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Th e verse continues: “To move him [lefa’amo] in Mahaneh Dan.” 
Rabbi Yitzĥak of the school of Rabbi Ami says: Th is teaches 
that the Divine Presence jangled before him, inspiring him, like 
a bell [zog],L  as it is writt en here: “To move him [lefa’amo] in 
Mahaneh Dan,” and it is writt en there with regard to the cloth-
ing of the High Priest: “A bell [pa’amon] and a pomegranate” 
(Exodus : ).

Th e verse concludes: “Between Zorah and Eshtaol.” Rabbi 
Asi says: Zorah and Eshtaol were two large mountains, and 
Samson uprooted them and ground them one against the 
other.

Samson’s parents were told: “For behold, you shall conceive, and 
bear a son; and no razor shall come upon his head; for the child 
shall be a nazirite unto God from the womb; and he shall begin 
to save Israel out of the hand of the Philistines” ( Judges : ). 
Rabbi Ĥama, son of Rabbi Ĥanina, says: 

Samson’s parents were being told that the oath of Abimelech, 
king of the Philistines, was negated,N  as it is writt en that Abi-
melech said to our forefather Abraham: “Now therefore swear 
unto me here by God that you will not deal falsely with me, 
nor with my son, nor with my son’s son; but according to the 
kindness that I have done unto you, you shall do to me, and to 
the land wherein you have sojourned” (Genesis : ). Th e oath 
of the descendants of Abraham was no longer binding since the 
Philistines broke their oath by subjugating the Jewish people.

Th e verse states: “And the woman bore a son, and called his name 
Samson; and the child grew, and the Lord blessed him” ( Judges 

: ). Th e Gemara asks: With what did He bless him?N  Rav 
Yehuda says that Rav says: It means that He blessed him with 
regard to his penis, that despite his youth his penis should func-
tion like that of physically mature men, and that his seed should 
be like an overfl owing river.

Prior to Samson’s death, the verse states: “And Samson called 
unto the Lord, and said: Lord God, remember me, I pray to 
You, and strengthen me, I pray to You, only this once, O God, 
that I may be this once avenged of the Philistines for my two 
eyes” ( Judges : ). Rav said that Samson said before the 
Holy One, Blessed be He: Master of the Universe, remember 
on my behalf the twenty-two yearsN  that I judged the Jewish 
people without receiving any reward, and I did not even say 
to any one of them: Move a stick for me from one place to 
another place.

Th e verse states earlier: “And Samson went and caught three 
hundred foxes, and took torches, and turned tail to tail, and put 
a torch in the midst between every two tails” ( Judges : ). Th e 
Gemara asks: What is diff erent about foxes than any other ani-
mal, that he chose them for this purpose? Rabbi Aivu bar Nagdi 
says that Rabbi Ĥiyya bar Abba says: Samson said: Let the 
animal that goes in reverseB  when it tries to escape, i.e., the fox, 
come and exact punishment from the Philistines, who reneged 
on their oath that Abimelech swore to Abraham.

ֵבי  ּדְ ִיְצָחק  י  ַרּבִ ָאַמר  ָדן״.  ַמֲחֵנה  ּבְ ״ְלַפֲעמֹו 
ת  ֶקׁשֶ ִכיָנה ְמַקׁשְ ָהְיָתה ׁשְ ד, ׁשֶ י ַאִמי: ְמַלּמֵ ַרּבִ
ַמֲחֵנה ָדן״,  ִתיב ָהָכא: ״ְלַפֲעמֹו ּבְ זֹוג, ּכְ ְלָפָניו ּכְ

ֲעמֹן ְוִרּמֹן״. ּוְכִתיב ָהָתם: ״ּפַ

י ַאִסי:  אֹול״ – ָאַמר ַרּבִ ּתָ ין ָצְרָעה ּוֵבין ֶאׁשְ ״ּבֵ
ָהיּו,  דֹוִלים  ּגְ ָהִרים  ֵני  ׁשְ אֹול  ּתָ ְוֶאׁשְ ָצְרָעה 

ֶזה. ְמׁשֹון ּוְטָחָנן ֶזה ּבָ ַוֲעָקָרן ׁשִ

י  ָרֵאל״ – ָאַמר ַרּבִ יע ֶאת ִיׂשְ ״ְוהּוא ָיֵחל ְלהֹוׁשִ
י ֲחִניָנא: ַרּבִ ָחָמא ּבְ
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״ִאם  ְכִתיב:  ּדִ ֲאִביֶמֶלְך,  ל  ׁשֶ בּוָעתֹו  ׁשְ הּוַחל 
י״. קֹר ִלי ּוְלִניִני ּוְלֶנְכּדִ ׁשְ ּתִ

ְרכֹו? ָאַמר  ה ּבֵ ּמֶ ַער ַוְיָבְרֵכהּו ה'״. ּבַ ל ַהּנַ ״ַוִּיְגּדַ
תֹו  תֹו. ַאּמָ ַאּמָ ְרכֹו ּבְ ּבֵ ַרב ְיהּוָדה ָאַמר ַרב: ׁשֶ

ַנַחל ׁשֹוֵטף. ְבֵני ָאָדם, ְוַזְרעֹו ּכְ ּכִ

ֱאלִֹהים  ה'  ַוּיֹאַמר  ה'  ֶאל  ְמׁשֹון  ׁשִ ״ַוִּיְקָרא 
ְקָמה  ַעם ַהֶּזה…ְוִאּנָ ָזְכֵרִני ָנא ְוַחְּזֵקִני ָנא ַאְך ַהּפַ
ָאַמר   – ים״  ּתִ ִלׁשְ ִמּפְ ֵעיַני  ֵתי  ְ ִמּשׁ ַאַחת  ְנַקם 
הּוא:  רּוְך  ּבָ דֹוׁש  ַהּקָ ִלְפֵני  ְמׁשֹון  ׁשִ ָאַמר  ַרב, 
ָנה  ִים ׁשָ ּתַ ִרים ּוׁשְ ל עֹוָלם, ְזכֹור ִלי ֶעׂשְ ִרּבֹונֹו ׁשֶ
ְלֶאָחד  י  ָאַמְרּתִ ְולֹא  ָרֵאל,  ִיׂשְ ֶאת  י  ַפְטּתִ ָ ּשׁ ׁשֶ

קֹום ְלָמקֹום״. ל ִמּמָ ֵמֶהם ״ַהֲעֵבר ִלי ַמּקֵ

לֹׁש ֵמאֹות ׁשּוָעִלים״.  ְמׁשֹון ַוִּיְלּכֹד ׁשְ ״ַוֵּיֶלְך ׁשִ
י  ר ַנְגּדִ י ַאְיבּו ּבַ ָנא ׁשּוָעִלים? ָאַמר ַרּבִ ַמאי ׁשְ
ְמׁשֹון: ָיבֹא  א: ָאַמר ׁשִ ר ַאּבָ י ִחָּייא ּבַ ָאַמר ַרּבִ
ָחְזרּו  ים ׁשֶ ּתִ ִלׁשְ ַרע ִמּפְ חֹוֵזר ַלֲאחֹוָריו, ְוִיּפָ ִמי ׁשֶ

בּוָעָתן. ׁשְ ּבִ

 Bell [zog] – זֹוג: Apparently related to the Persian word 
zang, meaning bell.

LANGUAGE

 The oath of Abimelech was negated – בּוָעתֹו  הּוַחל ׁשְ
ֲאִביֶמֶלְך ל   Rashi explains that since the Philistines :ׁשֶ
subjected the Jewish people to their rule, they violated 
the oath and therefore Abraham’s obligation to Abi-
melech and his descendants was negated. Although 
the Philistines had previously tormented the Jewish 
people, it was only at this point that they attempted to 
rule over them. Tosefot HaRash writes that this does not 
agree with the interpretation of Rashi that King David 
did not attempt to conquer Jerusalem until the oath of 
Abimelech was negated, as King David lived many years 
later. Tosefot HaRosh explains that the general oath to 
Abimelech was negated, but there was an additional 
promise made by Abraham to the Jebusites with regard 
to Jerusalem because he purchased the Cave of Mach-
pelah from them (see Genesis, chapter 23).

 With what did He bless him – ְרכֹו ּבֵ ה  ּמֶ -The com :ּבַ
mentaries explain that since the term blessing generally 
refers to riches, a long life, or children, none of which 
Samson had, the Gemara offers an explanation specific 
to his life (see Rashi; Riaf ).

 Twenty-two years – ָנה ִים ׁשָ ּתַ ִרים ּוׁשְ  This appears to :ֶעׂשְ
be in direct opposition to the verse stating that Samson 
judged the Jewish people for twenty years (see Judges 
16:31). Rav Hai Gaon explains that the Gemara here 
includes the two years that Samson spent in prison, as 
he was imprisoned due to his actions on behalf of the 
Jewish people (see Maharsha).

NOTES

 That goes in reverse – חֹוֵזר ַלֲאחֹוָריו -The fox is consid :ׁשֶ
ered to be a clever animal, and there are many stories 
told by hunters of various methods used by the fox 
to conceal its tracks. One of the strategies it employs 
to escape the tracking of a hunter is that it does not 
always run in a straight path. A fox changes direction 
frequently and often runs backward in the direction 
from which it came while the pursuers continue to 
chase it forward.

BACKGROUND
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It is taught in a baraita that Rabbi Shimon the Pious said: Th e 
width between the shoulders of Samson was sixty cubits, as it is 
stated: “And Samson lay till midnight, and arose at midnight, and 
grabbed hold of the doors of the gate of the city, and the two 
posts, and plucked them up, bar and all, and put them upon his 
shoulders, and carried them up to the top of the mountain that is 
before Hebron” ( Judges : ). Th e verse indicates that the width of 
the gate of the city of Gaza was equal to the width of Samson’s 
shoulders, and it is learned as a tradition that doors of the gate of 
Gaza were no less than sixty cubits wide.

With regard to Samson’s capture, the verse states: “And the Philis-
tines laid hold on him, and put out his eyes; and they brought him 
down to Gaza, and bound him with fett ers of brass; and he did 
grind in the prison-house” ( Judges : ). Rabbi Yoĥanan says: 
  Grinding is nothing other than a language of a transgressionN  of 
sexual intercourse, and so the verse says: “Th en let my wife grind 
unto another man” ( Job : ). Th is teaches that each and every 
Philistine man brought his wife to the prison in order that she 
should be impregnated by Samson. Rav Pappa said: Th is is an 
example of the folk saying that people say: Before a wine drinker, 
bring wine; before one who digs in the ground, bring fi gs.B  So 
too, Samson, who married Philistine women, was brought more 
Philistine women while in prison.

And Rabbi Yoĥanan says: With regard to anyone who commits 
adultery, his wife commits adultery against him,N  as it is stated: 

“If my heart has been enticed unto a woman, and I have lain in 
wait at my neighbor’s door” ( Job : ), and it is writt en: “Th en 
let my wife grind unto another man and may strangers kneel over 
her” ( Job : ). And this explains the folk saying that people say: 
He is found among the pumpkins [karei]L  and his wife among the 
zucchinis [butzinei],N  which are similar types of vegetables. In 
other words, she acts the same way that he does.

ין  ּבֵ ֶהָחִסיד:  ְמעֹון  ׁשִ י  ַרּבִ ָאַמר  ְנָיא,  ּתַ
ה  ַאּמָ ים  ִ ּשׁ ׁשִ ְמׁשֹון  ׁשִ ל  ׁשֶ ֵתיָפיו  ּכְ
ַעד  ְמׁשֹון  ׁשִ ב  ּכַ ״ַוִּיׁשְ ֱאַמר:  ּנֶ ׁשֶ ָהָיה, 
ְיָלה ַוֶּיֱאחֹז  ֲחִצי ַהּלַ ְיָלה ַוָּיָקם ּבַ ֲחִצי ַהּלַ
ֻזזֹות  ַהּמְ י  ּתֵ ּוִבׁשְ ָהִעיר  ַער  ׁשַ ַדְלתֹות  ּבְ
ֵתיָפיו״,  ם ַעל ּכְ ִריח ַוָּיׂשֶ ֵעם ִעם ַהּבְ ַוִּיּסָ
חּותֹות  ּפְ ַעָּזה  ְלתֹות  ּדַ ֵאין  ּדְ ּוְגִמיִרי, 

ה. ים ַאּמָ ִ ּשׁ ִ ִמּשׁ

ֵבית ָהֲאסּוִרים״ – ָאַמר  ״ַוְיִהי טֹוֵחן ּבְ
ְלׁשֹון  א  ֶאּלָ ְטִחיָנה  ֵאין  יֹוָחָנן:  י  ַרּבִ
ְטַחן  ״ּתִ אֹוֵמר:  הּוא  ְוֵכן  ֲעֵביָרה, 
ֶאָחד  ל  ּכָ ׁשֶ ד,  ְמַלּמֵ י״,  ּתִ ִאׁשְ ְלַאֵחר 
ְלֵבית  ּתֹו  ִאׁשְ ֶאת  לֹו  ֵהִביא  ְוֶאָחד 
ר ֵהיֶמּנּו. ֲאַמר  ְתַעּבֵ ּתִ ֵדי ׁשֶ ָהֲאסּוִרים ּכְ
י  ַקּמֵ י:  ֱאיָנׁשֵ ָאְמִרי  ּדְ ַהְיינּו  א,  ּפָ ּפַ ַרב 
ְרפֹוָקא  י  ַקּמֵ ַחְמָרא,   – ַחְמָרא  ֵתי  ׁשָ ּדְ

ְגִריַדָּיא – ּדּוְבָלא.

ּתֹו  ה – ִאׁשְ ל ַהְמַזּנֶ י יֹוָחָנן: ּכָ ְוָאַמר ַרּבִ
י  ה ִלּבִ ֱאַמר: ״ִאם ִנְפּתָ ּנֶ ֶנת ָעָליו, ׁשֶ ְמַזּנֶ
י״,  ָאַרְבּתִ ֵרִעי  ַתח  ּפֶ ְוַעל  ה  ָ ִאּשׁ ַעל 
ְוָעֶליָה  י  ּתִ ִאׁשְ ְלַאֵחר  ְטַחן  ״ּתִ ּוְכִתיב: 
י:  ָאְמִרי ֱאיָנׁשֵ ִיְכְרעּון ַאֵחִרין״. ְוַהְיינּו ּדְ

י ּבּוִציֵני. ֵתיּה ּבֵ י ָקאֵרי, ְוִאיּתְ ִאיהּו ּבֵ

 Grinding is nothing other than a language of a transgres-
sion – ֲעֵביָרה ְלׁשֹון  א  ֶאּלָ ְטִחיָנה  -The commentaries ques :ֵאין 
tion why the Gemara provides a homiletical interpretation 
for Samson’s grinding in the prison. The verse can easily be 
understood to mean that the blinded Samson ground with 
a millstone, as this was a common punishment for prison-
ers. Some explain that the interpretation here is based on 
what the Gemara will soon state, that Samson was lame in 
both legs, and therefore would not have been able to turn a 
millstone (Iyyun Ya’akov). Others suggest that since the verse 
indicates that Samson was chained, he would not have been 
able to turn a millstone (Riaf ).

There are those who ask how Samson permitted himself 
to engage in sexual intercourse with married women, as 
intercourse with the wife of a gentile is considered an act 
of adultery. One answer suggested is that adultery with a 
married gentile is viewed as a form of theft from the hus-
band. Here there was no theft, as the husbands themselves 
brought their wives to Samson, and therefore there would 
be no prohibition of adultery (Eshel Avraham).

 Anyone who commits adultery, his wife commits adultery 
against him – ֶנת ּתֹו ְמַזּנֶ ה ִאׁשְ ל ַהְמַזּנֶ  The Maharal explains :ּכָ
that spouses are suitable to each other, and the shortcom-
ings of one can be found in the other.

Others ask: If this statement in the Gemara is in fact accu-
rate, then what is the purpose of a sota drinking the bitter 
water, as the water is ineff ective if the woman’s husband 
was also unfaithful? An answer given is that the Gemara 
means to say that it is likely that if one spouse is unfaithful 
the other spouse will be so as well, but there are still spouses 
that remain faithful and avoid transgression even when their 
partner does not.

 He is found among the pumpkins and his wife among the 
zucchinis – ּבּוִציֵני י  ּבֵ ֵתיּה  ְוִאיּתְ ָקאֵרי  י  ּבֵ -The straightfor :ִאיהּו 
ward understanding of this phrase is that a wife’s behavior 
is just like that of her husband. The Arukh also offers a literal 
explanation, that they masturbate using these vegetables.

NOTES

 Before one who digs in the ground bring figs – י ְרפֹוָקא  ַקּמֵ
-The meaning of these words is unclear. The dif :ְגִריַדָּיא ּדּוְבָלא
ficulty is compounded due to the fact that there are several 
versions of the text. The Arukh cites a different version of the 
text that reads: Before the hoe that weeds the fields, bring 
a se’a of grass.

BACKGROUND

 Pumpkins [karei] – ָקאֵרי: This refers to the calabash, also known 
as bottle gourd, Lagenaria siceraria. It is a summer vegetable 
from the squash family grown either on the ground or trellised 
over a frame. It is quite large, approximately 45 cm long and 
25 cm wide, and shaped like a bottle. The vegetable itself is 
eaten cooked, and its seeds are eaten as a snack. Calabash is 
harvested young for consumption and late for use as a bottle 
or other utensil.

Traditional African musical instrument made out of a dried bottle gourd

Bottle gourd

LANGUAGE
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And Rabbi Yoĥanan says: Samson judged the Jewish people as 
their Father in HeavenN  does, with complete justice, as it is 
stated: “Dan shall judge his people, as one of the tribes of Israel” 
(Genesis : ), which is interpreted to mean that Samson, from 
the tribe of Dan, judges his people just as God, Who is “One.” And 
Rabbi Yoĥanan says: Samson [Shimshon] is called by the name 
of the Holy One, Blessed be He, as it is stated: “For the Lord 
God is a sun [shemesh] and a shield” (Psalms : ). Th e Gemara 
comments: If that is so, then his name should not be erased just 
like other sanctifi ed names are not erased. Rather, he is not called 
by the name of God but his name is akin to the name of the Holy 
One, Blessed be He, for just as the Holy One, Blessed be He, 
protects the entire world, so too Samson, in his generation, 
protected all the Jewish people.

And Rabbi Yoĥanan says: Balaam was lame in one of his legs, 
as it is stated with regard to him: “And he went, limping [shefi ]” 
(Numbers : ). Samson was lame in both of his two legs, as 
it is stated that when Jacob mentioned the tribe of Dan in the 
prophecy that pertained to Samson, he referred to him as: “Dan 
shall be a serpent in the way, a horned snake [shefi fon] in the 
path” (Genesis : ),B  which is double shefi , i.e., doubly lame.

§ Th e Sages taught in a baraita:   Five individuals were created 
with a characteristic that is akin to a representation of the 
One on High, and they were all stricken by that characteristic. 
Samson was glorifi ed in his strength, Saul in his neck (see 
 Samuel : ), Absalom in his hair, Zedekiah in his eyes,N  and 

Asa in his feet.

Th e Gemara clarifi es: Samson was stricken by his strength, which 
led to his demise, as it is writt en: “And she made him sleep upon 
her knees; and she called for a man and had the seven locks of his 
head shaved off ; and she began to affl  ict him, and his strength 
went from him” ( Judges : ).

Saul was smitt en in his neck, as it is writt en: “Th en said Saul to 
his armor-bearer: Draw your sword, and thrust me through with 
it; lest these uncircumcised come and thrust me through, and 
make a mock of me. But his armor-bearer would not; for he was 
sore afraid. Th erefore, Saul took his sword and fell upon it” 
 Samuel : ); he fell with his neck upon the sword.

Absalom was stricken in his hair, as we will state later. Zedekiah 
was stricken in his eyes, as it is writt en: “And they slew the sons 
of Zedekiah before his eyes, and put out the eyes of Zedekiah, 
and bound him in fett ers, and carried him to Babylon” (  Kings 

: ).

Asa was stricken in his feet, as it is writt en: “Now the rest of all 
the acts of Asa, and all his might, and all that he did, and the cities 
that he built, are they not writt en in the book of the chronicles of 
the kings of Judah? But in the time of his old age he was diseased 
in his feet”  Kings : ). And Rav Yehuda says that Rav says: 
Th is indicates that gout [padagra]L B  grabbed hold of him. Mar 
Zutra, son of Rav Naĥman, said to Rav Naĥman: What are the 
circumstances of gout? What pain does it involve? He said to 
him: It feels like a needle inserted into living fl esh. Th e Gemara 
asks: From where did he know this? Th e Gemara answers: Some 
say that he himself suff ered from this condition, and some say 
that he heard it from his teacher, and some say that he knew it 
through divine inspiration, as it stated: “Th e secret of the Lord 
is with them that fear Him; and His covenant, to make them 
know it” (Psalms : ).

ָרֵאל  ִיׂשְ ֶאת  ן  ּדָ ְמׁשֹון  ׁשִ יֹוָחָנן:  י  ַרּבִ ְוָאַמר 
ָיִדין  ן  ״ּדָ ֱאַמר:  ּנֶ ׁשֶ ַמִים,  ָ ּשׁ ּבַ ׁשֶ ֲאִביֶהם  ּכַ
ְמׁשֹון  י יֹוָחָנן: ׁשִ ַאַחד״ וגו'. ְוָאַמר ַרּבִ ַעּמֹו ּכְ
ִנְקָרא,  הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ ל  ׁשֶ מֹו  ׁשְ ַעל 
ֶמׁש ּוָמֵגן ה' ֱאלִֹהים״ וגו'.  י ׁשֶ ֱאַמר: ״ּכִ ּנֶ ׁשֶ
מֹו  א ֵמֵעין ׁשְ ֶחה! ֶאּלָ ה, לֹא ִיּמָ א ֵמַעּתָ ֶאּלָ
רּוְך  דֹוׁש ּבָ רּוְך הּוא. ַמה ַהּקָ דֹוׁש ּבָ ל ַהּקָ ׁשֶ
ְמׁשֹון  ל ָהעֹוָלם ּכּוּלֹו, ַאף ׁשִ הּוא ָמֵגין ַעל ּכָ

ָרֵאל. דֹורֹו ַעל ִיׂשְ ָמֵגין ּבְ

ַרְגלֹו ַאַחת  ר ּבְ ְלָעם ִחיּגֵ י יֹוָחָנן: ּבִ ְוָאַמר ַרּבִ
ר  ְמׁשֹון ִחיּגֵ ִפי״, ׁשִ ֱאַמר: ״ַוֵּיֶלְך ׁשֶ ּנֶ ָהָיה, ׁשֶ
ֲעֵלי  ִפיפֹן  ״ׁשְ ֱאַמר:  ּנֶ ׁשֶ ָהָיה,  ַרְגָליו  י  ּתֵ ׁשְ ּבִ

אַֹרח״.

ל  ה ִנְבְראּו ֵמֵעין ּדּוְגָמא ׁשֶ ָ ַנן: ֲחִמּשׁ נּו ַרּבָ ּתָ
כֹחֹו,  ּבְ ְמׁשֹון  ׁשִ ֶהן:  ּבָ ָלקּו  ן  ְוכּוּלָ ַמְעָלה, 
ָערֹו, ִצְדִקָּיה  ׂשְ לֹום ּבִ ארֹו, ַאְבׁשָ ַצּוָ אּול ּבְ ׁשָ

ַרְגָליו. ֵעיָניו, ָאָסא ּבְ ּבְ

ְכִתיב: ״ַוָּיַסר ּכֹחֹו ֵמָעָליו״. כֹחֹו, ּדִ ְמׁשֹון ּבְ ׁשִ

אּול ֶאת  ח ׁשָ ְכִתיב: ״ַוִּיּקַ ארֹו, ּדִ ַצּוָ אּול ּבְ ׁשָ
ַהֶחֶרב ַוִּיּפֹל ָעֶליָה״.

ן.  ְדָבֵעיַנן ְלֵמיַמר ַקּמָ ָערֹו, ּכִ ׂשְ לֹום ּבִ ַאְבׁשָ
ְכִתיב: ״ְוֶאת ֵעיֵני ִצְדִקָּיהּו  ֵעיָניו, ּדִ ִצְדִקָּיה ּבְ

ר״. ִעּוֵ

ִזְקָנתֹו  ְלֵעת  ״ַרק  ְכִתיב:  ּדִ ַרְגָליו,  ּבְ ָאָסא 
ָחָלה ֶאת ַרְגָליו״ – ְוָאַמר ַרב ְיהּוָדה ָאַמר 
ַדְגָרא. ֲאַמר ֵליּה ָמר זּוְטָרא  ָאֲחַזּתּו ּפָ ַרב: ׁשֶ
ֵמי  ּדָ ֵהיִכי  ַנְחָמן:  ְלַרב  ַנְחָמן  ַרב  ּדְ ֵריּה  ּבְ
ַהַחי.  ר  ׂשָ ּבָ ּבַ ַמַחט  ּכְ ֵליּה:  ָאַמר  ַדְגָרא?  ּפָ
ָאְמִרי: ֵמיַחׁש ֲהָוה ָחׁש  א ּדְ ְמָנא ָיַדע? ִאיּכָ
ֵליּה.  ַמע  ׁשְ יּה  ֵמַרּבֵ ָאְמִרי:  ּדְ א  ְוִאיּכָ יּה.  ּבֵ
ּוְבִריתֹו  ִליֵרָאיו  ה'  ״סֹוד  ָאְמִרי:  ּדְ א  ְוִאיּכָ

ְלהֹוִדיָעם״.

 As their Father in Heaven – ַמִים ָ ּשׁ ּבַ ֲאִביֶהם ׁשֶ  The Iyyun :ּכַ
Ya’akov explains this to mean that he judged through divine 
inspiration, without hearing testimony or evidence.

 Zedekiah in his eyes, etc. – ֵעיָניו וכו׳  Rashi writes :ִצְדִקָּיה ּבְ
that he cannot find a source that Zedekiah and Asa were 
blessed with special eyes and feet, respectively. Some 
explain that the fact that they were blessed in this regard 
is derived from the nature of their punishment, as they 
were certainly stricken in a way that was connected to their 
outstanding characteristics (see Maharsha). With regard to 
Asa, perhaps it is based on the verses in II Chronicles, chap-
ter 14, which detail how Asa pursued the army of Zerah 
HaKushi, intimating that he was particularly fleet of foot.

NOTES

 A horned snake in the path – אַֹרח ֲעֵלי  ִפיפֹן  -This bless :ׁשְ
ing, bestowed by Jacob to his son Dan, is viewed by the 
Talmud as a reference to Samson, who was from the tribe 
of Dan. As is clear from the stories that appear in Judges 
(chapters 13–16), the ongoing tension between the tribe of 
Dan and the Philistines was carried out at that time largely 
in a snakelike manner, by means of guerrilla warfare rather 
than direct warfare.

BACKGROUND

 Gout [padagra] – ַדְגָרא  ,From the Greek ποδάγρα :ּפָ
podagra, whose literal meaning is a trap for the foot. It 
is used to refer to gout, which is a sickness of the foot.

LANGUAGE

 Gout – ַדְגָרא  Gout results from disturbances in the secretion :ּפָ
of uric acid from the body. Crystals of the acid accumulate in 
various joints in the body, particularly in the toes, causing the 

severe pain that Rav Naĥman described as being like a needle 
inserted into living flesh.

BACKGROUND
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Rava taught: For what reason was Asa punished in his feet? 
Because he made Torah scholars perform forced labor 
[angarya],L  as it is stated: “Th en King Asa made a proclamation 
unto all Judah; none was exempted; and they carried away 
the stones of Ramah and the timber thereof, with which Baasa 
had built, and King Asa built with them Geba of Benjamin and 
Mizpah”  Kings : ). Th e superfl uous expression “unto all” 
indicates that the proclamation was issued to everyone, including 
Torah scholars. Th e Gemara asks: What is the meaning of the 
next phrase in the verse: “None was exempted [ein naki]”? Rav 
Yehuda says that Rav says: Th is includes even a bridegroom 
from his chamber and a bride from her canopy, as the verse 
states with regard to a bridegroom: “He shall be free [naki] for his 
house one year” (Deuteronomy : ).

§ It is writt en with regard to Samson: “And Samson went down 
to Timnah, and saw a woman in Timnah of the daughters of the 
Philistines” ( Judges : ), and it is writt en in the Torah passage 
concerning the incident of Judah and Tamar: “And it was told to 
Tamar, saying: Behold, your father-in-law is going up to Timnah 
to sheer his sheep” (Genesis : ). Th e verses contain an apparent 
contradiction as to whether Timnah was a place to which one must 
descend or a place to which one must ascend. Rabbi Elazar says: 
Th ese terms do not refer to the manner of traveling to Timnah but 
are used fi guratively. Concerning Samson, who was disgraced 
there in Timnah, the term indicating descent is writt en with 
regard to his journey. Concerning Judah, who was elevated there, 
the term indicating ascent is writt en with regard to his journey  .

Rabbi Shmuel bar Naĥmani says diff erently: Th ere were two 
cities named Timnah, one was reached by descent into a valley, 
and one was reached by ascent.

Rav Pappa said diff erently: Th ere was one Timnah, and it was 
located on the slope of a mountain. One who came from this side 
reached it by descent, and one who came from that side reached 
it by ascent. Th e Gemara presents examples of such cities: For 
example: Vardonia, and Bei Varei, and the market of Neresh.B 

Th e verse states with regard to Tamar: “And she put off  from her 
the garments of her widowhood, and covered herself with her veil, 
and wrapped herself, and sat in the entrance of Enaim [befetaĥ 
einayim],N  which is by the way to Timnah; for she saw that Shelah 
was grown up, and she was not given unto him to wife” (Genesis 

: ). Th e amora’im dispute the meaning of the word einayim. 
Rabbi Alexandri says: Th is teaches that she went and she sat at 
the entrance of the home of Abraham our forefather, a place 
that all eyes hope to see it, as she was certain that Judah would 
pass there. Rabbi Ĥanin says that Rav says: It is a place called 
Enaim, and similarly the verse states in the list of cities in Eretz 
Yisrael in the portion of Judah: “  Tappuah and Enam” ( Joshua 

: ).

Rabbi Shmuel bar Naĥmani says: She provided eyes [einayim] 
for her statements, i.e., with her words she provided an opening 
[petaĥ] for Judah to solicit her. When Judah solicited her to 
engage in sexual intercourse with him, he fi rst att empted to verify 
her status and said to her: Are you perhaps are a gentile? She 
said to him: I am a convert. He asked: Perhaps you are a married 
woman? She said to him: I am an unmarried woman. He asked: 
Perhaps your father accepted betrothal for you and you are 
unaware of it? She said to him: I am an orphan. He asked: Maybe 
you are impure? She said to him: I am pure.

Th e Gemara discusses Abraham’s house: It is writt en: “And he 
planted an eshel in Beersheba, and called there on the name of 
the Lord, the Everlasting God” (Genesis : ). Reish Lakish says: 
Th is teaches that Abraham made an orchard and planted in it all 
kinds of sweet things.

ה  ָעׂשָ ֵני ׁשֶ ֵני ָמה ֶנֱעַנׁש ָאָסא? ִמּפְ ַרׁש ָרָבא: ִמּפְ ּדָ
ֶלְך  ״ְוַהּמֶ ֱאַמר:  ּנֶ ׁשֶ ֲחָכִמים,  ַתְלִמיֵדי  ּבְ ְרָיא  ַאְנּגַ
ַמאי  ָנִקי״.  ֵאין  ְיהּוָדה  ל  ּכָ ֶאת   ִמיע ִהׁשְ ָאָסא 
ֲאִפיּלּו  ַרב:  ָאַמר  ְיהּוָדה  ַרב  ָאַמר  ָנִקי״?  ״ֵאין 

ָתּה. ה ֵמחּוּפָ ָחָתן ֵמַחְדרֹו ְוַכּלָ

ה  ״ִהּנֵ ּוְכִתיב:  ְמָנָתה״,  ּתִ ְמׁשֹון  ׁשִ ״ַוֵּיֶרד  ִתיב:  ּכְ
ְמׁשֹון  י ֶאְלָעָזר: ׁשִ ְמָנָתה״! ָאַמר ַרּבִ ָחִמיְך עֶֹלה ּתִ
ְיהּוָדה  ְיִריָדה.  יּה  ּבֵ ִתיב  ּכְ  – ּה  ּבָ ה  ּנָ ְתּגַ ּנִ ׁשֶ

יּה ֲעִלָּיה. ִתיב ּבֵ ּה – ּכְ ה ּבָ ְתַעּלָ ּנִ ׁשֶ

ִתְמָנאֹות  י  ּתֵ ׁשְ ָאַמר:  ַנְחָמִני  ר  ּבַ מּוֵאל  ׁשְ י  ַרּבִ
ֲעִלָּיה. יִריָדה ַוֲחָדא ּבַ ָהיּו, ֲחָדא ּבִ

ָאֵתי ֵמַהאי  ְמָנה ֲהַואי, ּדְ א ֲאַמר: ֲחָדא ּתִ ּפָ ַרב ּפַ
ֲעִלָּיה,   – א  יּסָ ּגִ ֵמַהאי  ּוְדָאֵתי  ְיִריָדה,   – א  יּסָ ּגִ

ֶנֶרׁש. גֹון ַוְרּדֹוְנָיא ּוֵבי ַבאֵרי ְוׁשּוָקא ּדְ ּכְ

ִרי:  ַסְנּדְ י ֲאֶלּכְ ֶפַתח ֵעיַנִים״ – ָאַמר ַרּבִ ב ּבְ ׁשֶ ״ַוּתֵ
ל  ׁשֶ ִפְתחֹו  ּבְ ָלּה  ָבה  ְוָיׁשְ ָהְלָכה  ׁשֶ ד,  ְמַלּמֵ
צֹופֹות  ֵעיַנִים  ל  ּכָ ׁשֶ ָמקֹום  ָאִבינּו,  ַאְבָרָהם 
מֹו  ְ ּשׁ י ָחִנין ָאַמר ַרב: ָמקֹום הּוא ׁשֶ ִלְראֹותֹו. ַרּבִ

ּפּוח ְוָהֵעיָנם״. ״ֵעיַנִים״. ְוֵכן הּוא אֹוֵמר: ״ּתַ

ֵעיַנִים  ְתָנה  ּנָ ׁשֶ ָאַמר:  ַנְחָמִני  ר  ּבַ מּוֵאל  ׁשְ י  ַרּבִ
ָנְכִרית  א  ּמָ ׁשֶ ָלּה:  ָאַמר  ָבָעּה,  ּתְ ׁשֶ ּכְ ִלְדָבֶריָה; 
ת ִאיׁש  א ֵאׁשֶ ּמָ ּיֹוֶרת ֲאִני; ׁשֶ ? ָאְמָרה ֵליּה: ּגִ ַאּתְ
ְך  ל ּבָ א ִקיּבֵ ּמָ נּוָיה ֲאִני; ׁשֶ ? ָאְמָרה ֵליּה: ּפְ ַאּתְ
א  ּמָ ין? ָאְמָרה ֵליּה: ְיתֹוָמה ֲאִני; ׁשֶ ָאִביְך ִקיּדּוׁשִ

? ָאְמָרה ֵליּה: ְטהֹוָרה ֲאִני. ְטֵמָאה ַאּתְ

ַבע״ – ָאַמר ֵריׁש ָלִקיׁש:  ְבֵאר ׁשָ ל ּבִ ע ֵאׁשֶ ״ַוִּיּטַ
ל ִמיֵני ְמָגִדים. ס ְוָנַטע ּבֹו ּכָ ְרּדֵ ה ּפַ ָעׂשָ ד, ׁשֶ ְמַלּמֵ

 Forced labor [angarya] – ְרָיא  From the Greek :ַאְנּגַ
ἀγγαρεία, angareya, which means forced labor per-
formed for the authorities.

LANGUAGE

 Neresh – ֶנֶרׁש: A Babylonian city near the Neresh 
River, south of Sura, this was an important agri-
cultural and commercial center. It was home to a 
large number of date palm farmers and producers 
of alcoholic beverages. Their community straddled 
the desert and was cut off from culture. Despite its 
isolation, it was home to a Jewish community for 
many generations, producing no small number of 
Sages. At one point, the prominent Sage Rav Pappa 
was the head of the yeshiva in Neresh.

BACKGROUND

 Entrance of Enaim [petaĥ einayim] – ֵעיַנִים ַתח   :ֶפּ
The midrash explains that the reason for all the 
expositions is because there is no explicit mention 
in the Bible of a place called Enaim or Petaĥ Enaim. 
Therefore, it was assumed that it is not the name 
of a place.

NOTES
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Th e tanna’im Rabbi Yehuda and Rabbi Neĥemya disagree as to the 
meaning of the word “eshel.” One said that it means an orchard 
[pardes],L  and one said that it means an inn [pundak].L  Th e Gemara 
continues: Granted, according to the one who said that it means 
an orchard, this is what is writt en: “And he planted,” and this is 
suitable language for an orchard. But according to the one who 
said that he opened an inn, what is the meaning of the phrase “and 
he planted”? Th e Gemara answers: As it is writt en: “And he shall 
plant [vayitt a] the tents of his palace between the seas and the 
beauteous holy mountain; and he shall come to his end, and none 
shall help him” (Daniel : ), indicating that the word vayitt a, and 
he planted, is also used to indicate pitching tents.

Th e verse there states: “And he planted an eshel in Beersheba, and 
called there [vayyikra] on the name of the Lord, the Everlasting 
God” (Genesis : ). Reish Lakish said: Do not read this word 
literally as “vayyikra,” and he called, 

but rather as vayyakri,N  and he caused others to call. Th is teaches 
that Abraham our forefather caused the name of the Holy One, 
Blessed be He, to be called out in the mouth of all passersby. 
How so? Aft er the guests of Abraham ate and drank, they arose to 
bless him. He said to them: But did you eat from what is mine? 
Rather, you ate from the food of the God of the world. Th erefore, 
you should thank and praise and bless the One Who spoke and 
the world was created. In this way, Abraham caused everyone to 
call out to God.

Th e Gemara continues its discussion of the incident of Judah and 
Tamar. It is writt en: “When Judah saw her, he thought her to be a 
prostitute, for she had covered her face” (Genesis : ). Th e 
Gemara asks: Because she had covered her face he thought her to 
be a prostitute? Prostitutes usually uncover their faces in order to 
att ract men.

Rabbi Elazar says: Th e verse means that Tamar covered her face 
in the home of her father-in-law, Judah. Th erefore, he did not 
recognize her when her face was uncovered. As Rabbi Shmuel 
bar Naĥmani says that Rabbi Yonatan says: Any daughter-in-law 
who is modest in the house of her father-in-lawN  merits that 
kings and prophets emerge from her. From where do we derive 
this? From Tamar. Prophets emerged from her, as it is writt en: 

“Th e vision of Isaiah, the son of Amoz” (Isaiah : ). Kings emerged 
from her, as seen from David. And Rabbi Levi says: Th is matt er 
is a tradition that we received from our ancestors: Amoz, father 
of Isaiah, and Amaziah, king of Judea, were brothers. Th is indi -
cates that Isaiah was also from the house of David and therefore a 
descendant of Tamar.

Th e verse describes Tamar’s court hearing: “When she was brought 
forth [mutzet], she sent to her father-in-law, saying: By the man 
whose these are, am I with child” (Genesis : ). Th e Gemara 
comments: It should have stated: When she was mitutzet. Th e 
word mutzet also carries the implication of being found. What then, 
is taught by the use of that term? Rabbi Elazar says: Aft er her 
signs, which she was using to prove that she was impregnated 
by Judah, were brought out, the evil angel Samael came and 
distanced them from each other in an att empt to prevent Judah’s 
admission and Tamar’s survival, which would enable the birth of 
King David. Th e angel Gabriel then came and moved the signs 
closer again. Th erefore, the word mutzet is used, as it alludes to the 
signs being found again.

ס,  ְרּדֵ י ְנֶחְמָיה – ַחד ָאַמר: ּפַ י ְיהּוָדה ְוַרּבִ ַרּבִ
ָאַמר  ּדְ ְלַמאן  ָלָמא  ׁשְ ּבִ ק.  ּפּוְנּדָ ָאַמר:  ְוַחד 
א ְלַמאן  ע״; ֶאּלָ ְכִתיב: ״ַוִּיּטַ ס, ַהְיינּו ּדִ ְרּדֵ ּפַ
ִדְכִתיב:  ּכְ ע״?  ״ַוִּיּטַ ַמאי  ק,  ּפּוְנּדָ ָאַמר  ּדְ

ְדנֹו״ וגו'. ע ָאֳהֵלי ַאּפַ ״ַוִּיּטַ

ָאַמר   – עֹוָלם״  ֵאל  ה'  ם  ׁשֵ ּבְ ם  ׁשָ ״ַוִּיְקָרא 
יְקֵרי ״ַוִּיְקָרא״ ֵריׁש ָלִקיׁש: ַאל ּתִ
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ִהְקִריא  ׁשֶ ד,  ְמַלּמֵ  – ״ַוַּיְקִריא״  א  ֶאּלָ
רּוְך  ּבָ דֹוׁש  ַהּקָ ל  ׁשֶ מֹו  ִלׁשְ ָאִבינּו  ַאְבָרָהם 
ְלַאַחר  יַצד?  ּכֵ ב.  ָוׁשָ עֹוֵבר  ל  ּכָ ֶפה  ּבְ הּוא 
ָלֶהם:  ָאַמר  ְלָבְרכֹו.  ָעְמדּו  תּו  ְוׁשָ ָאְכלּו  ׁשֶ
עֹוָלם  ֱאלֵֹהי  ל  ֶ ִמּשׁ ם?  ֲאַכְלּתֶ י  ּלִ ֶ ִמּשׁ ְוִכי 
ָאַמר  חּו ּוָבְרכּו ְלִמי ׁשֶ ּבְ ם! הֹודּו ְוׁשַ ֲאַכְלּתֶ

ְוָהָיה ָהעֹוָלם!

ָתה  י ִכּסְ ֶבָה ְלזֹוָנה ּכִ ״ַוִּיְרֶאָה ְיהּוָדה ַוַּיְחׁשְ
ָבּה ְלזֹוָנה? ֶניָה ֲחׁשָ ָתה ּפָ ִכּסְ ּום ּדְ ֶניָה״. ִמּשׁ ּפָ

ֵבית  ּבְ ֶניָה  ּפָ ָתה  ּסְ ּכִ ׁשֶ ֶאְלָעָזר:  י  ַרּבִ ָאַמר 
ַנְחָמִני  ר  ּבַ מּוֵאל  ׁשְ י  ַרּבִ ָאַמר  ּדְ ָחִמיָה. 
ְצנּוָעה  ִהיא  ׁשֶ ה  ּלָ ּכַ ל  ּכָ יֹוָנָתן:  י  ַרּבִ ָאַמר 
ה ְמָלִכים  ּנָ ֵבית ָחִמיָה – זֹוָכה ְויֹוְצִאין ִמּמֶ ּבְ
ְכִתיב:  ָמר. ְנִביִאים, ּדִ ּוְנִביִאים. ְמָנַלן? ִמּתָ
ִוד.  ִמּדָ ְמָלִכים,  ָאמֹוץ״;  ֶבן  ְעָיהּו  ְיַשׁ ״ֲחזֹון 
ָיֵדינּו  ּבְ ָמסֹוֶרת  ֶזה  ָבר  ּדָ ֵלִוי:  י  ַרּבִ ְוָאַמר 

ֵמֲאבֹוֵתינּו, ָאמֹוץ ַוֲאַמְצָיה ַאִחים ָהוּו.

ֵעי  ״ִהיא מּוֵצאת״ – ״ִהיא ִמיּתּוֵצאת״ ִמיּבָ
ְמְצאּו  ּנִ ׁשֶ ְלַאַחר  ֶאְלָעָזר:  י  ַרּבִ ָאַמר  ֵליּה! 
ְבִריֵאל  ּגַ א  ּבָ ְוִריֲחָקן,  ֵאל  ַסּמָ א  ּבָ ִסיָמֶניָה 

ְוֵקיְרָבן.

 Orchard [pardes] – ס ְרּדֵ  This word is found in the Bible :ּפַ
as an appellation for a pomegranate orchard (see Song 
of Songs 4:13). In the language of the Sages, it means 
an orchard of fruit trees of any kind. At times the word 
is used to refer to a garden enjoyed as a place of rest 
and relaxation.

 Inn [pundak] – ק -From the Greek πανδοκεῖα, pan :ּפּוְנּדָ
dokeya, which means a guesthouse or hotel.

LANGUAGE

 Rather as vayyakri – ַוַּיְקִריא א   Some explain that :ֶאּלָ
since the verse is stated in the context of building an inn 
or planting an orchard, which is generally not a means 
by which one typically proclaims in the name of God, 
Reish Lakish therefore understands that its purpose was 
to cause others to recognize God (Maharsha).

 Modest in the house of her father-in-law – ֵבית  ְצנּוָעה ּבְ
 Generally, when a married woman is in close :ָחִמיָה
quarters with her husband, there will be times when 
her modesty is compromised. Therefore, a woman who 
conducts herself with modesty while living in close 
quarters with her husband in the house of her father-
in-law is indicative of an extremely modest woman 
(Iyyun Ya’akov).

NOTES
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Th e Gemara comments: Th is is as it is writt en: “For the leader, 
upon yonat eilem reĥokim, a psalm [mikhtam] of David” (Psalms 

: ). Rabbi Yoĥanan says the verse means: From the moment 
that her signs were distanced [reĥokim], she became like a mute 
dove [yona illemet]. And the phrase “a psalm [mikhtam] of David” 
means: Th e one from whom David emerged, as he was modest 
[makh] and fl awless [tam] with everyone. Alternatively, mikhtam 
indicates that makkato, the place on his body that would have 
required wounding [makka], was complete [tama], i.e., that David 
was born circumcised. Alternatively, mikhtam indicates that just 
as in his youth David made himself small in front of one who was 
greater than him in order to learn Torah from that person, so too, 
when he became great and was crowned king, he still behaved in 
this manner, so that his modesty, makh, was complete, tam, all of 
his life.

Th e verse concerning Tamar then states: “She sent to her father-in-
law, saying: By the man whose these are, am I with child” (Genesis 

: ). Th e Gemara comments: And let her say to him explicitly that 
she was impregnated by him. Rav Zutra bar Tuviyya says that Rav 
says, and some say Rav Ĥana bar Bizna says that Rabbi Shimon 
Ĥasida says, and some say that Rabbi Yoĥanan says in the name 
of Rabbi Shimon ben Yoĥai: It is more amenable for a personN H  
to throw himself into a fi ery furnace if faced with the choice of 
publicly embarrassing another or remaining silent even if it leads to 
being burned, and not humiliate another in public. From where 
do we derive this? From Tamar, as she was prepared to be burned if 
Judah did not confess, rather than humiliate him in public.

Th e verse continues: “And she said: Discern, please, whose are these, 
the signet, and the cords, and the staff ” (Genesis : ). Rabbi 
Ĥama, son of Rabbi Ĥanina, says: With use of the word discern 
Judah informed his father that Joseph was lost, and also with use of 
the word discern they informed Judah about the signs. Th e Gemara 
explains: With the word discern he informed Jacob his father when 
he brought him the coat of Joseph and said to his father: “And they 
sent the coat of many colors, and they brought it to their father; and 
said: Th is have we found. Discern now whether it is your son’s coat 
or not” (Genesis : ). With the word discern they informed him: 

“And she said: Discern, please, whose are these.”

It states: “Discern, please [na].” Th e word na is nothing other than 
a language of request. Th e Gemara explains: She said to him: I 
request of you: Discern the image of your Creator in every person, 
and do not avert your eyes from me.

Th e verse states: “And Judah acknowledged them, and said: She 
is more righteous than I; forasmuch as I gave her not to Shelah 
my son” (Genesis : ). Th is is the same as Rav Ĥanin bar Bizna 
says that Rabbi Shimon Ĥasida says: Joseph, who sanctifi ed the 
name of Heaven in private by not committ ing adultery with the 
wife of Potiphar, merited that one lett er from the name of the Holy 
One, Blessed be He, was added to his name, as it is writt en: “He 
appointed it in Joseph [bihosef ] for a testimony in his name, when 
He went forth against the land of Egypt” (Psalms : ). In this verse 
the name Joseph is writt en with an additional lett er heh, found in the 
ineff able name of God.

He continues: Judah, who sanctifi ed the name of Heaven in public, 
merited that his entire name is calledN  by the name of the Holy 
One, Blessed be He, for all the lett ers of the ineff able name of God 
are included within the name of Judah, with the addition of the lett er 
dalet. When he confessed and said: “She is more righteous than I,” 
a Divine Voice went forth and said: You saved Tamar and her 
two children in her womb from being burned by the fi re. By your 
life, i.e., in your merit, I will save three of your children from 
the fi re. And who are they? Hananiah, Mishael, and Azariah (see 
Daniel, chapter ).

ֵאֶלם  יֹוַנת  ַעל   ח ״ַלְמַנּצֵ ְכִתיב:  ּדִ ַהְיינּו 
י יֹוָחָנן:  ם״ – ָאַמר ַרּבִ ְרחֹוִקים ְלָדִוד ִמְכּתָ
יֹוָנה  ית ּכְ ְתַרֲחקּו ִסיָמֶניָה ַנֲעׂשֵ ּנִ ָעה ׁשֶ ָ ִמּשׁ
ה  ּנָ ָּיָצא ִמּמֶ ם״ – ׁשֶ ֶמת; ״ְלָדִוד ִמְכּתָ ִאיּלֶ
ַאֵחר:  ָבר  ּדָ ַלּכֹל.  ְוַתם  ָמְך  ָהָיה  ׁשֶ ִוד  ּדָ
ּנֹוַלד  ה, ׁשֶ ּמָ תֹו ּתַ ָהְיָתה ַמּכָ ם״ – ׁשֶ ״ִמְכּתָ
 – ם״  ״ִמְכּתָ ַאֵחר:  ָבר  ּדָ ָמהּול.  הּוא  ׁשֶ ּכְ
ֵאֶצל  ַעְצמֹו  ִהְקִטין  ַקְטנּותֹו  ּבְ ׁשֶ ם  ׁשֵ ּכְ
ְך  ּכָ ּתֹוָרה,  ִלְלמֹוד  ּנּו  ִמּמֶ דֹול  ּגָ ׁשֶ ִמי 

תֹו. ְגדּוּלָ ּבִ

ְלִאיׁש  ֵלאמֹר  ָחִמיָה  ֶאל  ְלָחה  ׁשָ ״ְוִהיא 
ה ּלֹו ָאנִֹכי ָהָרה״. ְוֵתיָמא ֵליּה  ר ֵאּלֶ ֲאׁשֶ
ר טּוִבָּיה ָאַמר  ֵמיַמר! ָאַמר ַרב זּוְטָרא ּבַ
יְזָנא  ר ּבִ ַרב, ְוָאְמִרי ָלּה ָאַמר ַרב ָחָנא ּבַ
ָלּה  ְוָאְמִרי  ֲחִסיָדא,  ְמעֹון  ׁשִ י  ַרּבִ ָאַמר 
ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ ּום  ִמּשׁ יֹוָחָנן  י  ַרּבִ ָאַמר 
יל ַעְצמֹו ְלתֹוְך  ַּיּפִ יֹוַחי: נֹוח לֹו ְלָאָדם ׁשֶ
ֲחֵבירֹו  ֵני  ּפְ ין  ַיְלּבִ ְוַאל  ָהֵאׁש  ן  ְבׁשַ ּכִ

ָמר. ים. ְמָנַלן? ִמּתָ ַרּבִ ּבָ

י  ַרּבִ ּבְ ָחָמא  י  ַרּבִ ָאַמר   – ָנא״  ר  ״ַהּכֶ
ר״  ״ַהּכֶ ר ְלָאִביו, ּבְ יּשֵׂ ר״ ּבִ ״ַהּכֶ ֲחִניָנא: ּבְ
ָנא  ר  ״ַהּכֶ  – ר  יּשֵׂ ּבִ ר״  ״ַהּכֶ ּבְ רּוהּו;  יּשְׂ ּבִ
רּוהּו –  יּשְׂ ר״ ּבִ ״ַהּכֶ ְנָך ִהיא״; ּבְ תֶֹנת ּבִ ַהּכְ

ר ָנא ְלִמי״. ״ַהּכֶ

ה.  ׁשָ ּקָ ּבַ ְלׁשֹון  א  ֶאּלָ ״ָנא״  ֵאין   – ״ָנא״ 
ֵני  ּפְ ר  ַהֵכּ ָך,  ִמּמְ ה  ׁשָ ַבּקָ ּבְ ֵליּה:  ָאְמָרה 

י. ּנִ ֲעִלים ֵעיֶניָך ִמּמֶ ּבֹוְרֲאָך ְוַאל ּתַ

י״–  ּנִ ִמּמֶ ָצְדָקה  ַוּיֹאֶמר  ְיהּוָדה  ר  ״ַוַּיּכֵ
ָאַמר  יְזָנא  ּבִ ר  ּבַ ָחִנין  ַרב  ָאַמר  ּדְ ַהְיינּו 
ם  ׁשֵ ׁש  ּדֵ ּקִ ׁשֶ יֹוֵסף  ֲחִסיָדא:  ְמעֹון  ׁשִ י  ַרּבִ
אֹות  לֹו  ְוהֹוִסיפּו  ָזָכה   – ֶתר  ּסֵ ּבַ ַמִים  ׁשָ
הּוא,  רּוְך  ּבָ דֹוׁש  ַהּקָ ל  ׁשֶ מֹו  ְ ִמּשׁ ַאַחת 

מֹו״. יהֹוֵסף ׂשָ ְכִתיב: ״ֵעדּות ּבִ ּדִ

ַפְרֶהְסָיא –  ַמִים ּבְ ם ׁשָ ׁש ׁשֵ ּדֵ ּקִ ְיהּוָדה ׁשֶ
דֹוׁש  ַהּקָ ל  ׁשֶ מֹו  ׁשְ ַעל  ּכּוּלֹו  ְוִנְקָרא  ָזָכה 
״ָצְדָקה  ְוָאַמר  הֹוָדה  ׁשֶ יָון  ּכֵ הּוא.  רּוְך  ּבָ
ה  ַאּתָ ְוָאְמָרה:  קֹול  ת  ּבַ ָיְצָתה  י״,  ּנִ ִמּמֶ
ֵני ָבֶניָה ִמן ָהאּור, ַחֶּייָך  ָמר ּוׁשְ ְלּתָ ּתָ ִהּצַ
ֶניָך  ִמּבָ ה  לֹׁשָ ׁשְ ְזכּוְתָך  ּבִ יל  ַמּצִ ֲאִני  ׁשֶ
ֵאל  ִמיׁשָ ֲחַנְנָיה  ִניְנהּו?  ַמאן  ָהאּור;  ִמן 

ַוֲעַזְרָיה.

 It is more amenable for a person, etc. – ְלָאָדם לֹו   נֹוח 
 Tosafot explain that this statement should be taken :וכו׳
literally, that one is halakhically required to allow himself 
to be killed if the alternative is the public humiliation of 
another. The Rashbatz maintains that the rationale for 
this is that humiliating another is included in the gen-
eral prohibition against murder, as when one humiliates 
another to the extent that he causes the blood to drain 
from his face, it is akin to spilling his blood. He adds that 
the severity of humiliating others is stressed because 
generally people don’t realize how deleterious it is and 
therefore do not properly atone for this transgression, 
thereby losing their place in the World-to-Come. The 
Maharal explains that humiliating someone lessens 
his human dignity. As human dignity stems from one’s 
having been formed in the image of God, this can be 
viewed as a more severe transgression than causing 
bodily injury.

However, many early and later commentaries (see 
Meiri) explain that this statement is not meant to be a 
practical halakhic ruling, as the wording of the Gemara: 
It is more amenable, indicates that it is not an actual 
halakha but a description of pious behavior.

 His entire name is called, etc. – וכו׳ ּכּוּלֹו   Some :ִנְקָרא 
commentaries note that Judah did not have any letters 
added to his name, as this was his name from birth, even 
before he sanctified the name of God in public. One 
answer suggested is that Judah was given his name as a 
result of the divine inspiration of his mother, Leah, who 
chose the name as a foreshadowing of his future actions. 
Additionally, she could have named him Odeh, which 
would also carry her intended meaning of thanking God. 
The fact that the name she gave him contains the letters 
of the name of God is a result of this divine influence.

NOTES

 It is more amenable for a person, etc. – לֹו ְלָאָדם וכו׳ נֹוח: 
One who embarrasses another in public has no share in 
the World-to-Come (Rambam Sefer HaMadda, Hilkhot 
Deot 6:8).

HALAKHA
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Judah said: “She is more righteous than I [mimmenni].” Th e 
word “mimmenni” can also be understood as “from me,” with 
Judah thereby admitt ing that he is the father. Th e Gemara 
asks: From where did he know that it was in fact from him 
that Tamar was pregnant? Th e Gemara answers: A Divine 
Voice went forth and said: From Me these hidden matt ers 
emerged,N  and this woman will be the mother of royalty, which 
requires that Judah be the father.

Th e same verse continues: “And he knew her [leda’atah] again 
no more [velo yasaf ],” seemingly indicating that Judah did 
not engage in sexual intercourse with Tamar again. Shmuel 
the Elder, father-in-law of Rav Shmuel bar Ami, says in the 
name of Rav Shmuel bar Ami: Th e verse actually means that 
once he knew of herN  that her intentions were for the sake of 
Heaven, he did not desist from engaging in sexual intercourse 
with her again, as it is writt en here: “Velo yasaf od leda’atah,” 
and it is writt en there at the giving of the Torah: “Th ese words 
the Lord spoke unto all your assembly in the mount out of the 
midst of the fi re, of the cloud, and of the thick darkness, with 
a great voice and it went on no more [velo yasaf ]” (Deuter-
onomy : ), which is interpreted to mean: A great voice that 
did not cease.

§ Th e mishna teaches: Absalom was excessively proud of his 
hair,N  and therefore he was hung by his hair. Th e Sages taught 
(Toseft a : ): Absalom rebelled and sinned due to his hair, 
as it is stated: “Now in all Israel there was none to be so much 
praised as Absalom for his beauty; from the sole of his foot 
even to the crown of his head there was no blemish in him. And 
when he shaved his head, as it was at every year’s end that he 
shaved it; because the hair was heavy on him, therefore he 
shaved it, and he weighed the hair of his head at two hun-
dred shekels, by the king’s stone” (  Samuel : – ). What 
is the king’s stone? Th e Sages taught: A stone with which the 
people of Tiberias and the people of Tzippori weighB  items.

Th e baraita continues: And since he was proud of his hair, 
therefore, he was hung by his hair, as it is stated in the verse 
describing the batt le between the forces of David and Absalom: 

“And Absalom chanced to meet the servants of David. And 
Absalom was riding upon his mule, and the mule went under 
the thick boughs of a great terebinth, and his head caught 
hold of the terebinth, and he was taken up between the 
heaven and the earth; and the mule that was under him went 
on” (  Samuel : ). Aft er he was spott ed by the opposing 
troops, Absalom took a sword [safseira]L  and wanted to cut 
his hair to save himself. Th e school of Rabbi Yishmael taught: 
At that moment, the gates of the netherworld opened 
beneath himN  and he was afraid to fall into it, so he did not cut 
his hair, and he was killed by the opposing troops.

It is writt en with regard to David’s reaction aft er he learns of 
the death of Absalom: “And the king was much moved, and 
went up to the chamber over the gate, and wept; and as he 
went about he said: O my son Absalom, my son, my son 
Absalom! Would I had died in your place, O Absalom, my 
son, my son” (  Samuel : ), and a few verses later it adds: 

“And the king covered his face, and the king cried with a 
loud voice: O my son Absalom, O Absalom, my son, my 
son” (  Samuel : ). Th e Gemara asks: Why are there these 
eight mentions of “my son” by David, i.e., to what do they 
correspond? Th e Gemara answers: Seven times he said “my 
son,” by which he raised him up from the seven chambers of 
Gehenna. And as for the other, eighth, time, some say that 
David brought the head of Absalom close to Absalom’s body, 
and some say that with this eighth mention David brought 
Absalom to the World-to-Come.

ת קֹול  י״ – ְמָנא ָיַדע? ָיְצָתה ּבַ ּנִ ״ָצְדָקה ִמּמֶ
ים. בּוׁשִ י ָיְצאּו ּכְ ּנִ ְוָאְמָרה: ִמּמֶ

מּוֵאל  ּה״ – ָאַמר ׁשְ ״ְולֹא ָיַסף עֹוד ְלַדְעּתָ
ֵמיּה  ְ ר ַאִמי ִמּשׁ מּוֵאל ּבַ ַרב ׁשְ ָסָבא ֲחמּוּה ּדְ
ְּיָדָעּה ׁשּוב  יָון ׁשֶ ר ַאִמי: ּכֵ מּוֵאל ּבַ ַרב ׁשְ ּדְ
ָיַסף  ״ְולֹא  ָהָכא:  ִתיב  ּכְ ה,  ּנָ ִמּמֶ ַסק  ּפָ לֹא 
דֹול  ּגָ ״קֹול  ָהָתם:  ּוְכִתיב  ּה״,  ְלַדְעּתָ עֹוד 

ְולֹא ָיָסף״.

נּו  ּתָ וכו׳.  ָערֹו״  ׂשְ ּבִ ָאה  ִנְתּגָ לֹום  ״ַאְבׁשָ
ֱאַמר:  ּנֶ ׁשֶ ָמַרד,  ָערֹו  ׂשְ ּבִ לֹום  ַאְבׁשָ ַנן:  ַרּבָ
וגו'  ָיֶפה  ִאיׁש  ָהָיה  לֹא  לֹום  ״ּוְכַאְבׁשָ
ָיִמים  ץ  ִמּקֵ ְוָהָיה  רֹאׁשֹו  ֶאת  חֹו  ּוְבַגּלְ
חֹו  ְוִגּלְ ָעָליו  ָכֵבד  י  ּכִ  ח ְיַגּלֵ ר  ֲאׁשֶ ַלָּיִמים 
ָקִלים  ׁשְ ָמאַתִים  רֹאׁשֹו  ַער  ׂשְ ֶאת  ַקל  ְוׁשָ
ְרָיא  י ִטּבֶ ַאְנׁשֵ ָנא: ֶאֶבן ׁשֶ ֶלְך״. ּתָ ֶאֶבן ַהּמֶ ּבְ

ּה – י ִציּפֹוִרי ׁשֹוְקִלים ּבָ ְוַאְנׁשֵ

ֵרא  ״ַוִּיּקָ ֱאַמר:  ּנֶ ׁשֶ ָערֹו,  ׂשְ ּבִ ִנְתָלה  ְלִפיָכְך 
לֹום רֵֹכב  לֹום ִלְפֵני ַעְבֵדי ָדִוד ְוַאְבׁשָ ַאְבׁשָ
ַחת ׂשֹוֶבְך ָהֵאָלה  ֶרד ּתַ ֶרד ַוָּיבֹא ַהּפֶ ַעל ַהּפֶ
ין  ּבֵ ן  ַוֻּיּתַ ָבֵאָלה  רֹאׁשֹו  ַוֶּיֱחַזק  דֹוָלה  ַהּגְ
יו  ְחּתָ ר ּתַ ֶרד ֲאׁשֶ ַמִים ּוֵבין ָהָאֶרץ ְוַהּפֶ ָ ַהּשׁ
ְלִמיְפְסֵקיּה.  ָעא  ּבְ ַסְפֵסיָרא  ַקל  ׁשְ ָעָבר״. 
ָעה  ׁשָ אֹוָתּה  ּבְ ָמֵעאל:  ִיׁשְ י  ַרּבִ ֵבי  ּדְ ָנא  ּתָ

יו. ְחּתָ אֹול ִמּתַ ִנְבַקע ׁשְ

ַער  ַ ַהּשׁ ֲעִלַּיית  ַעל  ַוַּיַעל  ֶלְך  ַהּמֶ ז  ״ַוִּיְרּגַ
ִני  לֹום ּבְ ִני ַאְבׁשָ ֶלְכּתֹו ּבְ ַוֵּיְבְך ְוכֹה ָאַמר ּבְ
יָך  ְחּתֶ ּתַ ֲאִני  מּוִתי  ן  ִיּתֵ ִמי  לֹום  ַאְבׁשָ ְבִני 
ֶאת  ָלַאט  ֶלְך  ְבִני…ְוַהּמֶ ִני  ּבְ לֹום  ַאְבׁשָ
לֹום  ִני ַאְבׁשָ דֹול ּבְ ֶלְך קֹול ּגָ ָניו ַוִּיְזַעק ַהּמֶ ּפָ
ִני״  ״ּבְ ַמְנָיא  ּתָ ָהֵני  ְבִני״.  ִני  ּבְ לֹום  ַאְבׁשָ
ְמדֹוֵרי  ְבָעה  ִ ִמּשׁ ֵקיּה  ַאּסְ ּדְ ְבָעה,  ׁשִ ה?  ָלּמָ
ָקֵריב  ּדְ ָאְמִרי:  ּדְ א  ִאיּכָ ְוִאיָדְך,  ם;  יִהּנָ ּגֵ
ָאְמִרי:  ּדְ א  ְוִאיּכָ ּגּוֵפיּה,  י  ְלַגּבֵ יּה  ֵריׁשֵ

ָאֵתי. ַאְייֵתיּה ְלָעְלָמא ּדְ ּדְ

 From Me these hidden matters [kevushim] emerged – 
ים בּוׁשִ ּכְ ָיְצאּו  י  ּנִ  According to the standard version of the :ִמּמֶ
Gemara, this means that God declared that the hidden mat-
ters emerged from Him. Similarly, the Midrash adds that this 
entire episode occurred in a manner that was clearly divinely 
orchestrated so as to eventually bring about the monarchy 
of David and the Messiah. This matter is discussed at length 
by the kabbalists (see Sefer HaGilgulim). The ge’onim had a 
different version of the text that read: From you came out two 
pressed ones [kevushim]. This would mean that Judah was 
told that the two twin boys who were, so to speak, pressed 
together in Tamar’s womb, were his children. Another version 
reads: From you conquerors [kovshim] emerged, indicating that 
from these children conquerors would go forth in the future 
to conquer Eretz Yisrael.

 Once he knew of her, etc. – ְּיָדָעּה וכו׳ יָון ׁשֶ  ,The term: He knew :ּכֵ
is often a euphemism connoting sexual intimacy, similar to 

“And the man knew Eve his wife” (Genesis 4:1), and the phrase 
thereby means that Judah no longer separated himself from 
Tamar. However, Rashi interprets the phrase as a term indi-
cating actual knowledge, as once Judah realized that she had 
righteous intentions, he no longer separated himself from 
her.

The Ramban in his commentary on the Torah writes that 
the actions of Judah were a fulfi llment of the mitzva of levirate 
marriage as performed in his day. He elaborates that before the 
giving of the Torah, levirate marriage was a mitzva not specifi -
cally incumbent upon the brother of the deceased but for all 
relatives. Therefore, Tamar was permitted to remain married 
to Judah, as he had actually entered into levirate marriage 
with her.

 Absalom was proud of his hair – ָערֹו ׂשְ ָאה ּבִ לֹום ִנְתּגָ  The :ַאְבׁשָ
length of his hair does not indicate anything negative, as Absa-
lom was a nazirite and obviously had long hair. However, the 
manner in which he weighed his hair is indicative of the pride 
he placed in it (Iyyei HaYam).

 The netherworld opened beneath him – יו ְחּתָ אֹול ִמּתַ  :ִנְבַקע ׁשְ
Rashi explains that this statement explains why Absalom did 
not cut his hair, as he was afraid to fall into Gehenna. In Pirkei 
DeRabbi Eliezer (50:3) it says that Absalom was aware of his sin 
and was afraid that he would be punished there. He therefore 
preferred to be killed by humans so that his gruesome death 
would atone for some of his sins. This might also be the alle-
gorical meaning of the statement in the Gemara that Absalom 
allowed himself to be killed by people (Iyyei HaYam).

NOTES

 A stone with which the people of Tiberias…weigh – ֶאֶבן 
ּה ּבָ ְרָיא…ׁשֹוְקִלים  ִטּבֶ י  ַאְנׁשֵ  The idea of a stone being used as :ׁשֶ
a weighing device is mentioned in the Torah (Deuteronomy 
25:13). The king’s stone recorded here is a formal royal weight. 
Apparently, here the expression king’s stone refers simply to a 
large weight, and indicates that the measures of weight that 
the people of Tiberias and Tzippori used were larger than those 
previously used in Jerusalem or in the desert.

BACKGROUND

 Sword [safseira] – ַסְפֵסיָרא: Related to the Persian šafšēr, also 
known as shamshir, and meaning sword.

Shamshir

LANGUAGE



sota . Perek I . 11a 63 . פרק א׳ דף יא.   

It is writt en there: “Now Absalom in his lifetime had taken and 
reared up for himself the pillar, which is in the king’s valley; for he 
said: I have no son to keep my name in remembrance” (  Samuel 

: ). Th e Gemara asks: What did Absalom take? Reish Lakish 
says: He engaged in a bad transaction for himself by accepting 
bad advice for which he was punished. Th e verse continues: “Th e 
pillar, which is in the king’s valley [be’emek hammelekh].” Rabbi 
Ĥanina bar Pappa says: Th is alludes to the pillar that is in the deep 
[amukka] counsel of the King [melekh] of the universe, as God 
had already decreed in the aft ermath of the incident with Bathsheba 
that this would occur. 

Th is is as it is writt en there: “Th us said the Lord: Behold, I will 
raise up evil against you out of your own house” (  Samuel : ), 
and this prophecy was fulfi lled through Absalom. Similarly, you 
can say about Joseph, who was sent by his father to inquire as to the 
well-being of his brothers, where the verse states: “And he sent 
him from the valley [emek] of Hebron” (Genesis : ). Rabbi 
Ĥanina bar Pappa says: From the deep [amukka] counsel of that 
righteous individual who is interred in Hebron, i.e., Abraham, as 
it is writt en: “And He said unto Abram: Know that your seed shall 
be a stranger in a land that is not theirs, and shall serve them; and 
they shall affl  ict them four hundred years” (Genesis : ). Th e 
journey Joseph took to his brothers set in motion the descent of 
the Jewish people to Egypt.

Th e Gemara continues its discussion of Absalom. Th e verse states 
concerning Absalom: “For he said: I have no son to keep my name 
in remembrance; and he called the pillar aft er his own name; and 
it is called Absalom’s monument to this day” (  Samuel : ). Th e 
Gemara asks: And did Absalom not have sons? But isn’t it writt en: 

“And to Absalom there were born three sons, and one daughter” 
(  Samuel : )? Rav Yitzĥak bar Avdimi says: He meant that 
he did not have a son worthy for royalty. Rav Ĥisda said: It 
is learned as a tradition: Anyone who burns the produceN  of 
another does not leave a son to inherit from him, and he, Absalom, 
burned the produce of Joab, as it is writt en: “Th erefore he said to 
his servants: See, Joab’s fi eld is near mine, and he has barley 
there; go and set it on fi re. And Absalom’s servants set the fi eld 
on fi re” (  Samuel : ).

§ Th e mishna teaches: And the same is so with regard to the 
reward for good deeds. Miriam waited for the baby Moses for one 
hour at the shore of the Nile; therefore, the Jewish people delayed 
their travels in the desert for seven days to wait for her when she 
was smitt en with leprosy. Th e Gemara asks: Are these matt ers com-
parable? Th ere, Miriam waited one hour,N  while here, the Jewish 
people waited for her for seven days. Abaye said: Say this with a 
slight change: And with regard to the repaying of good it is not so, 
as a person is not rewarded precisely measure for measure, as the 
reward may be greater than the good deed.

Rava said to him: But the tanna taught in the mishna: And the 
same is so with regard to the reward of good deeds. Rather, Rava 
said: Th is is what the mishna is teaching: And the same is so 
with regard to the reward of good deeds. It is rewarded with the 
same measure, i.e., a person is rewarded in the same manner as 
the good deed, but the measure of good is always greaterN  than 
the measure of punishment. Th erefore, Miriam was rewarded in 
the same manner as, but in a greater measure than, her deed.

ַמאי  ְבַחָּייו״.  לֹו  ב  ַוַּיּצֶ ָלַקח  לֹום  ״ְוַאְבׁשָ
ח ַרע  ַקח ִמּקָ ּלָ ָלַקח? ָאַמר ֵריׁש ָלִקיׁש: ׁשֶ
ֶלְך״  ֵעֶמק ַהּמֶ ר ּבְ ֶבת ֲאׁשֶ ְלַעְצמֹו. ״ֶאת ַמּצֶ
ֵעָצה  ּבְ א:  ּפָ ּפַ ר  ּבַ ֲחִניָנא  י  ַרּבִ ָאַמר  וגו'– 

ל עֹוָלם, ל ַמְלּכֹו ׁשֶ ה ׁשֶ ֲעמּוּקָ
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יֶתָך״.  ְכִתיב: ״ִהְנִני ֵמִקים ָעֶליָך ָרָעה ִמּבֵ ּדִ
ָלֵחהּו  ״ַוִּיׁשְ אֹוֵמר:  ה  ַאּתָ ָבר  ּדָ ּבַ ּיֹוֵצא  ּכַ
ר  ּבַ ֲחִניָנא  י  ַרּבִ ָאַמר   – ֶחְברֹון״  ֵמֵעֶמק 
יק  ַצּדִ אֹותֹו  ל  ׁשֶ ה  ֲעמּוּקָ ֵעָצה  ּבְ א:  ּפָ ּפַ
י  ּכִ ַדע  ּתֵ  ״ָידֹע ְכִתיב:  ּדִ ֶחְברֹון,  ּבְ בּור  ּקָ ׁשֶ

ֵגר ִיְהֶיה ַזְרֲעָך״.

ֵני?  ּבְ ֵליּה  ֲהוּו  ְוָלא  ֵבן״.  ִלי  ֵאין  ָאַמר  י  ״ּכִ
ה ָבִנים  לֹׁשָ לֹום ׁשְ ְלדּו ְלַאְבׁשָ ְוָהְכִתיב: ״ַוִּיּוָ
יִמי:  ר ַאְבּדִ ּוַבת ַאַחת״! ָאַמר ַרב ִיְצָחק ּבַ
א  ן ָהגּון ְלַמְלכּות. ַרב ִחְסּדָ ּלֹא ָהָיה לֹו ּבֵ ׁשֶ
ל  ׁשֶ בּוָאתֹו  ּתְ ֹוֵרף  ַהּשׂ ל  ּכָ ִמיִרי:  ּגְ ֲאַמר, 
ְוִאיהּו  ְליֹוְרׁשֹו,  ן  ּבֵ  יח ַמּנִ ֵאינֹו   – ֲחֵבירֹו 
ֶאל  ״ַוּיֹאֶמר  ְכִתיב:  ּדִ ִלְדיֹוָאב,  ֵייּה  ַקּלְ
ם  ֲעָבָדיו ְראּו ֶחְלַקת יֹוָאב ֶאל ָיִדי ְולֹו ׁשָ
יתּו ַעְבֵדי  יתּוָה ָבֵאׁש ַוַּיּצִ עִֹרים ְלכּו ְוַהּצִ ׂשְ

ֵאׁש״. לֹום ֶאת ַהֶחְלָקה ּבָ ַאְבׁשָ

ֵמי?  ״ְוֵכן ְלִעְנַין ַהּטֹוָבה, ִמְרָים״ וכו׳. ִמי ּדָ
יֹוֵמי!  ְבָעה  ׁשִ ָהָכא  א,  ְעּתָ ׁשַ ֲחָדא  ָהָתם 
ֵיי – ֵאיָמא: ּוְלִעְנַין ַהּטֹוָבה ֵאינֹו  ֲאַמר ַאּבַ

ֵכן.

ֲאַמר ֵליּה ָרָבא: ָהא ״ְוֵכן ְלִעְנַין ַהּטֹוָבה״ 
ְוֵכן  ָקָתֵני:  ָהִכי  ָרָבא,  ֲאַמר  א  ֶאּלָ ָקָתֵני! 
ה, ּוְלעֹוָלם  ְבאֹוָתּה ִמּדָ ְלִעְנַין ַהּטֹוָבה – ּדִ

ת ּפּוְרָענּות. ּדַ ה ִמּמִ ה טֹוָבה ְמרּוּבָ ִמּדָ

 Anyone who burns the produce, etc. – בּוָאתֹו ֹוֵרף ּתְ ל ַהּשׂ  ּכָ
 This punishment is measure for measure. Just as one :וכו׳
destroyed the produce of another, he is also punished by 
not having produce, i.e., progeny (Iyyun Ya’akov).

 One hour – א ְעּתָ  Tosafot write that one hour is not :ֲחָדא ׁשַ
be taken literally, but indicates a short amount of time.

 But the measure of good is always greater – ה  ּוְלעֹוָלם ִמּדָ
ה  Tosafot ask: Why doesn’t the punishment for :טֹוָבה ְמרּוּבָ
the sin of the spies, which included the Jewish people 
wandering in the wilderness for one year for each day 
the spies surveyed Eretz Yisrael, prove that the measure 
of punishment can be greater than the measure of good? 
In the Yefe Toar it is explained that the wandering in the 
wilderness should not be viewed as a punishment. This is 
because the punishment actually was that all the males 
of that generation would die in the wilderness. Therefore, 
the extended time they wandered was to their benefit, 
because their lives were thereby prolonged.

NOTES




