Perek VII
Daf 38 Amud a
HALAKHA

In the Temple the priest utters the name of God as it is
written – אוֹמר ֶאת ַה ׁ ּ ֵשם ִּכ ְכ ָתבוֹ
ֵ ב ִּמ ְקדָּ ׁש:ּ ַ When the priests
bless the nation in the Temple, they utter the Tetragrammaton as it is written, i.e., yod, heh, vav, heh. Outside of the
Temple, they use the substitute name of Lordship. After
the death of Shimon HaTzaddik, the priests ceased using
the Tetragrammaton when blessing the nation, even in
the Temple, so that no unworthy person would be taught
the name. This is in accordance with the mishna here and
the Gemara in tractate Yoma, 39b (Rambam Sefer Ahava,
Hilkhot Tefilla UVirkat Kohanim 14:10–11).
Lift their hands so they are aligned with their shoulders – יהן
ֶ יהן ְּכנֶ גֶ ד ִּכ ְת ֵפ
ֶ נוֹש ִאים ֶאת יְ ֵד:
ׂ ְ When the priests
bless the people they must lift their hands to the level of
their shoulders. According to the esoterica, the right hand
should be lifted slightly higher than the left one (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 14:3; Shulĥan
Arukh, Oraĥ Ĥayyim 128:12).
And in the Temple, above their heads – ו ַּב ִּמ ְקדָּ ׁש ַﬠל ַ ּג ֵ ּבי
אש ֶיהן
ֵ ׁ ר:ָ When the priests recite the blessing in the Temple,
they lift their hands above their heads, except for the
High Priest, who does not lift his hands higher than the
frontplate (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:9).
So you shall bless, in the sacred tongue – ּכֹה ְת ָב ְרכ ּו
ב ְל ׁשוֹן ַה ּק ֶוֹד ׁש:
ּ ִ The priests may recite the Priestly Benediction only in Hebrew (Rambam Sefer Ahava, Hilkhot
Tefilla UVirkat Kohanim 14:11; Shulĥan Arukh, Oraĥ Ĥayyim
128:14).
So you shall bless, while standing – כֹה ְת ָב ְרכ ּו ַ ּב ֲﬠ ִמ ָידה:ּ
The priests may recite the Priestly Benediction only while
standing (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:11).
Performs the Temple service while standing – ְמ ׁ ָש ֵרת
ב ֲﬠ ִמ ָידה:
ּ ַ The Temple service must be performed while
standing. Anyone who serves in the Temple while
sitting has desecrated the sanctity of the Temple, and
his service is invalid (Rambam Sefer Avoda, Hilkhot Biat
HaMikdash 5:16).
BACKGROUND

Frontplate – צִ יץ: The frontplate of the High Priest was
a plate of gold on which the words: “Sacred to the Lord”
(Exodus 28:36), were engraved. This plate was tied to the
forehead of the High Priest, adjacent to where his hairline
began.
The frontplate was one of the eight priestly vestments
that made up the raiment of the High Priest. It is one of
the four vestments that are called the golden vestments.
The High Priest would wear all eight vestments the year
round, except during part of the Yom Kippur service,
when he would wear only the four white vestments that
all priests wore.

 ו ַּב ְּמ ִדינָ ה – ְ ּב ִכינּ וּיוֹ; ַ ּב ְּמ ִדינָ ה,ִּכ ְכ ָתבוֹ
,יהן
ֶ יהן ְּכנֶ גֶ ד ִּכ ְת ֵפ
ֶ נוֹש ִאים ֶאת יְ ֵד
ׂ ְ ּכ ֲֹהנִים
 חוּץ ִמ ּכ ֵֹהן,יהן
ֶ אש
ֵ ׁ ו ַּב ִּמ ְקדָּ ׁש – ַﬠל ַ ּג ֵ ּבי ָר
יה ֶאת יָ ָדיו ְל ַמ ְﬠ ָלה ִמןּ  ׁ ֶש ֵאינוֹ ַמגְ ִ ּב,ָ ּגדוֹל
 ַאף ּכ ֵֹהן ָ ּגדוֹל:אוֹמר
ֵ ַה ִ ּציץ; ַר ִ ּבי יְ הו ָּדה
: ׁ ֶש ֶּנ ֱא ַמר,יה יָ ָדיו ְל ַמ ְﬠ ָלה ִמן ַה ִ ּציץּ ַמגְ ִ ּב
.״וַ יִּ ּ ָ ׂשא ַא ֲהרֹן ֶאת יָ ָדו ֶאל ָה ָﬠם וַ ָיְב ְר ֵכם״

״כֹה ְת ָב ְרכוּ״ – ִ ּב ְל ׁשוֹן
ּ :גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
 אוֹ, ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש:אוֹמר
ֵ  ַא ָּתה.ַה ּק ֶוֹד ׁש
״כֹה
ּ ֵאינוֹ ֶא ָּלא ְ ּב ָכל ָל ׁשוֹן? נֶ ֱא ַמר ָּכאן
״א ֶּלה יַ ַﬠ ְמד ּו
ֵ : וְ נֶ ֱא ַמר ְל ַה ָּלן,ְת ָב ְרכוּ״
 ַמה ְּל ַה ָּל ן ִ ּב ְל ׁשוֹן,ְל ָב ֵר ְך ֶאת ָה ָﬠם״
; ַאף ָּכאן ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש,ַה ּק ֶוֹד ׁש

as it is writtenH in the Torah, i.e., the Tetragrammaton, and in the
country they use its substitute name of Lordship. In the country,
the priests lift their hands so they are aligned with their shouldersH during the benediction. And in the Temple they lift them
above their heads,H except for the High Priest, who does not lift
his hands above the frontplate.B Since the Tetragrammaton is
inscribed on it, it is inappropriate for him to lift his hands above it.
Rabbi Yehuda says: Even the High Priest lifts his hands above
the frontplate, as it is stated: “And Aaron lifted up his handsN
toward the people and blessed them” (Leviticus : ).

gemara

The Sages taught: The mitzva given to the
priests: “So you shall bless the children of
Israel” (Numbers : ), is that they bless them in the sacred
tongue,H Hebrew. Do you say that the benediction must be recited
in the sacred tongue, or perhaps it may be recited in any language? The baraita answers: It is stated here, with regard to the
Priestly Benediction: “So you shall bless,” and it is stated there,
with regard to the blessings and curses: “These shall stand on
Mount Gerizim to bless the people” (Deuteronomy : ). There
is a verbal analogy between these two usages of the word “bless”:
Just as there, the blessings and curses were recited in the sacred
tongue, as stated above ( a), so too here, the Priestly Benediction
is recited in the sacred tongue.

 ֲה ֵרי הוּא,יך
ְ  ֵאינוֹ צָ ִר:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדהRabbi Yehuda says: It is not necessary to derive this from a verbal
analogy, as it says with regard to the Priestly Benediction: “Thus,”
.ֹאמר ּו ַ ּב ָּל ׁשוֹן ַהזֶּ ה
ְ  ַﬠד ׁ ֶשיּ,״כֹה״
ֵ
ּ :אוֹמר
which means that it is not recited correctly unless they recite it in
this exact language, as it is written in the Torah.
.״כֹה ְת ָב ְרכוּ״ – ַ ּב ֲﬠ ִמ ָידה
ּ :ַּתנְ יָ א ִא ָיד ְך
 אוֹ ֵאינוֹ ֶא ָּלא, ַ ּב ֲﬠ ִמ ָידה:אוֹמר
ֵ
ַא ָּתה
,״כֹה ְת ָב ְרכוּ״
ֱ ?יש ָיבה
ִ ׁ ֲא ִפילּ ּו ִ ּב
ּ נֶא ַמר ָּכאן
 ַמה.״א ֶּלה יַ ַﬠ ְמד ּו ְל ָב ֵר ְך״
ֵ וְ נֶ ֱא ַמר ְל ַה ָּלן
; ַאף ָּכאן ַ ּב ֲﬠ ִמ ָידה,ְּל ַה ָּלן ַ ּב ֲﬠ ִמ ָידה

It is taught in another baraita: “So you shall bless,” means while
standing.H Do you say that the benediction must be recited while
standing, or perhaps it may even be recited while sitting? It is
stated here: “So you shall bless,” and it is stated there, with regard
to the blessings and curses: “These shall stand on Mount Gerizim
to bless.” Just as there, the blessing was recited while standing, so
too here, the priests must recite the Priestly Benediction while
standing.

:אוֹמר
ֵ  ֲה ֵרי הוּא, ְ ֵאינוֹ צָ ִריך:אוֹמר
ֵ ַר ִ ּבי נָ ָתן
 ַמה ְּמ ׁ ָש ֵרת,״ל ׁ ָש ְרתוֹ ו ְּל ָב ֵר ְך ִ ּב ׁ ְשמוֹ״
ְ
 ו ְּמ ׁ ָש ֵרת. ַאף ְמ ָב ֵר ְך ַ ּב ֲﬠ ִמ ָידה,ַ ּב ֲﬠ ִמ ָידה
.״ל ֲﬠמֹד ְל ׁ ָש ֵרת״
ַ :יה ְמ ַנָלן? דִּ ְכ ִתיב
ּ גּ ו ֵּפ

Rabbi Natan says: It is not necessary to derive this from a verbal
analogy, as it says in the verse: “At that time the Lord separated the
tribe of Levi to bear the Ark of the Covenant of the Lord, to stand
before the Lord to minister to Him and to bless in His name”
(Deuteronomy : ). Just as a priest performs the Temple service
while standing,HN so too, he blesses while standing. The Gemara
asks: And from where do we derive that he performs the service
itself while standing? As it is written: “To stand to minister in the
name of the Lord” (Deuteronomy : ).

NOTES

As it is stated: And Aaron lifted up his hands, etc. – ׁ ֶש ֶּנ ֱא ַמר וַ יִּ ּ ָ ׂשא
א ֲהרֹן ֶאת יָ ָדו וכו׳:ַ The mishna seems to imply that Rabbi Yehuda
presents a proof from this verse for his opinion that the High
Priest does lift his hands above the frontplate, as it is stated that
Aaron lifted up his hands when he recited the blessing. However,
in Tosefot Yom Tov and other commentaries, this understanding is
found to be diﬃcult. They explain that the verse is not a continuation of Rabbi Yehuda’s statement. Rather, it is a proof for the
principal ruling stated in the mishna, that the Priestly Benediction
must be recited with lifted hands.

commentaries, other possible implications of this comparison
between the service in the Temple and the Priestly Benediction are discussed. For example, they discuss whether a priest
who became an apostate and then repented is again permitted
to recite the benediction, or whether it is prohibited for him
to do so just as he is prohibited from performing the Temple
service. According to the Rambam, it is apparently prohibited.
However, according to other commentaries, since the benediction is recited outside of the Temple, the priest should be
allowed to recite it. Others draw a distinction between a priest
who had merely become an apostate and one who engaged
Just as a priest performs the Temple service while standing – in idol worship.
מה ְּמ ׁ ָש ֵרת ַ ּב ֲﬠ ִמ ָידה:ַ In Tosefot HaRash, Tosefot HaRosh, and other
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.נְשיאוּת ַּכ ּ ַפיִ ם
ׂ ִ ״כֹה ְת ָב ְרכוּ״ – ִ ּב
ּ : ְַּתנְיָא ִא ָידך
 אוֹ ֵאינוֹ ֶא ָּלא,נְשיאוּת ַּכ ּ ַפיִ ם
ׂ ִ  ִ ּב:אוֹמר
ֵ ַא ָּתה
״כֹה
ׂ ִ ׁ ֶש ּל ֹא ִ ּב
ּ נְשיאוּת ַּכ ּ ַפיִ ם? נֶ ֱא ַמר ָּכאן
 ״וַ יִּ ּ ָ ׂשא ַא ֲהרֹן ֶאת יָ ָדו: וְ נֶ ֱא ַמר ְל ַה ָּלן,ְת ָב ְרכוּ״
,נְשיאוּת ַּכ ּ ַפיִ ם
ׂ ִ  ַמה ְּל ַה ָּלן ִ ּב,ֶאל ָה ָﬠם וַ ָיְב ְר ֵכם״
.נְשיאוּת ַּכ ּ ַפיִ ם
ׂ ִ ַאף ָּכאן ִ ּב

It is taught in another baraita: “So you shall bless” means with
lifted hands. Do you say that the priests must recite the benediction with lifted hands, or perhaps they may recite it without lifted
hands? It is stated here: “So you shall bless,” and it is stated there,
with regard to the dedication of the Tabernacle: “And Aaron lifted
up his hands toward the people and blessed them” (Leviticus
: ). Just as there, Aaron blessed the nation with lifted hands, so
too here, the Priestly Benediction is recited with lifted hands.

NOTES

This halakha was diﬃcult for Rabbi Yonatan – ַק ׁ ְשיָא
יה ְל ַר ִ ּבי יוֹנָ ָתן
ּ ל:ֵ Tosafot explain that this statement is not
part of the baraita. According to this explanation and
according to the Sifrei, it seems that Rabbi Natan, who
resolves the diﬃculty, is actually Rabbi Yonatan, who,
after raising a diﬃculty with the source cited in the
baraita, oﬀers a diﬀerent source.

 ִאי ַמה ְּל ַה ָּלן ּכ ֵֹהן ָ ּגדוֹל:יה ְל ַר ִ ּבי יוֹנָ ָתן
ּ  ַק ׁ ְשיָ א ֵלThis halakha was diﬃcult for Rabbi YonatanN to understand: If
 ַאף ָּכאן ּכ ֵֹהן,בוֹדת צִ ּבוּר
ַ חוֹד ׁש וַ ֲﬠ
ֶ ֹאש
ׁ  וְ רthis halakha is derived from the dedication of the Tabernacle, then
why not also say: Just as there, the High Priest was the one who
!יבוּר
ּ ִבוֹדת צ
ַ חוֹד ׁש וַ ֲﬠ
ֶ ֹאש
ׁ ָ ּגדוֹל וְ ר
recited the blessing, and it was the New Moon, and the oﬀerings
that were brought were a communal service, so too here, the
Priestly Benediction must be recited only by the High Priest, and
on the New Moon, and when performing a communal service?
:אוֹמר
ֵ  ֲה ֵרי הוּא,יך
ְ  ֵאינוֹ צָ ִר:אוֹמר
ֵ ַר ִ ּבי נָ ָתן
 ַמה, ַמ ִּק ׁיש ָ ּבנָיו לוֹ,״הוּא ו ָּבנָיו ָּכל ַהיָּ ִמים״
נְשיאוּת
ׂ ִ נְשיאוּת ַּכ ּ ַפיִ ם ַאף ָ ּבנָיו ִ ּב
ׂ ִ הוּא ִ ּב
ית ַק ׁש ְ ּב ָר ָכה
ְ  וְ ִא,״כל ַהיָּ ִמים״
ָּ : ו ְּכ ִתיב,ַּכ ּ ַפיִ ם
.ְל ׁ ֵשירוּת

Rabbi Natan says: It is not necessary to derive from a verbal
analogy that the Priestly Benediction is recited with lifted hands,
as it says with regard to Aaron: “To stand to minister in the name
of the Lord, him and his sons forever” (Deuteronomy : ). In
this verse, his sons are juxtaposed with him. Just as Aaron recited
the Priestly Benediction with lifted hands, so too, his sons recite
the benediction with lifted hands. And furthermore, it is written
“forever,” which indicates that it is referring not only to special
occasions. And although the verse is not referring to the Priestly
Benediction, the benediction is juxtaposed to the Temple service
in another verse: “To minister to Him and to bless in His name”
(Deuteronomy : ).

– ״כֹה ְת ָב ְרכ ּו ֶאת ְ ּבנֵי יִ ְ ׂש ָר ֵאל״
ּ : ְוְ ַתנְיָא ִא ָידך
,פוֹר ׁש
ָ  ַ ּב ׁ ּ ֵשם ַה ְמ:אוֹמר
ֵ  ַא ָּתה.פוֹר ׁש
ָ ַ ּב ׁ ּ ֵשם ַה ְמ
 ״וְ ָ ׂשמ ּו:לוֹמר
ַ אוֹ ֵאינוֹ ֶא ָּלא ְ ּב ִכינּ וּי? ַּת ְלמוּד
; ׁ ְש ִמי ַה ְּמיו ָּחד ִלי,ֶאת ׁ ְש ִמי״

And it is taught in another baraita: “So you shall bless the children of Israel” means the blessing should be recited with the
ineﬀable name. Do you say that the Priestly Benediction must be
recited with the ineﬀable name, or perhaps it is recited with only
the substitute name, Adonai? The verse states: “So shall they put
My name” (Numbers : ), which means My name that is unique
to Me.

 ״וְ ָ ׂשמ ּו:יָ כוֹל ַאף ַ ּב ְ ּגבו ִּלין ֵּכן? נֶ ֱא ַמר ָּכאן
״ל ׂשוּם ֶאת ׁ ְשמוֹ
ָ : וְ נֶ ֱא ַמר ְל ַה ָּלן,ֶאת ׁ ְש ִמי״
 ַאף ָּכאן ְ ּב ֵבית, ַמה ְּל ַה ָּלן ֵ ּבית ַה ְ ּב ִח ָירה,ׁ ָשם״
.ַה ְ ּב ִח ָירה

One might have thought that even in the outlying areas, outside
the Temple, this ineﬀable name is used. It is stated here, with
regard to the Priestly Benediction: “So shall they put My name,”
and it is stated there, with regard to the place one must sacrifice
oﬀerings: “The place that the Lord your God has chosen out of
all your tribes to put His name there” (Deuteronomy : ). The
verbal analogy teaches that just as there, the expression “to put
His name there” is referring to the Temple, so too here, the mitzva
of “so shall they put My name” applies in the Temple and not
anywhere else.

 ֲה ֵרי הוּא,יך
ְ  ֵאינוֹ צָ ִר:אוֹמר
ֵ
ֹאשיָּ ה
ִ ׁ ַר ִ ּבי י
״ב ָכל ַה ָּמקוֹם ֲא ׁ ֶשר ַאזְ ִּכיר ֶאת ׁ ְש ִמי
ּ ְ :אוֹמר
ֵ
? ְ ּב ָכל ָמקוֹם ָס ְל ָקא דַּ ְﬠ ָּת ְך.ָאבוֹא ֵא ֶליךָ ״
 ְ ּב ָכל ָמקוֹם ֲא ׁ ֶשר:סוֹרס הוּא
ָ ֶא ָּלא ִמ ְק ָרא זֶ ה ְמ
.ָאבוֹא ֵא ֶליךָ ו ֵּב ַר ְכ ִּתיךָ ׁ ָשם ַאזְ ִּכיר ֶאת ׁ ְש ִמי
,וְ ֵה ָיכן ָאבוֹא ֵא ֶליךָ ו ֵּב ַר ְכ ִּתיךָ ? ְ ּב ֵבית ַה ְ ּב ִח ָירה
.ׁ ָשם ַאזְ ִּכיר ֶאת ׁ ְש ִמי ְ ּב ֵבית ַה ְ ּב ִח ָירה

Rabbi Yoshiya says: It is not necessary to derive this halakha from
the verbal analogy, as it can be derived from a verse. It says in the
verse: “In every place where I cause My name to be mentioned
I will come to you and bless you” (Exodus : ). Does it enter
your mind that this verse literally means that the Divine Presence
will be revealed everywhere? Rather, this verse must be interpreted by transposition. It must be reordered and read as follows:
In every place where I will come to you and bless you, there I
will cause My name to be mentioned. Rabbi Yoshiya explains that
God is stating: And where will I come to you and bless you? In
the Temple. Therefore, he derives: There, in the Temple, I will
cause My name to be mentioned, but the ineﬀable name is not
mentioned elsewhere.

– ״כֹה ְת ָב ְרכ ּו ֶאת ְ ּבנֵי יִ ְ ׂש ָר ֵאל״
ּ :ַּתנְיָא ִא ָיד ְך
 וַ ֲﬠ ָב ִדים,נָשים
ִ ׁ ,יִש ָר ֵאל; ֵ ּג ִרים
ׂ ְ ֵאין ִלי ֶא ָּלא ְ ּבנֵי
,״אמוֹר ָל ֶהם״
ָ :לוֹמר
ַ ְמ ׁשו ְּח ָר ִרים ִמ ּנַיִ ן? ַּת ְלמוּד
.ְּלכו ְּּלהו

It is taught in another baraita: “So you shall bless the sons of
Israel” (Numbers : ). I have derived only the halakha to bless
the sons of Israel. From where do I derive the halakha of blessing
converts, women, and emancipated slaves? The verse states
immediately afterward: “You shall say to them,” meaning to all
of the Jewish people.
. פרק ז׳ דף לח. sota . Perek VII . 38a
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HALAKHA

Face-to-face – פנִים ְּכנֶ גֶ ד ּ ָפנִים:ָ ּ The Priestly Benediction must
be delivered face-to-face, with the priests and the people
facing each other (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:11; Shulĥan Arukh, Oraĥ Ĥayyim 128:10, 23).
When there are two priests, he calls: Priests – קוֹרא
ֵ ִל ׁ ְשנַיִ ם
כ ֲֹהנִים:ּ If there are a minimum of two priests, one of the congregants calls out to them: Priests, so that they may begin
reciting the Priestly Benediction. The prayer leader himself
may do this, and it is not considered an interruption of the
prayer. There is a custom for him to raise his voice when he
says the word: Priests, in the prayer that is recited prior to
the Benediction (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:8; Shulĥan Arukh, Oraĥ Ĥayyim 128:10).

NOTES

Facing the back of the necks – עוֹרף
ֶ פנִים ְּכנֶ גֶ ד:ָ ּ According
to Rashi, this means that the priests face the backs of the
congregation. Rabbeinu Ĥananel explains this diﬀerently:
The congregation faces the backs of the priests, and the
priests face the Divine Presence.

״כֹה ְת ָב ְרכוּ״ – ּ ָפנִים ְּכנֶ גֶ ד
ּ :ַּתנְיָא ִא ָיד ְך
 אוֹ, ּ ָפנִים ְּכנֶ גֶ ד ּ ָפנִים:אוֹמר
ֵ  ַא ָּתה.ּ ָפנִים
:לוֹמר
ַ עוֹרף? ַּת ְלמוּד
ֶ ֵאינוֹ ֶא ָּלא ּ ָפנִים ְּכנֶ גֶ ד
.אוֹמר ַל ֲח ֵבירוֹ
ֵ  ְּכ ָא ָדם ָה,״אמוֹר ָל ֶהם״
ָ

It is taught in another baraita: “So you shall bless,” means
that the priests must recite the Priestly Benediction face-tofaceH with the congregation. Do you say that the Benediction
must be recited face-to-face, or perhaps it is only recited
with the faces of the priests facing the back of the necksN of
the congregation? The verse states: “You shall say to them,”
face-to-face, like a person who is talking to another.

 אוֹ,ברכוּ״ – ְ ּבקוֹל ָרם
ְ ״כֹה ְת
ּ : ְ ַּתנְיָא ִא ָידךIt is taught in another baraita: “So you shall bless” means that
״אמוֹר
ָ :לוֹמר
ַ  ֵאינוֹ ֶא ָּלא ְ ּב ַל ַח ׁש? ַּת ְלמוּדthe benediction must be recited out loud. Or, perhaps, is it
recited only in a whisper? The verse states: “You shall say to
.אוֹמר ַל ֲח ֵבירוֹ
ֵ  ְּכ ָא ָדם ׁ ֶש,ָל ֶהם״
them,” like a person who is talking to another.
,״כ ֲֹהנִים״
ֵ  ִל ׁ ְשנַיִ ם: נָ ְק ִטינַן,ֲא ַמר ַא ַ ּביֵ י
ּ קוֹרא
״אמוֹר
ָ : ׁ ֶש ּנ ֱֶא ַמר,״כ ֵֹהן״
ֵ ו ְּל ֶא ָחד ֵאינוֹ
ּ קוֹרא
: נָ ְק ִטינַן, וַ ֲא ַמר ַרב ִח ְסדָּ א. ִל ׁ ְשנַיִ ם,ָל ֶהם״
קוֹרא
ֵ  וְ ֵאין יִ ְ ׂש ָר ֵאל,״כ ֲֹהנִים״
ֵ ּכ ֵֹהן
ּ קוֹרא
 ֲא ִמ ָירה,״אמוֹר ָל ֶהם״
ָ : ׁ ֶש ֶּנ ֱא ַמר,״כ ֲֹהנִים״
ּ

But when there is one priest he does not call: Priest –
קוֹרא ּכ ֵֹהן
ֵ ו ְּל ֶא ָחד ֵאינוֹ: An opinion is cited in Tosefot HaRosh
that this means that when there is only a single priest in
the synagogue, he does not transgress by refraining from
reciting the benediction. This is dependent on a dispute
among the early commentaries over whether a single priest
has an obligation to recite the benediction (Rambam; Meiri),
or whether the obligation exists only when two priests are
present (Tosafot on Menaĥot 44a).

Abaye said: We have a tradition with regard to the prayer leader
calling the priests to recite the Priestly Benediction: When there
are two priests, he calls: Priests,H but when there is one priest
he does not call: Priest,N as it is stated: “You shall say to them,”
in plural, meaning to a minimum of two priests. And Rav Ĥisda
said: We have a tradition that a priest calls: Priests, but an
Israelite does not call: Priests, as it is stated: “You shall say to
them,” which means that the saying
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NOTES

And the halakha is not in accordance with the opinion
of Rav Ĥisda – יה דְּ ַרב ִח ְסדָּ א
ּ וְ ֵלית ִה ְל ְכ ָתא ְּכוָ ֵות: The halakha is
in accordance with the opposite opinion stated in the Jerusalem Talmud, which cites Rav Ĥisda in the opposite manner,
that it is a mitzva for an Israelite to call up the priests. This is
derived from the phrase “say to them,” which is interpreted
to mean that someone else should call up the priests. For
this reason, the Rambam rules that ideally an Israelite should
call up the priests.

,יה דְּ ַא ַ ּביֵ י
ּ  וְ ִה ְיל ְכ ָתא ְּכוָ ֵות. ִמ ׁ ּ ֶש ָּל ֶהם ְּת ֵהאshould be from them; one of the priests themselves should call:
.יה דְּ ַרב ִח ְסדָּ א
ֵ ָ וְ ֵלית ִה ְיל ְכ ָתא ְּכוPriests. The Gemara concludes: And the halakha is in accorּ ות
dance with the opinion of Abaye, that when only one priest is
present, the prayer leader does not call: Priest. And the halakha
is not in accordance with the opinion of Rav Ĥisda,NH as an
Israelite may also call: Priests.
 מתאו״ה לברכ״ה דוכ״ן בעבוד״ה:ימן
ָ )ס
ִ § The Gemara cites a mnemonic device for the statements of
.( כו״ס מכי״ר נהנ״ה בעגל״הRabbi Yehoshua ben Levi: Desires the benediction, platform,
during the service, cup, recognize, derives benefit, from a
heifer.
דוֹש
ׁ  ִמ ּנַיִ ן ׁ ֶש ַה ָ ּק:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי י
?ָ ּבר ּו ְך הוּא ִמ ְת ַא ֶּוה ְל ִב ְר ַּכת ּכ ֲֹהנִים
 ״וְ ָ ׂשמ ּו ֶאת ׁ ְש ִמי ַﬠל ְ ּבנֵי יִ ְ ׂש ָר ֵאל:ׁ ֶש ֶּנ ֱא ַמר
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי י.וַ ֲאנִי ֲא ָב ְר ֵכם״
 וְ ׁ ֶש ֵאינוֹ, ָּכל ּכ ֵֹהן ׁ ֶש ְּמ ָב ֵר ְך ִמ ְת ָ ּב ֵר ְך:ֵלוִ י
 ״וַ ֲא ָב ְר ָכה: ׁ ֶש ֶּנ ֱא ַמר,ְמ ָב ֵר ְך ֵאין ִמ ְת ָ ּב ֵר ְך
.ְמ ָב ְר ֶכיךָ ״

Rabbi Yehoshua ben Levi says: From where is it derived
that the Holy One, Blessed be He, desires the Priestly Benediction? As it is stated: “So shall they put My name upon the
children of Israel, and I will bless them” (Numbers : ).
This shows that God waits for the priests to bless the people,
and only then He Himself blesses them. And Rabbi Yehoshua
ben Levi says: Any priest who blessesH the people is blessed
from Heaven, and one who does not bless the people is not
blessed, as it is stated: “And I will bless those who bless you”
(Genesis : ).
HALAKHA

And the halakha is not in accordance with the opinion of Rav
Ĥisda – יה דְּ ַרב ִח ְסדָּ א
ּ וְ ֵלית ִה ְל ְכ ָתא ְּכוָ ֵות: The halakha is in accordance with the opinion cited in the Jerusalem Talmud that the
priests should be called up by an Israelite ab initio. If the prayer
leader is a priest, then an Israelite should stand next to him and
call to the priests instead (Rambam Sefer Ahava, Hilkhot Tefilla
UVirkat Kohanim 14:8; Shulĥan Arukh, Oraĥ Ĥayyim 128:22).
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Any priest who blesses, etc. – כל ּכ ֵֹהן ׁ ֶש ְּמ ָב ֵר ְך וכו׳:ָּ Any priest
who does not bless the people of Israel is not blessed in return,
and a priest who blesses the people is in turn blessed (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:12).

 ָּכל ּכ ֵֹהן ׁ ֶש ֵאינוֹ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי יAnd Rabbi Yehoshua ben Levi says: Any priest who does not
ascend the platformH to recite the Priestly Benediction violates
״כֹה
ֵ ,עוֹלה ַלדּ ו ָּכן
ֶ
ּ :עוֹבר ִ ּב ׁ ְשל ׁ ָֹשה ֲﬠ ֵ ׂשה
three positive mitzvot:N “So you shall bless,” “And you shall
. ״וְ ָ ׂשמ ּו ֶאת ׁ ְש ִמי״,״אמוֹר ָל ֶהם״
ָ ,ְת ָב ְרכוּ״
say to them” (Numbers : ), and “So shall they put My name”
(Numbers : ).
חוֹש ׁ ִשין ׁ ֶש ָּמא ֶ ּבן ְ ּגרו ׁ ָּשה אוֹ ֶ ּבן
ְ ׁ : ַרב ָא ַמרRav says: One need be concerned that a priest who does not
. ֲחלוּצָ ה הוּאascend to recite the Priestly Benediction is perhaps the son
of a priest and a divorced woman, or the son of a priest and
a yevama who has performed ĥalitza [ĥalutza]. Perhaps he
does not ascend to recite the Priestly Benediction because he is
disqualified from the priesthood.
 ָהא דְּ ָלא, ָהא דְּ ָס ֵליק ִל ְפ ָר ִקים: וְ ָלא ּ ְפ ִליגִ יThe Gemara comments: And they do not disagree. This state. ָס ֵליק ִל ְפ ָר ִקיםment of Rabbi Yehoshua ben Levi is referring to a case where he
ascends periodically. Therefore, there is no reason to believe that
he is disqualified from the priesthood, and the assumption is that
he violates three positive mitzvot. Whereas that statement of Rav
is referring to a case where one does not ascend to recite the
Priestly Benediction even periodically, and therefore there is
reason to suspect that he is disqualified from the priesthood.
 ָּכל ּכ ֵֹהן ׁ ֶש ֵאינוֹ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
: ׁ ֶש ּנ ֱֶא ַמר,עוֹלה
ֶ בוֹדה – ׁשוּב ֵאינוֹ
ָ עוֹלה ַ ּב ֲﬠ
ֶ
״וַ יִּ ּ ָ ׂשא ַא ֲהרֹן ֶאת יָ ָדיו ֶאל ָה ָﬠם וַ ָיְב ְר ֵכם
.עוֹלה וְ ַה ׁ ּ ְש ָל ִמים״
ָ וַ יֵּ ֶרד ֵמ ֲﬠשׂ ֹת ַה ַח ָּטאת וְ ָה
.בוֹדה
ָ  ַאף ָּכאן ַ ּב ֲﬠ,בוֹדה
ָ ַמה ְּל ַה ָּלן ַ ּב ֲﬠ

ִאינִי? וְ ָהא ַר ִ ּבי ַא ִמי וְ ַר ִ ּבי ַא ִסי ָס ְל ִקי! ַר ִ ּבי
,ַּא ִמי וְ ַר ִ ּבי ַא ִסי ֵמ ִﬠ ָ ּיק ָרא ָהו ּו ָﬠ ְק ִרי ַּכ ְר ַﬠיְ יהו
 ו ִּכ ְד ָתנֵי ַר ִ ּבי,ִמ ְמ ָטא ָלא ֲהוָ ה ָמט ּו ָה ָתם
 ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ּל ֹא ָﬠ ַקר ֶאת:אוֹש ֲﬠיָ א
ַׁ
.עוֹלה
ֶ –  ֲא ָבל ָﬠ ַקר ֶאת ַרגְ ָליו,ַרגְ ָליו

And Rabbi Yehoshua ben Levi says: Any priest who does not
ascend the platform during the blessing of the Temple serviceHN
recited in the Amida prayer may no longer ascend to recite the
benediction, as it is stated: “And Aaron lifted up his hands
toward the people and blessed them; and he came down from
oﬀering the sin-oﬀering, and the burnt-oﬀering, and the peaceoﬀerings” (Leviticus : ). Just as there, in the Tabernacle,
Aaron lifted up his hands during the service, as evident from
the fact that only after he blessed them does it say that he came
down from sacrificing the oﬀerings, so too here, in the Amida
prayer, the Priestly Benediction is recited during the blessing of
Temple service.
The Gemara asks: Is that so? But didn’t the priests Rabbi Ami
and Rabbi Asi ascend after the blessing of the service? The
Gemara answers: Rabbi Ami and Rabbi Asi would begin walking to the platform during the blessing of the service, but they
would not arrive there until after the conclusion of this blessing.
And this is suﬃcient in accordance with what Rabbi Oshaya
taught: They taught that a priest may not recite the benediction
if he did not ascend the platform during the blessing of Temple
service only in a case where he did not begin walking. But if
he began walking before the prayer leader finished the blessing,
he may ascend the platform even after he has finished the
blessing.

וֹשא ֶאת ַּכ ּ ָפיו
ׂ ֵ ּ ִאם ַה ְב ָט ָחתוֹ ׁ ֶשנ:ו ְּתנַן נַ ִמי
 ָהא ָלא: וְ ָהוֵ ינַן ָ ּב ּה.וְ חוֹזֵ ר ִל ְת ִפ ָּלתוֹ – ַר ׁ ּ ַשאי
 ָה ָכא נַ ִמי דְּ ָﬠ ַקר,ָﬠ ַקר! ֶא ָּלא דְּ נָ ד ּפו ְּר ָּתא
.ּפו ְּר ָּתא

And concerning this issue, we also learned in a mishna (Berakhot
a): A priest who serves as prayer leader does not recite the
Priestly Benediction, but if he is certain that he can lift his
handsH and recite the benediction, and then resume his prayer
without becoming confused, he is permitted to do so. And we
discussed it and raised the following diﬃculty: If he did not
begin walking to ascend the platform during the blessing of the
service, how is it permitted for him to recite the benediction?
Rather, it must be explained that he moved slightly to show that
he also wanted to ascend the platform. Here too, the statement
of Rabbi Oshaya is referring even to a case where the priest
uprooted himself slightly from his place during the blessing of
the service.

נוֹתנִין ּכוֹס
ְ  ֵאין:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
: ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶשל ְ ּב ָר ָכה ְל ָב ֵרךְ ֶא ָּלא ְלטוֹב ַﬠיִ ן
.״טוֹב ַﬠיִ ן הוּא יְ ב ָֹרךְ ִּכי נָ ַתן ִמ ַּל ְחמוֹ ַלדָּ ל״
.״יְב ֵרךְ ״
ָ ַאל ִּת ְיק ֵרי ״יְ ב ָֹרךְ ״ ֶא ָּלא

And Rabbi Yehoshua ben Levi says: One may give a cup of
blessing to recite the blessing of Grace after Meals only to someone with a good eye, i.e., a generous person, as it is stated: “One
who has a good eye will be blessed [yevorakh],N for he gives of
his bread to the poor” (Proverbs : ). Do not read it: “Will be
blessed.” Rather, read it: Will bless [yevarekh].

HALAKHA

Any priest who does not ascend the platform – ָּכל ּכ ֵֹהן
עוֹלה ַלדּ ו ָּכן
ֶ ש ֵאינוֹ:
ֶ ׁ If a priest is in the synagogue when
they call the priests or is told to ascend the platform for
the blessing, and if he does not do so when there is no
reason why he may not go up to recite the blessing, it is
considered as if he had violated three positive mitzvot.
The Mishna Berura notes that in truth he actually has
violated only one positive mitzva (Rambam Sefer Ahava,
Hilkhot Tefilla UVirkat Kohanim 15:12; Shulĥan Arukh, Oraĥ
Ĥayyim 128:2).
Any priest who does not ascend during the blessing
of the Temple service – בוֹדה
ָ עוֹלה ַ ּב ֲﬠ
ֶ כל ּכ ֵֹהן ׁ ֶש ֵאינוֹ:ָּ Any
priest who does not begin walking during the blessing of
the Temple service in order to ascend to recite the Priestly
Benediction may not recite the benediction during that
prayer. If he did begin walking, even if he did not arrive at
the platform until after the blessing of the Temple service,
he may ascend and recite the benediction (Rambam Sefer
Ahava, Hilkhot Tefilla UVirkat Kohanim 15:11; Shulĥan Arukh,
Oraĥ Ĥayyim 128:8).
If he is certain that he can lift his hands, etc. – ִאם
וֹשא ַּכ ּ ָפיו וכו׳
ׂ ֵ ּה ְב ָט ָחתוֹ ׁ ֶשנ:ַ If the prayer leader is a priest,
even if he is the only priest present, he may lift his hands
and recite the Priestly Benediction only if he is certain that
he can resume his prayer afterward without becoming
confused. However, nowadays, as the prayer leader reads
from a prayer book, the custom is that he recites the
Priestly Benediction along with the other priests (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:10;
Shulĥan Arukh, Oraĥ Ĥayyim 128:20).
NOTES

Violates three positive mitzvot – עוֹבר ִ ּב ׁ ְשל ׁ ָֹשה ֲﬠ ֵ ׂשה:
ֵ
According to the Rambam, this does not mean that a
priest who does not recite the Priestly Benediction actually violates three mitzvot. He violates only one mitzva,
but the verse ascribes him blame tantamount to the
transgression of three prohibitions.
Who does not ascend during the blessing of the
Temple service – בוֹדה
ָ עוֹלה ַ ּב ֲﬠ
ֶ ש ֵאינוֹ:
ֶ ׁ In the Temple, the
priests recite the benediction during the actual Temple
service. However, in the Amida prayer, since the content of
the benediction and of the blessing of Temple service are
unrelated, the priests recite the benediction only after the
blessings of the Temple service and thanksgiving, which
are considered one and the same. Furthermore, the verse
that states that Aaron blessed the people when he “came
down from performing the sin-oﬀering” indicates that the
Priestly Benediction is recited after the Temple service
(see Jerusalem Talmud Berakhot and Rabbi David Luria).
One who has a good eye will be blessed [yevorakh] –
ְטוֹב ַﬠיִ ן הוּא יְ ב ָֹרך: This homiletic interpretation is apparently
based on the identical spelling of the words yevorakh,
will be blessed, and yevarekh, will bless. The Maharsha
explains that one who recites the blessings is himself
blessed. Therefore, it is appropriate for a generous person to recite the blessing, so that he will receive more
blessing.
The Maharsha adds that the statement that one who is
generous should recite the blessing applies to the Priestly
Benediction as well, as the benediction should be recited
with a generous attitude. For this reason, the blessing
that the priests recite before the benediction includes
the phrase: To bless His nation Israel with love. While the
phrase: With love, is not mentioned in the Torah’s description of the benediction, it is included in the blessing that
the priests recite before the benediction to emphasize
that the priests must deliver the blessing with a generous
attitude toward the people.
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NOTES

Even birds recognize miserly people – ֲא ִפילּ ּו עוֹפוֹת
מ ִּכ ִירין ְ ּב ָצ ֵרי ָה ַﬠיִ ן:ַ The Maharsha explains that even
though birds do not have the capacity for this awareness, God does not allow them to be trapped in the
nets of misers. In addition, he provides a rational
explanation of this statement. A generous person will
sometimes put out food for birds without intending to
trap them. For this reason, the birds come to eat the
food that they place in their nets as well. This is not the
case with miserly people.
For in vain the net is spread, etc. – ִּכי ִח ָּנם ְמז ָֹרה ָה ָר ׁ ֶשת
וכו׳: Rashi explains that in context this verse pertains
to people who steal, and it is understood that they do
so because of their miserly nature. It should be noted
that the subsequent verse states: “So are the ways of
everyone who is greedy to gain profit; it takes away
the life of its owners” (Proverbs 1:19).
For their brethren who are in the fields – יהם
ֶ ַל ֲא ֵח
ש ַ ּב ּ ָ ׂשדוֹת:
ֶ ׁ It is explained in the Jerusalem Talmud (Berakhot 5:4), that with regard to their brethren in the fields,
it makes no diﬀerence whether the people are facing
the priests or not. It is also explained there that it is
suﬃcient that the women and children who are in
the synagogue answer amen after the priests when
there are no other Israelite men present. However, it
appears from the Gemara here that if possible, ten
priests must answer amen. The later commentaries
explain that when there are no people present in the
synagogue to be blessed, the benediction is recited
only by rabbinic institution (Peri Megadim). The reason
for this ordinance is possibly so that the mitzva of
the Priestly Benediction will not be forgotten in that
synagogue (Devar Shaul).

 ִמ ּנַיִ ן ׁ ֶש ֲא ִפילּ ּו עוֹפוֹת:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי יAnd Rabbi Yehoshua ben Levi says: From where is it derived
N
״כי ִח ָּנם ְמז ָֹרה
ִּ : ַמ ִּכ ִירין ְ ּב ָצ ֵרי ָה ַﬠיִ ן? ׁ ֶש ֶּנ ֱא ַמרthat even birds recognize miserly people and do not eat the
food they have set in bird traps? As it is stated: “For in vain the
.ָה ָר ׁ ֶשת ְ ּב ֵﬠינֵי ָּכל ַ ּב ַﬠל ָּכנָ ף״
net is spreadN in the eyes of any bird” (Proverbs : ).
 ָּכל ַה ֶּנ ֱהנֶ ה ִמ ָ ּצ ֵרי ָה ַﬠיִ ן:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
״אל ִּת ְל ַחם ֶאת ֶל ֶחם
ַ : ׁ ֶש ֶּנ ֱא ַמר,עוֹבר ְ ּב ָלאו
ֵ
 ִּכי ְּכמוֹ ׁ ָש ַﬠר ְ ּבנַ ְפ ׁשוֹ ֶּכן הוּא ֱאכוֹל,'ַרע ָﬠיִ ן וגו
: ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ָא ַמר.'ֹאמר ָלךְ ״ וגו
ַ ו ׁ ְּש ֵתה י
.״אל ִּת ְת ָאו״
ַ ְ״אל ִּת ְל ַחם״ ו
ַ ,עוֹבר ִ ּב ׁ ְשנֵי ָלאוִ ין
ֵ

And Rabbi Yehoshua ben Levi says: Anyone who derives benefit from miserly people transgresses a prohibition, as it is
stated: “Do not eat the bread of one who has an evil eye, and
do not desire his delicacies, for as one that has reckoned within
himself, so he is. He says to you: Eat and drink, but his heart is
not with you” (Proverbs : – ). Rav Naĥman bar Yitzĥak says:
He transgresses two prohibitions, as it says “do not eat” and
also “do not desire.”

 ֵאין ֶﬠגְ ָלה ֲﬠרו ָּפה:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי יAnd Rabbi Yehoshua ben Levi says: When a person is found
, ָ ּב ָאה ֶא ָּלא ִ ּב ׁ ְש ִביל ָצ ֵרי ָה ַﬠיִ ןslain between two cities and it is not known who killed him,
a heifer whose neck is broken is brought. This occurs only
because of miserly people.
 ״וְ ָﬠנ ּו וְ ָא ְמר ּו יָ ֵדינ ּו ל ֹא ׁ ָש ְפכ ּו ֶאת:ׁ ֶש ֶּנ ֱא ַמר
 וְ ִכי ַﬠל ִל ֵ ּבנ ּו ָﬠ ְל ָתה ׁ ֶשזִּ ְקנֵי ֵ ּבית.ַהדָּ ם ַהזֶּ ה״
 ל ֹא ָ ּבא ְליָ ֵדינ ּו,וֹפ ֵכי ָד ִמים ֵהם? ֶא ָּלא
ְ דִּ ין ׁש
 ל ֹא ָ ּבא.ּו ְּפ ַט ְרנוּה ּו וְ ל ֹא ְר ִאינוּה ּו וְ ִה ַּנ ְחנוּהו
 ל ֹא ְר ִאינוּה ּו.ְליָ ֵדינ ּו ו ְּפ ַט ְרנוּה ּו ְ ּבל ֹא ְמזוֹנוֹת
.וְ ִה ַּנ ְחנוּה ּו ְ ּבל ֹא ְלוָ יָ יה

As it is stated: “And they shall speak and say: Our hands have
not shed this blood” (Deuteronomy : ). But did it enter our
hearts to think that the Elders of the court are murderers? Why
it is necessary for them to publicize that they did not kill him?
Rather, they must declare: It is not so that this victim came to
us and we dismissed him, and it is not so that we saw him and
left him. In other words, he did not come to us and we in turn
dismissed him without food, and we did not see him and then
leave him without an escort. It is miserly people who do not
provide others with food and cause them to travel to places where
they might be murdered.

 ֵ ּבית ַה ְּכנֶ ֶסת: § ָא ַמר ַאדָּ א ָא ַמר ַר ִ ּבי ַ ׂש ְמ ַלאיAdda said that Rabbi Samlai says: In a synagogue that is
H
? ְל ִמי ְמ ָב ְר ִכין.עוֹלין ַלדּ ו ָּכן
ִ  ּכו ָּּלן, ׁ ֶש ּכו ָּּל ּה ּכ ֲֹהנִיםmade up entirely of priests, everyone ascends the platform to
recite the Priestly Benediction. The Gemara asks: If the entire
.יהם ׁ ֶש ַ ּב ּ ָ ׂשדוֹת
ֶ  ַל ֲא ֵח:ָא ַמר ַר ִ ּבי זֵ ָירא
congregation is composed of priests, for whom do they utter
the blessing? Rabbi Zeira says: They say the blessing for their
brethren who are in the fields.N
:יה דְּ ַרב ִמנְיָ ִמין ַ ּבר ִחיָּ יא
ּ  ִאינִי? וְ ָה ָתנֵי ַא ָ ּבא ְ ּב ֵרThe Gemara asks: Is that so? But didn’t Abba, son of Rav
חוֹרי כ ֲֹהנִים ֵאינָ ן ִ ּב ְכ ַלל ְ ּב ָר ָכה! ָלא
ֵ  ַﬠם ׁ ֶש ֲאMinyamin bar Ĥiyya, teach that the people who are standing
behind the backs of the priestsH are not included in the Priestly
.נִיסי
ִ  ָהא דְּ ָלא ֲא,נִיסי
ִ  ָהא דַּ ֲא.ַק ׁ ְשיָ א
Benediction? The Gemara answers: That is not diﬃcult. This is
a case where the people are compelled to be in the fields because
of their work, and they are therefore included in the benediction.
Whereas that statement is referring to people who are not compelled to be away but still do not stand face-to-face with the
priests. Consequently, they are not included in the benediction.
 ֵ ּבית:יחוֹרי
ֵ ימי ִמ ִ ּב ְיר ֵתא דְּ ׁ ִש
ִ  וְ ָה ָתנֵי ַרב ׁ ִשThe Gemara asks: But didn’t Rav Shimi of Birte deShiĥorei
עוֹלין ו ִּמ ְקצָ ָתן
ִ  ִמ ְקצָ ָתן,נֶסת ׁ ֶש ּכו ָּּל ּה ּכ ֲֹהנִים
ֶ  ַה ְּכteach the following baraita: In a synagogue that is made
up entirely of priests, some of them ascend to recite the
!״א ֵמן״
ָ עוֹנִין
benediction and some of them answer amen?

HALAKHA

A synagogue that is made up entirely of priests – נֶסת
ֶ ֵ ּבית ַה ְּכ
ש ּכו ָּּל ּה ּכ ֲֹהנִים:
ֶ ׁ In a synagogue that is made up entirely of priests,
if there are only ten priests, they all ascend to recite the Priestly
Benediction, and they bless their brethren who are working in
the fields. If there are women and children in the synagogue, they
answer amen after the blessing. If there are more than ten priests
present, ten priests remain behind to answer amen, and the rest
go up and recite the benediction (Rambam Sefer Ahava, Hilkhot
Tefilla UVirkat Kohanim 15:9; Shulĥan Arukh, Oraĥ Ĥayyim 128:25).
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The people who are standing behind the priests – חוֹרי
ֵ ַﬠם ׁ ֶש ֲא
כ ֲֹהנִים: People standing behind the priests are not included in the
benediction. However, people standing in front of the priests or at
their sides are included, even if there is an iron partition between
them. Those who are working in the fields and cannot make it to
the synagogue are also included in the benediction (Rambam
Sefer Ahava, Hilkhot Tefilla UVirkat Kohanim 15:8; Shulĥan Arukh,
Oraĥ Ĥayyim 128:24).

 ָהא,יש ַּתיַּ יר ֵ ּבי ֲﬠ ָ ׂש ָרה
ְ ׁ  ָהא דְּ ִא: ָלא ַק ׁ ְשיָ אThe Gemara answers: That is not diﬃcult. That is a case where, if
.יש ַּתיַּ יר ֵ ּבי ֲﬠ ָ ׂש ָרה
ְ ׁ  דְּ ָלא ִאsome of the priests recite the benediction, a quorum of ten priests
still remainsN to receive the benediction and answer amen. Therefore, only some of the priests ascend to recite the benediction. By
contrast, this case, which Rabbi Simlai was referring to, is a case
where a quorum of ten does not remain to answer amen, so it is
better for all of the priests to ascend and bless the people working
in the fields.
:יה דְּ ַרב ִמנְיָ ִמין ַ ּבר ִחיָּ יא
ּ  ָּתנָ א ַא ָ ּבא ְ ּב ֵר, ּגו ָּפאThe Gemara returns to the matter itself cited above: Abba, son of
.חוֹרי כ ֲֹהנִים ֵאינָן ִ ּב ְכ ַלל ְ ּב ָר ָכה
ֵ  ַﬠם ׁ ֶש ֲאRav Minyamin bar Ĥiyya, taught: The people who are standing
behind the priests are not included in the benediction.
;יכי ְ ּב ַא ּ ֵפי גּ ּוצֵ י ָלא ַמ ְפ ְס ֵקי
ֵ  ֲא ִר,יטא
ָ ּ ְפ ׁ ִש
,יצה ַמאי? ָּתא ׁ ְש ַמע
ּ ָ ֵּת ָיבה ָלא ַמ ְפ ְס ָקא; ְמ ִח
יצה ׁ ֶשל
ֻ ׁ ְדְּ ָא ַמר ַר ִ ּבי י
ּ ָ  ֲא ִפילּ ּו ְמ ִח:ﬠ ֶ ּבן ֵלוִ י הוֹש
יהם
ֶ ַ ּב ְרזֶ ל ֵאינָ ּה ַמ ְפ ֶס ֶקת ֵ ּבין יִ ְ ׂש ָר ֵאל ַל ֲא ִב
.ׁ ֶש ַ ּב ׁ ּ ָש ַמיִ ם

The Gemara raises several questions with regard to this statement:
It is obvious that tall people standing in front of short people
do not interpose between the priests and the shorter people with
regard to the Priestly Benediction. Similarly, a chest or ark containing a Torah scroll does not interpose between the priests and
the people. However, what is the halakha with regard to a partition? Come and hear an answer from what Rabbi Yehoshua ben
Levi said: Even an iron partitionN does not interpose between
the Jewish people and their Father in Heaven; the people are
included in the benediction.

NOTES

Where a quorum of ten remains – יש ַּתיַּ יר ֵ ּבי ֲﬠ ָ ׂש ָרה
ְ ׁ דְּ ִא:
It appears from here that in addition to the priests who
recite the blessing, there must be another ten men
present to answer amen. This is also the opinion of
the ge’onim. However, according to the Rambam, the
priests themselves count as part of the quorum of ten.
The Meiri points out that according to this opinion there
is no need for ten men to answer amen to the blessing
(see Baĥ). The Rambam’s opinion is perhaps based on
the opinion found in the Jerusalem Talmud that the
response of the women and children is counted in this
situation.
Even an iron partition – יצה ׁ ֶשל ַ ּב ְרזֶ ל
ּ ָ א ִפילּ ּו ְמ ִח:ֲ According to Tosefot HaRash, Rabbi Yehoshua ben Levi is not
addressing whether the partition precludes one from
being included in the prayer quorum, as a partition
certainly forms a partition in that regard. Rather, he
is saying that if there is a quorum in the synagogue,
a person standing outside can fulfill his obligation by
hearing the benediction being recited inside.

 ַמהוּ? ֲא ַמר ַא ָ ּבא ָמר, צְ ָד ִדין:ּיב ֲﬠיָ א ְלהו
ּ ַ  ִאA dilemma was raised before the Sages: What is the halakha in
 נִ ְת ַּכ ֵּוון ְל ַהזּוֹת: דִּ ְתנַן, ָּתא ׁ ְש ַמע: ַ ּבר ַרב ַא ׁ ִשיthe case of people who are standing to the sides of the priests?
Are they included in the blessing? Abba Mar bar Rav Ashi said:
ְל ָפנָיו
Come and hear an answer, as we learned in a mishna (Para : )
with regard to the halakha of sprinkling the waters of purification
on vessels that contracted ritual impurity imparted by a corpse: If
one intended to sprinkle the water forward
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 ְל ַא ֲח ָריו וְ ִהזָּ ה ְל ָפנָיו – ַהזָּ ָאתוֹ, וְ ִהזָּ ה ְל ַא ֲח ָריוand instead he sprinkled it backward,H or if he intended to
–  ּ ְפסו ָּלה; ְל ָפנָיו וְ ִהזָּ ה ַﬠל צְ ָד ִדין ׁ ֶש ְ ּב ָפנָיוsprinkle the water backward and instead he sprinkled it forward,
even if the water lands on vessels that require purification, his
.ַהזָּ ָאתוֹ ְּכ ׁ ֵש ָרה
sprinkling is invalid. However, if one intended to sprinkle the
water forward and instead he sprinkled it forward to the sides,N
his sprinkling is valid. It is derived from here that one’s sides are
considered as though they were in front of him.

NOTES

Sides – צְ ָד ִדין: The reason that one’s sides are considered
like his front is that a person naturally has peripheral
vision. Furthermore, according to the principle that the
Priestly Benediction must be recited face-to-face, as
one would converse with another, standing to the sides
of the priests is also permitted, as people sometimes
speak to one another while facing each other’s sides
(see Devar Shaul).

HALAKHA

If one intended to sprinkle water forward and instead he sprinkled it backward, etc. – נִ ְת ַּכ ֵּוון ְל ַהזּוֹת ְל ָפנָיו וְ ִהזָּ ה ְל ַא ֲח ָריו וכו׳: One
who sprinkles the waters of purification must intend to sprinkle
it upon the person who is ritually impure in order to purify him. If
one sprinkles the water without this intention, his action is invalid.
The Ra’avad maintains that one’s intention must be to sprinkle that
particular person, but there is no requirement that one intend to

purify him. If one intended to sprinkle forward and instead he
sprinkled backward, or if he intended to sprinkle backward and
instead sprinkled forward, his action is invalid. However, if one
intended to sprinkle forward and instead he sprinkled the water
to the side of where he was facing, his action is valid (Rambam
Sefer Tahara, Hilkhot Para Aduma 10:7).
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