement of Rabbi Meir: His 
own mouth ensnared that wicked one, and in another place 
(46b) he quotes Rabbi Meir with regard to anyone who does 
not lend and borrows. However, Rabbi Yoĥanan quotes Rabbi 
Meir in another place (36b): His bow returned to its strength, 
so perhaps the mnemonic should include that and be: Truth, 
returned, ensnared, borrowing (Ĥeshek Shlomo).

 Slander that does not begin with a truthful statement – ָלׁשֹון 
תֹו ְתִחיּלָ ּבִ ֱאֶמת  ַבר  ּדְ ּבֹו  ֵאין  ׁשֶ  The commentaries ask: What :ָהָרע 

did the spies lie about? The Maharsha explains that since the 
spies did not return with the basic food staples of wheat, barley, 
and olives, they implicitly told the people that the land did not 
produce sufficient food for sustenance. Furthermore, although 
the spies were not in Hebron, they nevertheless reported about 
the giants who lived there. Others explain that they lied in that 
they said: “The people that dwell in the land are fierce,” even 
though the people of the land feared the Jewish people, as 
stated by Rahab (Joshua 2:10). Others suggest that they said 
Eretz Yisrael is “a land that eats its inhabitants” (Numbers 13:32), 
where people die frequently (see Ir Binyamin).

NOTES
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Th e verse states: “And Caleb stilled [vayyahas] the people 
toward Moses” (Numbers : ). Rabba says: Th is means 
that he persuaded them [hesitan] with his words. Vayyahas 
and hesitan share the same root in Hebrew.

How did he do so? Joshua began to address the people, and 
as he was speaking they said to him: Should this person, who 
has a severed head, as he has no children, speak to the people 
about entering Eretz Yisrael?

Caleb said to himself: If I speak they will also say something 
about me and stop me from speaking. He began to speak 
and said to them: And is this the only thing that the son of 
Amram, Moses, has done to us? Th ey thought that he wanted 
to relate something to the discredit of Moses, and they were 
silent.

He then said to them: He took us out of Egypt, and split 
the sea for us, and fed us the manna. If he says to us: Build 
ladders and climb to the heavens, should we not listen to 
him? “We should go up at once,” even to the heavens, “and 
possess it” (Numbers : ).

Th e verses continue: “But the men that went up with him 
said: We are not able to go up against the people; as they are 
stronger than us” (Numbers : ). Rabbi Ĥanina bar Pappa 
says: Th e spies said a serious statement at that moment. 
When they said: “Th ey are stronger,” do not read the phrase 
as: Stronger than us [mimmennu],N  but rather read it as: 
Stronger than Him [mimmennu], meaning that even the 
Homeowner, God, is unable to remove His belongings from 
there, as it were. Th e spies were speaking heresy and claiming 
that the Canaanites were stronger than God Himself.

Th e spies said: “It is a land that consumes its inhabitants” 
(Numbers : ). Rava taught: Th e Holy One, Blessed be 
He, said: I intended the land to appear to consume its inhabit-
ants for their own good, but they considered this proof that 
the land was bad. I intended it for their good by causing many 
people to die there so that anywhere that the spies arrived, 
the most important of them died, so that the Canaanites 
would be preoccupied with mourning and would not inquire 
about them. And there are those who say that God caused 
Job to die at that time, and everyone in Canaan was preoc-
cupied with his eulogy, and did not pay att ention to the spies. 
However, the spies considered this proof that the land was 
bad and said: “It is a land that consumes its inhabitants.”

Th e spies said: “And we were like grasshoppers in our own 
eyes, and so were we in their eyes” (Numbers : ). Rav 
Mesharshiyya says: Th e spies were liars. Granted, to say: 

“We were like grasshoppers in our own eyes,” is well, but to 
say: “And so were we in their eyes,” from where could they 
have known this?

Th e Gemara responds: But that is not so, as when the Canaan-
ites were having the mourners’ meal, they had the meal 
beneath cedar trees, and when the spies saw them they 
climbed up the trees and sat in them. From there they 
heard the Canaanites saying: We see people who look like 
grasshoppers in the trees.

Th e verse states: “And all the congregation lift ed up their 
voice and cried” (Numbers : ). Rabba says that Rabbi 
Yoĥanan says: Th at day was the eve of the Ninth of Av, and 
the Holy One, Blessed be He, said: On that day they wept a 
gratuitous weeping, so I will establish that day for them as a 
day of weeping for the future generations.

ה:  ה״ – ָאַמר ַרּבָ ֵלב ֶאת ָהָעם ֶאל מֹׁשֶ ״ַוַּיַהס ּכָ
ְדָבִרים. ֵהִסיָתן ּבִ ׁשֶ

ין  ּדֵ ֵליּה:  ָאְמִרי  ֵעי  ּתָ ִמׁשְ ָקא  ּדְ  . ע ְיהֹוׁשֻ ַתח  ּפָ
ל? רֹאׁש ְקִטיָעה ְיַמּלֵ

ָתא ְוָחְסִמין  י ִמיּלְ ֵעיָנא ָאְמִרי ּבִ ּתָ ֲאַמר: ִאי ִמׁשְ
ן ַעְמָרם?  ה ָלנּו ּבֶ ְלַבד ָעׂשָ ִלי. ָאַמר ָלֶהן: ְוִכי זֹו ּבִ

יקּו. ּתִ ֵעי, ִאיׁשְ ּתָ ְגנּוֵתיּה ָקא ִמׁשְ ָסְבִרי ּבִ

ְצַרִים ְוָקַרע ָלנּו ֶאת ַהָּים  ֲאַמר ְלהּו: הֹוִציָאנּו ִמּמִ
מֹות  סּוּלָ ֲעׂשּו  יֹאַמר  ִאם  ן.  ַהּמָ ֶאת  ְוֶהֱאִכיָלנּו 
נּו  ַמע לֹו? ״ָעלֹה ַנֲעֶלה ְוָיַרׁשְ , לֹא ִנׁשְ ַוֲעלּו ָלָרִקיע

אָֹתּה״ וגו'.

נּוַכל״  לֹא  ָאְמרּו  ִעּמֹו  ָעלּו  ר  ֲאׁשֶ ים  ״ְוָהֲאָנׁשִ
רּו  ּבְ דֹול ּדִ ָבר ּגָ א: ּדָ ּפָ ר ּפַ י ֲחִניָנא ּבַ וגו' – ָאַמר ַרּבִ
ּנּו״ –  י ָחָזק הּוא ִמּמֶ ָעה, ״ּכִ אֹוָתּה ׁשָ ִלים ּבְ ְמַרּגְ
ְבָיכֹול, ֲאִפיּלּו  נּו״: ּכִ א ״ִמּמֶ ּנּו״ ֶאּלָ ְקֵרי ״ִמּמֶ ַאל ּתִ

ם. ָ ָליו ִמּשׁ ִית ֵאינֹו ָיכֹול ְלהֹוִציא ּכֵ ַעל ַהּבַ ּבַ

ַרׁש ָרָבא, ָאַמר  ֶביָה ִהיא״ – ּדָ ״ֶאֶרץ אֶֹכֶלת יֹוׁשְ
יָה ְלטֹוָבה ְוֵהם  ְבּתִ רּוְך הּוא: ֲאִני ֲחׁשַ דֹוׁש ּבָ ַהּקָ
ָכל  ּדְ  – ְלטֹוָבה  יָה  ְבּתִ ֲחׁשַ ֲאִני  ְלָרָעה.  בּו  ָחׁשְ
ֵהיִכי  י  ּכִ יְדהּו,  ּדִ יָבא  ֲחׁשִ ֵמת  ָמטּו,  ּדְ ֵהיָכא 
א  ְוִאיּכָ ְתַרְייהּו.  ַאּבַ ֲאלּו  ִלׁשְ ְוָלא  ִניְטְרדּו  ּדְ
י ָעְלָמא  יּה, ְוִאְטִרידּו ּכּוּלֵ ָאְמִרי: ִאּיֹוב ָנח ַנְפׁשֵ ּדְ
אֶֹכֶלת  ״ֶאֶרץ   – ְלָרָעה  בּו  ָחׁשְ ֵהם  יָדא.  ֶהְסּפֵ ּבְ

ֶביָה ִהיא״. יֹוׁשְ

ָאַמר  וגו' –  ָהִיינּו״  ְוֵכן  ֲחָגִבים  ּכַ ְבֵעיֵנינּו  ִהי  ״ַוּנְ
ָלָמא  ׁשְ ּבִ ָהוּו.  ֵרי  ּקָ ׁשַ ִלים  ְמַרּגְ ָּיא:  ְרׁשִ ְמׁשָ ַרב 
״ְוֵכן  א  ֶאּלָ ְלַחֵּיי,   – ֲחָגִבים״  ּכַ ְבֵעיֵנינּו  ִהי  ״ַוּנְ

ֵעיֵניֶהם״ ְמָנא ָהוּו ָיְדִעי? ָהִיינּו ּבְ

י ָהוּו ַמְבֵרי ֲאֵביֵלי, ּתּוֵתי ַאְרֵזי ָהוּו  ְוָלא ִהיא, ּכִ
ְמִעי  ִאיָלֵני. ׁשָ ַמְבֵרי. ְוִכי ָחֵזיְנהּו, ָסְלקּו ָיְתִבי ּבְ

ִאיָלֵני. ָדמּו ְלַקְמֵצי ּבְ י ּדְ ָקָאְמִרי: ָקָחֵזיַנן ֱאיָנׁשֵ ּדְ

 – ַוִּיְבּכּו״  קֹוָלם  ֶאת  נּו  ַוִּיּתְ ָהֵעָדה  ל  ּכָ א  ּשָׂ ״ַוּתִ
ֶעֶרב  ַהּיֹום  אֹותֹו  יֹוָחָנן:  י  ַרּבִ ָאַמר  ה  ַרּבָ ָאַמר 
רּוְך הּוא: ֵהן  דֹוׁש ּבָ ָאב ָהָיה. ָאַמר ַהּקָ ָעה ּבְ ׁשְ ּתִ
ִכָּיה  ּבְ ָלֶהם  ע  ֶאְקּבַ ַוֲאִני  ם,  ִחּנָ ל  ׁשֶ ִכָּיה  ּבְ כּו  ּבָ

ְלדֹורֹות.

 Do not read, than us [mimmennu] but rather, than 
Him [mimmennu]– ּנּו א ִמּמֶ ּנּו ֶאּלָ ְקֵרי ִמּמֶ  Rashi omits :ַאל ּתִ
this sentence, as the expression: Do not read, generally 
indicates that a different vocalization is being suggested. 
Here, however, both readings are identical. According to 
the Arukh, the Gemara is pointing out that the verse does 
not use the term mennu, meaning: Than us; rather, it says 
mimmennu, meaning: Than him. Other commentaries 
explain that in Babylonia, the term mimmennu was writ-
ten with different punctuation for: Than us, and: Than him. 
Therefore, the Gemara, which was written in Babylonia, is 
teaching that it should be read not with the punctuation 
that would render it: Stronger than us, but with the punc-
tuation that would render it: Stronger than him (Dunash; 
Rabbi Avraham Ibn Ezra; Rashba).

NOTES
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Th e verse states: “But all the congregation bade stone them 
with stones” (Numbers : ), and it is writt en immediately 
aft erward: “When the glory of the Lord appeared in the Tent 
of Meeting” (Numbers : ). Rabbi Ĥiyya bar Abba says: 
Th is teaches that they took stones and threw them upward as 
if to throw them at God.

Th e verse states: “And those men who brought out an evil 
report of the land, died by the plague before the Lord” (Num-
bers : ). Rabbi Shimon ben Lakish says: Th is means that 
they died an unusual death. Rabbi Ĥanina bar Pappa says 
that Rabbi Sheila Ish Kefar Temarta taught: Th is teaches that 
their tongues were stretched out from their mouths and fell 
upon their navels,N  and worms were crawling out of their 
tongues and entering their navels, and worms were likewise 
coming out of their navels and entering their tongues. Th is 
is the painful death that they suff ered. And Rav Naĥman bar 
Yitzĥak says: Th ey died of diphtheria,B  which causes one to 
choke to death.

§ Th e Gemara returns to discuss the entry of the Jewish people 
into Eretz Yisrael. And once the last one of the Jewish people 
ascended out of the Jordan, the water returned to its place, 
as it is stated: “And it came to pass, as the priests that bore 
the Ark of the Covenant of the Lord came up out of the midst 
of the Jordan, as soon as the soles of the priests’ feet were 
drawn up unto the dry ground, that the waters of the Jordan 
returned to their place, and went over all its banks, as it had 
before” ( Joshua : ). Th e Gemara understands that the priests 
who carried the Ark stood in the water until all of the Jewish 
people passed through the Jordan. Once all the Jewish people 
had reached the other side of the Jordan, the priests stepped back 
from the water and the Jordan returned to its natural state.

It follows that the Ark and its bearers and the priests were on 
one side of the Jordan, the east side, and the rest of the Jewish 
people were on the other side, the west side. Subsequently, the 
Ark carried its bearers in the air and crossed the Jordan, as it 
is stated: “When all the people were completely passed over, 
the Ark of the Lord passed on, and the priests, before the 
people” ( Joshua : ).

And over this matt er Uzzah was punished for not taking proper 
care of the Ark, as it is stated: “And when they came to the 
threshing fl oor of Chidon, Uzzah put forth his hand to hold 
the Ark; for the oxen stumbled”  Chronicles : ). Th e Holy 
One, Blessed be He, said to him: Uzzah, the Ark carried its 
bearers when it crossed the Jordan; all the more so is it not clear 
that it can carry itself?

§ Th e verse states: “And the anger of the Lord was kindled 
against Uzzah; and God smote him there for his error [hashal]” 
(  Samuel : ). Rabbi Yoĥanan and Rabbi Elazar disagreed 
over the interpretation of this verse. One says: God smote him 
for his forgetfulness [shalo], because he did not remember that 
the Ark can carry itself. And one says: God smote him because 
he lift ed the edges [shulayyim] of his garment in front of the Ark 
and relieved himself in its presence.N 

Th e verse states: “And he died there with the Ark of God” 
(  Samuel : ). Rabbi Yoĥanan says: Uzzah entered the 
World-to-Come, as it is stated: “With the Ark of God.” 
Just as the Ark exists forever, so too, Uzzah entered the 
World-to-Come.

Th e verse states: “And David was displeased [vayyiĥar] because 
the Lord had broken forth upon Uzzah” (  Samuel : ). Rabbi 
Elazar says: Vayyiĥar means that his face changed colors and 
darkened like baked bread [ĥarara] from displeasure.

ֲאָבִנים״,  ל ָהֵעָדה ִלְרּגֹום אָֹתם ּבָ ״ַוּיֹאְמרּו ּכָ
 – מֹוֵעד״  אֶֹהל  ּבְ ִנְרָאה  ה'  ״ּוְכבֹוד  ּוְכִתיב: 
ְטלּו  ּנָ ׁשֶ ד,  ְמַלּמֵ א:  ַאּבָ ר  ּבַ ִחָּייא  י  ַרּבִ ָאַמר 

י ַמְעָלה. ַלּפֵ ֲאָבִנים ּוְזָרקּום ּכְ

ָרָעה  ָהָאֶרץ  ת  ִדּבַ מֹוִצֵאי  ים  ָהֲאָנׁשִ ״ַוָּיֻמתּו 
ָלִקיׁש:  ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ ָאַמר   – ָפה״  ּגֵ ּמַ ּבַ
ר  ּבַ ֲחִניָנא  י  ַרּבִ ָאַמר  ה.  ְמׁשּוּנָ ִמיָתה  תּו  ּמֵ ׁשֶ
ַמְרָתא:  ּתְ ַפר  ּכְ ִאיׁש  יָלא  ׁשֵ י  ַרּבִ ַרׁש  ּדָ א,  ּפָ ּפַ
ב ְלׁשֹוָנם ְוָנַפל ַעל ִטיּבּוָרם,  ְרּבֵ ּתַ ׁשְ ּנִ ד, ׁשֶ ְמַלּמֵ
ְוִנְכָנסֹות  ׁשֹוָנם  ִמּלְ יֹוְצאֹות  ּתֹוָלִעים  ְוָהיּו 
ְלׁשֹוָנם.  ּבִ ְוִנְכָנסֹות  יּבּוָרם  ּוִמּטִ ִטיּבּוָרם,  ּבְ

ָרה ֵמתּו. ַאְסּכָ ר ִיְצָחק ָאַמר: ּבְ ְוַרב ַנְחָמן ּבַ

ן  ָרֵאל ִמן ַהַּיְרּדֵ ִיׂשְ ּבְ ָעָלה ָהַאֲחרֹון ׁשֶ ְוֵכיָון ׁשֶ
ֲעלֹות  ּבַ ״ַוְיִהי  ֱאַמר:  ּנֶ ׁשֶ ִלְמקֹוָמן,  ַמִים  ָחְזרּו 
ן  ִרית ה' ִמּתֹוְך ַהַּיְרּדֵ ֵאי ֲארֹון ּבְ ַהּכֲֹהִנים נֹׂשְ
בּו  ּפֹות ַרְגֵלי ַהּכֲֹהִנים ֶאל ֶהָחָרָבה ַוָּיׁשֻ קּו ּכַ ִנּתְ
ְלֹׁשֹום  ׁשִ ִכְתמֹול  ַוֵּיְלכּו  ִלְמקֹוָמם  ן  ַהַּיְרּדֵ ֵמי 

דֹוָתיו״. ל ּגְ ַעל ּכָ

ֶאָחד  ד  ִמּצַ ְוכֲֹהִנים  ָאיו  ְונֹוׂשְ ָארֹון  ִנְמָצא 
ָאיו  א ָארֹון ֶאת נֹוׂשְ ד ֶאָחד. ָנׂשָ ָרֵאל ִמּצַ ְוִיׂשְ
ָהָעם  ל  ּכָ ם  ּתַ ר  ֲאׁשֶ ּכַ ״ַוְיִהי  ֱאַמר:  ּנֶ ׁשֶ ְוָעַבר, 

ַלֲעבֹר ַוַּיֲעבֹר ֲארֹון ה' ְוַהּכֲֹהִנים ִלְפֵני ָהָעם״.

״ַוָּיבֹאּו  ֱאַמר:  ּנֶ ׁשֶ עּוָּזא,  ֶנֱעַנׁש  ֶזה  ָבר  ּדָ ְוַעל 
ַלח ֻעָּזא ֶאת ָידֹו ֶלֱאחֹז ֶאת  ידֹן ַוִּיׁשְ ַעד ּגֶֹרן ּכִ
רּוְך הּוא: עּוָּזא,  דֹוׁש ּבָ ָהָארֹון״. ָאַמר לֹו ַהּקָ

ן! ּכֵ ל ׁשֶ א, ַעְצמֹו לֹא ּכָ ָאיו ָנׂשָ נֹוׂשְ

ל״  ַ ַהּשׁ ם…ַעל  ׁשָ הּו  ַוַּיּכֵ ֻעָּזה  ּבְ ה'  ַאף  ״ַוִּיַחר 
י ֶאְלָעָזר, ַחד ָאַמר: ַעל  י יֹוָחָנן ְוַרּבִ וגו' – ַרּבִ

ָפָניו. ה ְצָרָכיו ּבְ ָעׂשָ לּו, ְוַחד ָאַמר: ׁשֶ ִעְסֵקי ׁשָ

י  ם ִעם ֲארֹון ָהֱאלִֹהים״ – ָאַמר ַרּבִ ״ַוָּיָמת ׁשָ
ֱאַמר: ״ִעם  ּנֶ א, ׁשֶ א ָלעֹוָלם ַהּבָ יֹוָחָנן: עּוָּזא ּבָ
ֲארֹון ָהֱאלִֹהים״, ָמה ָארֹון ְלעֹוָלם ַקָּיים, ַאף 

א. א ָלעֹוָלם ַהּבָ עּוָּזא ּבָ

ֻעָּזה״ –  ֶרץ ּבְ ַרץ ה' ּפֶ ר ּפָ ״ַוִּיַחר ְלָדִוד ַעל ֲאׁשֶ
ֲחָרָרה. ָניו ּכַ ּנּו ּפָ ּתַ ׁשְ ּנִ י ֶאְלָעָזר: ׁשֶ ָאַמר ַרּבִ

 Their tongues were stretched out and fell upon their 
navels – ב ְלׁשֹוָנם ְוָנַפל ַעל ִטיּבּוָרם ְרּבֵ ּתַ  The Iyyun Ya’akov :ִנׁשְ
explains that they received this punishment because 
they spoke slander about the land with their tongues 
and because Eretz Yisrael is called “the navel of the earth” 
(Ezekiel 38:12).

 Because he relieved himself [asa tzerakhav] in its pres-
ence – ָפָניו ּבְ ְצָרָכיו  ה  ָעׂשָ  Many commentaries ask how :ׁשֶ
such a disgraceful thing could be said about Uzzah, espe-
cially in light of the Gemara’s statement that he entered 
the World-to-Come. Some explain that he relieved himself 
far away from the Ark but was facing in its direction, which 
is prohibited (see Iyyun Ya’akov). Another explanation, 
based on a midrash, is that the expression asa tzerakhav, 
literally, cared for his needs, is a reference to the blessing 
one recites when donning his shoes in the morning: Who 
has provided me with all I need. In this context it refers 
to the fact that Uzzah put on his shoes in front of the Ark 
(see Anaf Yosef ).

NOTES

 Diphtheria – ָרה  This is an infectious disease that :ַאְסּכָ
causes the mucous membrane of the throat to swell and 
creates a choking feeling. It is common among young 
children, and until recently, with the invention of a vac-
cination against it, it was a fatal disease that caused its 
victims to die from choking. During the Second Temple 
period, people who served in the non-priestly watches 
would fast for one day each week, in the merit of which 
infants would not be afflicted with diphtheria.

BACKGROUND
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Th e Gemara questions this statement: If that is so, anywhere that 
the word vayyiĥar is writt en, including when it is referring to God, 
should it be interpreted this way as well? Th e Gemara answers: 
Th ere, it is writt en: “And the anger of the Lord was kindled 
[vayyiĥar af ]” (  Samuel : ), whereas here, the anger [af ] is not 
writt en, but only vayyiĥar. Th erefore it is interpreted diff erently.

Rava taught: For what reason was David punished with Uzzah’s 
death? He was punished because he called matt ers of Torah: 
Songs, as it is stated: “Your statutes have been my songs in the 
house of my pilgrimage” (Psalms : ).

Th e Holy One, Blessed be He, said to him: Matt ers of Torah are 
so diffi  cult and demanding that it is writt en: “Will you set your 
eyes upon it? It is gone” (Proverbs : ), i.e., one whose eyes stray 
from the Torah even for a moment will forget it, and you call 
them songs? For this reason I will cause you to stumble in a matt er 
that even schoolchildren know, as it is writt en with regard to the 
wagons brought to the Tabernacle: “And to the descendants of 
Kohath he did not give,N  because the service of the holy things 
belongs to them; they carry them upon their shoulders” (Numbers 

: ). And although the Ark clearly must be carried on people’s 
shoulders, David erred and brought it in a wagon.H 

§ When the Philistines returned the Ark during the period of 
Samuel, it is stated: “And He smote of the men of Beit Shemesh 
because they had gazed upon the Ark of the Lord”  Samuel : ). 
Th e Gemara asks: Because they gazed upon it, God smote them? 
Why did their action warrant this punishment? Rabbi Abbahu and 
Rabbi Elazar disagreed with regard to the interpretation of the 
verse. One says that they were punished because they were reaping 
their crops and prostrating themselves at the same time; they did 
not stop working in reverence for the Ark. And one says that they 
also spoke denigrating words: 

Who angered you, i.e., the Ark, so much that you became so angry 
that you gave yourself into captivity? And who came to you to 
appease you?

Th e verse states: “And He smote of the people seventy men, fi ft y 
thousand men”  Samuel : ).N  Rabbi Abbahu and Rabbi Elazar 
disagree over the interpretation of the verse. One says that there 
were seventy men, and each and every one of them was equivalent 
to fi ft y thousand men. And one says that there were fi ft y thousand 
men, and each and every one was equivalent to the seventy men 
in the Sanhedrin.

With regard to David’s journey with the Ark to Jerusalem, the 
verse states: “And when they who carried the Ark of the Lord had 
gone six paces, he sacrifi ced an ox and a fatling” (  Samuel : ). 
And it is writt en elsewhere that he sacrifi ced “seven oxen and 
seven rams”  Chronicles : ). Rav Pappa bar Shmuel says: 
For each and every step David took, he sacrifi ced an ox and a 
fatling, and for every six steps that he took, he sacrifi ced seven 
oxen and seven rams.

Rav Ĥisda said to him: If that is so, and he sacrifi ced an off ering for 
every step that he took, you have fi lled all of Eretz Yisrael with 
altars, as they had to build a new altar for each off ering. Rather, Rav 
Ĥisda said: For every six steps he sacrifi ced an ox and a fatling, 
and for every six sets of six steps he sacrifi ced seven oxen and 
seven rams.

ְכִתיב ״ַוִּיַחר״ ָהִכי  ל ֵהיָכא ּדִ ה, ּכָ א ֵמַעּתָ ֶאּלָ
ִתיב ״ַאף״. ִתיב ״ַאף״, ָהָכא ָלא ּכְ ַנִמי! ָהָתם ּכְ

ָרא  ּקָ ֵני ׁשֶ ִוד? ִמּפְ ֵני ָמה ֶנֱעַנׁש ּדָ ַרׁש ָרָבא: ִמּפְ ּדָ
ֱאַמר: ״ְזִמרֹות ָהיּו ִלי  ּנֶ ְלִדְבֵרי תֹוָרה ְזִמירֹות, ׁשֶ

ֵבית ְמגּוָרי״. יָך ּבְ ֻחּקֶ

תֹוָרה  ְבֵרי  ּדִ הּוא:  רּוְך  ּבָ דֹוׁש  ַהּקָ לֹו  ָאַמר 
ְוֵאיֶנּנּו״,  ּבֹו  ֵעיֶניָך  ״ֲהָתִעיף  ֶהן  ּבָ תּוב  ּכָ ׁשֶ
יְלָך  ַמְכׁשִ ֲהֵריִני  ְזִמירֹות?  אֹוָתן  קֹוֵרא  ה  ַאּתָ
ן יֹוְדִעין  ית ַרּבָ ל ּבֵ ינֹוקֹות ׁשֶ ֲאִפיּלּו ּתִ ָדָבר ׁשֶ ּבְ
י ֲעבַֹדת  ְכִתיב: ״ְוִלְבֵני ְקָהת לֹא ָנָתן ּכִ אֹותֹו, ּדִ

ֶעְגָלָתא. ַהּקֶֹדׁש״ וגו', ְוִאיהּו ָאְתֵייּה ּבְ

 – ֲארֹון״  ּבַ ָראּו  י  ּכִ ֶמׁש  ׁשֶ ֵבית  י  ַאְנׁשֵ ּבְ ״ַוַּיְך 
י  ְוַרּבִ הּו  ַאּבָ י  ַרּבִ ֱאלִֹהים?  ַוַּיְך  ָראּו  ּדְ ּום  ִמּשׁ
ָהיּו,  ֲחִוים  ּתַ ּוִמׁשְ קֹוְצִרין  ָאַמר:  ַחד  ֶאְלָעָזר. 

י ַנִמי ֲאמּור. ְוַחד ָאַמר: ִמיּלֵ
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ֲאָתא  ּוַמאן  ִאיְמַרָּיית  ּדְ (ְלָהא)  ַאְמִרָּיְך  ַמאן 
. ְּייַסּתְ ִאיּפַ ֲעָלְך ּדְ

ים ֶאֶלף ִאיׁש״ –  ִ ְבִעים ִאיׁש ֲחִמּשׁ ָעם ׁשִ ״ַוַּיְך ּבָ
ְבִעים  ׁשִ ָאַמר:  ַחד  ֶאְלָעָזר,  י  ְוַרּבִ הּו  ַאּבָ י  ַרּבִ
ים  ִ ֲחִמּשׁ ּכַ קּול  ׁשָ ְוֶאָחד  ֶאָחד  ְוָכל  ָהיּו,  ִאיׁש 
ים ֶאֶלף ָהיּו, ְוָכל ֶאָחד  ִ ֶאֶלף; ְוַחד ָאַמר: ֲחִמּשׁ

ְבִעים ַסְנֶהְדִרין. ׁשִ קּול ּכְ ְוֶאָחד ׁשָ

ה ְצָעִדים  ָ ּשׁ ֵאי ֲארֹון ה' ׁשִ י ָצֲעדּו נֹׂשְ ״ַוְיִהי ּכִ
ָפִרים  ְבָעה  ״ׁשִ ּוְכִתיב:  ּוְמִריא״,  ׁשֹור  ח  ַוִּיְזּבַ
מּוֵאל:  ר ׁשְ א ּבַ ּפָ ְבָעה ֵאיִלים״! ָאַמר ַרב ּפַ ְוׁשִ
ל  ִסיָעה ּוְפִסיָעה – ׁשֹור ּוְמִריא; ַעל ּכָ ל ּפְ ַעל ּכָ
ְבָעה  ְוׁשִ ִרים  ּפָ ְבָעה  ׁשִ ִסיעֹות –  ּפְ ׁש  ְוׁשֵ ׁש  ׁשֵ

ֵאיִלים.

ל  אָת ֶאת ּכָ ן, ִמיּלֵ א: ִאם ּכֵ ֲאַמר ֵליּה ַרב ִחְסּדָ
א:  א ֲאַמר ַרב ִחְסּדָ מֹות! ֶאּלָ ָרֵאל ּבָ ֶאֶרץ ִיׂשְ
ִסיעֹות – ׁשֹור ּוְמִריא; ַעל  ׁש ּפְ ׁש ְוׁשֵ ל ׁשֵ ַעל ּכָ
ְבָעה  ִסיעֹות – ׁשִ ׁש ּפְ ל ׁשֵ ה ְסָדִרים ׁשֶ ָ ּשׁ ל ׁשִ ּכָ

ְבָעה ֵאיִלים. ִרים ְוׁשִ ּפָ

 And to the descendants of Kohath he did not give, 
etc. – ְוִלְבֵני ְקָהת לֹא ָנָתן וכו׳: The question arises, how 
could it be that David and the entire nation forgot 
something that was explicitly written in the Torah? 
One answer is that David thought that this mitzva 
pertained only to Israel’s travels in the wilderness, 
when the Ark was carried on a regular basis, but it did 
not apply at this later time (Keli Yakar). Others explain, 
based on the tradition that Saul took the tablets dur-
ing the war with the Philistines and brought them 
to Shiloh, that during the time of David, the Ark con-
tained only the broken tablets. Consequently, David 
believed that the halakhot of carrying the Ark did not 
apply in this situation (Zahav Sheva). Another possi-
bility is that because the Ark was already returned to 
them on a wagon by the Philistines, they believed it 
was permitted to transport the Ark in that manner.

NOTES

 They carry them upon their shoulders and brought 
it in a wagon – אּו ִיּשָׂ ֵתף  ּכָ  When the Ark of the :ּבַ
Covenant is carried from one place to another it may 
not be carried by an animal or on a wagon. Rather, 
it is a mitzva for people to carry it on their shoulders 
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 2:12).

HALAKHA

 Seventy men, fifty thousand men – ִאיׁש ְבִעים   ׁשִ
ִאיׁש ֶאֶלף  ים  ִ  It is explained in Targum Yonatan :ֲחִמּשׁ
that the seventy elders of the nation died, and 
another fifty thousand from the rest of the nation 
died.

The Maharsha explains that the Gemara deviates 
from the simple meaning that 50,070 men died, as, if 
this were the correct meaning, the verse should have 
written: Seventy men and fi fty thousand men. Fur-
thermore, the repetition of the word “men” indicates 
that the seventy men were actually fi fty thousand 
men, as the Gemara explains.

NOTES
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It is writt en that Uzzah died “when they came to the threshing 
fl oor of Chidon”  Chronicles : ), and elsewhere it is writt en 
that it was “the threshing fl oor of Nacon” (  Samuel : ). Rabbi 
Yoĥanan says: At fi rst the Ark was similar to a javelin [kidon], 
as it caused Uzzah’s death. But ultimately, aft er the people asked 
for forgiveness, it was established [nakhon],N  i.e., placed, in the 
house of Obed Edom, where it was a source of blessing.

§ Th e Gemara returns to the discussion of how the Ark was 
brought into Eretz Yisrael. You are found saying that there 
were three sets of stones. One is a set that Moses erected in the 
land of Moab, as it is stated: “Beyond the Jordan, in the land 
of Moab, Moses took upon himself to expound [be’er] this law, 
saying” (Deuteronomy : ). And it states there with regard to 
the mitzva to erect the stones on Mount Ebal: “And you shall 
write on the stones all the words of this law clearly elucidated 
[ba’er]” (Deuteronomy : ). It is derived through a verbal anal-
ogy between the word “be’er” that appears with regard to Moses, 
and the word “ba’er” that appears with regard to the mitzva to 
write the Torah on the stones on Mount Ebal that Moses also 
wrote down the Torah on stones.

And there is one set that Joshua erected in the Jordan, as it is 
stated: “Joshua also set up twelve stones in the midst of the 
Jordan, in the place where the feet of the priests that bore the Ark 
of the Covenant stood, and they are there to this day” ( Joshua 
: ). And there is one set that Joshua erected in Gilgal, as it is 

stated: “And these twelve stones, which they took out of the 
Jordan, Joshua set up in Gilgal” ( Joshua : ).

Th e Sages taught: How did the Jewish people write the Torah? 
Rabbi Yehuda says: Th ey wrote it on stones, as it is stated: 

“And you shall write on the stones all the words of this law” 
(Deuteronomy : ). And aft erward they plastered them over 
with plaster.

Rabbi Shimon said to him: According to your statement that 
they plastered over the writing, how did the nations of the world 
study Torah? He said to him: Th e Holy One, Blessed be He, 
granted them an extra degree of understanding,N  and they sent 
their scribes [noteirin],L  and they peeled off  the plaster and 
copied it down. And on account of this matt er their decree to 
be sent to the pit of destruction was sealed, as once the Torah 
was in their possession they should have studied it, and they did 
not study.

Rabbi Shimon says: Th at is not what happened. Rather, the 
Jewish people wrote the text of the Torah on top of the plaster, 
and they wrote below for the gentiles to read that the verse 
commands the Jewish people to destroy the gentile inhabitants 
of Eretz Yisrael: “Lest they teach you to do like all their abomi-
nations” (Deuteronomy : ). You derive from the fact that 
they wrote this verse that if the gentiles who lived in Eretz Israel 
would have repented, the Jews would have accepted them, i.e., 
allowed them to live in Eretz Yisrael.

Rava bar Sheila said: What is the reason for the opinion of 
Rabbi Shimon? As it is writt en: “And the peoples shall be as 
the burnings of plaster” (Isaiah : ). Th is is homiletically 
interpreted to mean that the nations were punished on account 
of matt ers of plaster, i.e., they did not study the Torah that was 
writt en on plaster.

Th e Gemara asks: And how does Rabbi Yehuda, who holds that 
the Torah was not writt en on plaster, interpret this verse? Th e 
Gemara answers: He explains that the gentiles are like plaster; 
just as plaster has no remedy but burning, i.e., it is created by 
burning stone, so too, the nations of the world have no remedy 
other than burning in Gehenna.

י יֹוָחָנן:  ידֹן״, ּוְכִתיב: ״ָנכֹון״! ָאַמר ַרּבִ ִתיב: ״ּכִ ּכְ
ידֹון, ּוְלַבּסֹוף ָנכֹון. ה ּכִ ִחּלָ ּתְ ּבַ

ה ִמיֵני ֲאָבִנים ָהיּו;  לֹׁשָ ה אֹוֵמר: ׁשְ ִנְמֵצאָת ַאּתָ
ֱאַמר:  ּנֶ ׁשֶ מֹוָאב,  ֶאֶרץ  ּבְ ה  מֹׁשֶ ֵהִקים  ׁשֶ ֶאָחד 
ֵאר״  ה ּבֵ ֶאֶרץ מֹוָאב הֹוִאיל מֹׁשֶ ן ּבְ ֵעֶבר ַהַּיְרּדֵ ״ּבְ
ֶאת  ֲעֵליֶהן  ״ְוָכַתְבּתָ  אֹוֵמר:  הּוא  ן  ּוְלַהּלָ וגו', 
ֵאר״,  ״ּבֵ ְוָאְתָיא  וגו'.  ַהּזֹאת״  ַהּתֹוָרה  ְבֵרי  ּדִ ל  ּכָ

ֵאר״; ״ּבַ

ֱאַמר:  ּנֶ ׁשֶ ן,  ַהַּיְרּדֵ תֹוְך  ּבְ  ע ְיהֹוׁשֻ ֵהִקים  ׁשֶ ְוֶאָחד 
תֹוְך  ּבְ  ע ְיהֹוׁשֻ ֵהִקים  ֲאָבִנים  ֵרה  ֶעׂשְ ים  ּתֵ ״ּוׁשְ
ֱאַמר: ״ְוֵאת  ּנֶ ל, ׁשֶ ְלּגָ ּגִ ֵהִקים ּבַ ן״; ְוֶאָחד ׁשֶ ַהַּיְרּדֵ
ָלְקחּו״  ר  ֲאׁשֶ ה  ָהֵאּלֶ ָהֲאָבִנים  ֵרה  ֶעׂשְ ים  ּתֵ ׁשְ

וגו'.

י  ָרֵאל ֶאת ַהּתֹוָרה? ַרּבִ ְתבּו ִיׂשְ יַצד ּכָ ַנן: ּכֵ נּו ַרּבָ ּתָ
ֱאַמר:  ּנֶ ָתבּוָה, ׁשֶ י ֲאָבִנים ּכְ ּבֵ ְיהּוָדה אֹוֵמר: ַעל ּגַ
ַהּתֹוָרה  ְבֵרי  ּדִ ל  ּכָ ֶאת  ָהֲאָבִנים  ַעל  ״ְוָכַתְבּתָ 

ִסיד; ְך ָסדּו אֹוָתן ּבְ ַהּזֹאת״ וגו', ְוַאַחר ּכָ

ָלְמדּו  ֵהיָאְך  ִלְדָבֶריָך,  ְמעֹון:  ׁשִ י  ַרּבִ לֹו  ָאַמר 
ְיֵתיָרה  יָנה  ּבִ לֹו:  ָאַמר  ּתֹוָרה?  ָהעֹוָלם  אּוּמֹות 
נֹוֵטיִרין  רּו  יּגְ ְוׁשִ הּוא,  רּוְך  ּבָ דֹוׁש  ַהּקָ ֶהם  ּבָ ָנַתן 
ָבר  ּדָ ְוַעל  יאּוָה.  ְוִהּשִׂ יד  ַהּסִ ֶאת  פּו  ְוִקיּלְ ֶהן  ּלָ ׁשֶ
ָהָיה ָלֶהן  ַחת, ׁשֶ יָנם ִלְבֵאר ׁשַ ַזר ּדִ ם ּגְ ֶזה ִנְתַחּתֵ

ִלְלמֹד ְולֹא ָלְמדּו;

ָתבּוָה, ְוָכְתבּו  י ִסיד ּכְ ּבֵ ְמעֹון אֹוֵמר: ַעל ּגַ י ׁשִ ַרּבִ
ָכל״ וגו'.  דּו ֶאְתֶכם ַלֲעׂשֹות ּכְ ה: ״ְיַלּמְ ָלֶהן ְלַמּטָ
ָהיּו  ְתׁשּוָבה  ּבִ חֹוְזִרין  ָהיּו  ִאם  ׁשֶ  , ָלַמְדּתָ ָהא 

ִלין אֹוָתן. ְמַקּבְ

ְמעֹון?  י ׁשִ ַרּבִ יָלא: ַמאי ַטְעָמא ּדְ ר ׁשֵ ֲאַמר ָרָבא ּבַ
ְרפֹות ִסיד״, ַעל ִעְסֵקי  ים ִמׂשְ ְכִתיב: ״ְוָהיּו ַעּמִ ּדִ

ִסיד.

ָנה  ּקָ ּתַ לֹו  ֵאין  יד  ּסִ ַמה  ִסיד,  י  ּכִ ְיהּוָדה?  י  ְוַרּבִ
ָלֶהם  ֵאין  ָהעֹוָלם  אּוּמּות  ַאף  ֵריָפה,  ׂשְ א  ֶאּלָ

ֵריָפה. א ׂשְ ָנה ֶאּלָ ּקָ ּתַ

 At first a javelin [kidon] but ultimately established 
[nakhon] – ידֹון ּוְלַבּסֹוף ָנכֹון ה ּכִ ִחּלָ ּתְ  According to one :ּבַ
interpretation in the Arukh, the Gemara is saying that 
at first there was judgment [din] and then there was 
order [nakhon]. According to a second interpretation, 
kidon means tragedy or brokenness. Rashi suggests 
a similar explanation of the phrase, based on a verse 
from Job.

 An extra degree of understanding – ְיֵתיָרה יָנה   :ּבִ
According to the opinion that the entire Torah was 
written on the stones, the extraordinary expertise of 
these scribes was expressed through their ability to 
copy the Torah within a few hours, before the stones 
were plastered over (see Tosafot). Others explain 
that they managed to peel off the plaster from the 
stones without damaging the writing (Yagel Ya’akov). 
Another explanation is that although they could see 
only the plaster, the scribes understood that some-
thing important was written underneath, and peeled 
off the plaster to copy it (Ben Yehoyada).

NOTES

 Scribes [noteirin] – נֹוֵטיִרין: From the Latin term 
notarius, which is perhaps borrowed from Greek. It 
refers to a scribe, a writer, or someone who copies 
official documents.

LANGUAGE
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In accordance with whose opinion is that which is taught in a 
baraita: Th e verse states: “When you go forth to batt le against your 
enemies, and the Lord your God delivers them into your hands, 
and you take them captive” (Deuteronomy : ), implying that 
there is no obligation to destroy them, to include not only gentiles 
who are not Canaanites, but even Canaanites that are living out-
side of Eretz Yisrael,N  as, if they repent, they are accepted and 
allowed to live in Eretz Yisrael. 

In accordance with whose opinion is the baraita? It is in accor-
dance with the opinion of Rabbi Shimon, who holds that the 
verse: “You shall keep alive no one who breathes” (Deuteronomy 

: ), is not referring to the gentiles living outside of Eretz Yisrael, 
because there is no concern that the Jewish people will learn “to 
do like all their abominations” (Deuteronomy : ), as these 
Canaanites are not located in Eretz Yisrael.

§ Th e Gemara continues to discuss the entrance of the Jewish 
people into Eretz Yisrael: Come and see how many miracles were 
performed on that day:N  Th e Jewish people crossed the Jordan, 
and they arrived at Mount Gerizim and Mount Ebal, which are 
more than sixty mil from the river, and on that day no entity was 
able to stand before them. And anyone who stood before them 
was immediately struck with diarrhea,N  as it is stated: “I will 
send My terror before you, and will confound all the people that 
you encounter” (Exodus : ).

And similarly, the verse says: “Terror and dread falls upon them; 
by the greatness of Your arm they are as still as a stone; till Your 
people pass over, Lord” (Exodus : ). Th is alludes to the fi rst 
arrival of the Jewish people in Eretz Yisrael, during the period 
of Joshua. Th e verse continues: “Till the people that You have 
gott en pass over” (Exodus : ). Th is alludes to the second 
arrival, when the Jews returned to Eretz Yisrael from Babylonia 
aft er the destruction of the First Temple.

Accordingly, say from now that the Jewish people were worthy 
of having a miracle performed for them during the second 
arrival, just like they were worthy of having miracles performed 
for them during the fi rst arrival, but their sin causedN  them to 
enter Eretz Yisrael through a natural process, with the permission 
of the kings of other nations.

ִביָת  ״ְוׁשָ ַתְנָיא:  ּדְ ָהא  ָאְזָלא  ַמאן  ּכְ
חּוָצה ָלָאֶרץ  ּבְ ַנֲעִנים ׁשֶ ְביֹו״ – ְלַרּבֹות ּכְ ׁשִ

ִלין אֹוָתן? ְתׁשּוָבה ְמַקּבְ ִאם חֹוְזִרין ּבִ ׁשֶ
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ְמעֹון. י ׁשִ ַרּבִ ַמאן? ּכְ ּכְ

אֹותֹו ַהּיֹום:  ים ַנֲעׂשּו ּבְ ה ִנּסִ ּמָ ּבֹא ּוְרֵאה ּכַ
ְלַהר  ּוָבאּו  ן,  ַהַּיְרּדֵ ֶאת  ָרֵאל  ִיׂשְ ָעְברּו 
ִמיל,  ים  ִ ּשׁ ִ ִמּשׁ ָיֵתר  ֵעיָבל  ּוְלַהר  ִריִזים  ּגְ
ְפֵניֶהם.  ּבִ ַלֲעמֹוד  ְיכֹוָלה  ִרָּיה  ּבְ ל  ּכָ ְוֵאין 
ֱאַמר:  ּנֶ ְפֵניֶהם ִמָּיד ִנְתָרז, ׁשֶ ְוָכל ָהעֹוֵמד ּבִ
ֶאת  ְוַהּמִֹתי  ְלָפֶניָך  ח  ּלַ ַאׁשַ ֵאיָמִתי  ״ֶאת 

ֶהם״ וגו', בֹא ּבָ ר ּתָ ל ָהָעם ֲאׁשֶ ּכָ

ָוַפַחד… ֵאיָמָתה  ֲעֵליֶהם  ּפֹל  ״ּתִ ְואֹוֵמר: 
יָאה ִראׁשֹוָנה;  ָך ה'״ – זֹו ּבִ ַעד ַיֲעבֹר ַעּמְ

ִנָּיה, יָאה ׁשְ ״ַעד ַיֲעבֹר ַעם זּו ָקִניָת״ – זֹו ּבִ

ָרֵאל ַלֲעׂשֹות  ה: ְראּוִיין ָהיּו ִיׂשְ ֱאמֹור ֵמַעּתָ
ִביָאה ִראׁשֹוָנה,  ִנָּיה ּכְ ִביָאה ׁשְ ָלֶהם ֵנס ּבְ

ַרם ַהֵחְטא; ּגָ א ׁשֶ ֶאּלָ

 To include Canaanites that are living outside of Eretz Yis-
rael – חּוָצה ָלָאֶרץ ּבְ ַנֲעִנים ׁשֶ  The early commentaries have :ְלַרּבֹות ּכְ
different opinions with regard to the relationship of the Jews to 
Canaanites living in Eretz Yisrael, Canaanites living outside of 
Eretz Yisrael, and other gentile nations who want to make peace 
with the Jews. This issue is dependent on another debate with 
regard to the offer that Joshua sent to the inhabitants of Eretz 
Yisrael to make peace with the Jewish people, as discussed in 
the Jerusalem Talmud: Was this offer dependent merely on their 
acceptance of the political rule of the Jews, or did they also 
have to agree to cease idol worship and to observe the seven 
Noahide mitzvot? See a discussion of the different opinions 
in Leĥem Mishne (Rambam Sefer Shofetim, Hilkhot Melakhim 
UMilĥemoteihem 6:1). The differing opinions with regard to that 

issue are dependent upon the understanding of the dispute 
between Rabbi Yehuda and Rabbi Shimon. Several commen-
taries understand that the matter under discussion is whether 
or not there is a distinction with regard to the possibility of 
accepting Canaanites under Jewish rule between the Canaanites 
who lived in Eretz Yisrael and those who lived outside of Eretz 
Yisrael; other commentaries disagree. Furthermore, the reason 
behind the distinction requires clarification. It is possible that 
the verse stating: “You shall keep alive no one who breathes” 
(Deuteronomy 20:16), refers only to the Canaanites living in Eretz 
Yisrael, and only under certain circumstances. Alternatively, it is 
possible that once the Jewish people entered Eretz Yisrael, the 
Canaanites living there could no longer be trusted to accept 
the mitzvot.

NOTES

 How many miracles were performed on that day – ה ּמָ  ּכַ
ַהּיֹום אֹותֹו  ּבְ ַנֲעׂשּו  ים   .This is the opinion of the mishna :ִנּסִ
However, the dissenting opinion of Rabbi Yishmael is cited 
in the Jerusalem Talmud, according to which the blessings 
and curses were recited fourteen years later, after Eretz 
Yisrael was conquered and divided among the tribes. See 
also the Maharsha, who points out that the blessings and 
curses appear in the book of Joshua only after the con-
quest of Jericho and the city of Ai.

 Struck with diarrhea – ִמָּיד ִנְתָרז: According to Rashi, this is 
derived from the phrase “And I will confound.” He explains 
that this means that their intestines were confounded and 
their function disrupted. In contrast, the Maharsha explains 
that it is derived from the phrase “I will send My terror,” as 
diarrhea can be caused by feelings of fear.

 Sin caused – ַהֵחְטא ַרם  ּגָ  Rashi explains that the sins :ׁשֶ
referred to here are the sins of the Jews during the period 
of the First Temple. The Ya’avetz asks why a later generation 
would be punished for those sins, which they did not com-
mit. He explains that the sin that the Gemara speaks of is 
the sin of marrying gentile women, based on the verses in 
the books of Ezra and Nehemiah that state that the genera-
tion that returned from Babylonia was guilty of this sin.

NOTES




