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'ברכות פרק א

Berachot, Chapter 1

.א

1. From when, that is, from what time, does one recite Shema in the evening? From the time

ימ ַתי קוֹ ִרין ֶאת
ָ ֵמ ֵא

when the priests enter to partake of their teruma. Until when does the time for the recitation of
the evening Shema extend? Until the end of the first watch. The term used in the Torah (Deuteronomy 6:7) to indicate the time for the recitation of the evening Shema is beshokhbekha,
when you lie down, which refers to the time in which individuals go to sleep. Therefore, the
time for the recitation of Shema is the first portion of the night, when individuals typically prepare for sleep. That is the statement of Rabbi Eliezer. The Rabbis say: the time for the recitation
of the evening Shema is until midnight.

״ש ַמע״ ָּב ֲע ָר ִבין? – ִמ ׁ ּ ָש ָעה
ְׁ

Rabban Gamliel says: One may recite Shema until dawn, indicating that beshokhbekha is to be
understood as a reference to the entire time people sleep in their beds, the whole night.
The mishna relates that Rabban Gamliel practiced in accordance with his ruling. There was an
incident where Rabban Gamliel’s sons returned very late from a wedding hall. They said to him,
as they had been preoccupied with celebrating with the groom and bride: We did not recite
Shema. He said to them: If the dawn has not yet arrived, you are obligated to recite Shema.
Since Rabban Gamliel’s opinion disagreed with that of the Rabbis, he explained to his sons
that the Rabbis actually agree with him, and that it is not only with regard to the halakha of
the recitation of Shema, but rather, wherever the Sages say until midnight, the mitzva may be
performed until dawn.
Rabban Gamliel cites several cases in support of his claim, such as the burning of fats and limbs
on the altar. Due to the quantity of offerings each day, the priests were often unable to complete
the burning of all of the fats and limbs, so they continued to be burned into the night, as it is
written: “This is the law of the burnt offering: The burnt offering shall remain upon the pyre
on the altar all night until morning, while the fire on the altar burns it” (Leviticus 6:2). And,
with regard to all sacrifices, such as the sinofferings and the guilt-offerings that are eaten for one
day and night; although the Sages state that they may be eaten only until midnight, by Torah
law they may be eaten until dawn. This is in accordance with the verse: “On the day on which
it is offered must you eat. Do not leave it until the morning” (Leviticus 7:15). If so, why did
the Sages say that they may be eaten only until midnight? This is in order to distance a person
from transgression, as if one believes that he has until dawn to perform the mitzva, he might be
negligent and postpone it until the opportunity to perform the mitzva has passed.

ׁ ֶש ַה ּכ ֲֹהנִ ים נִ ְכנָ ִסים ֶל ֱאכוֹ ל
ִּב ְתרו ָּמ ָתן ַעד סוֹ ף ָה ַא ׁ ְשמו ָּרה
.יעזֶ ר
ֶ ִ דִּ ְב ֵרי ַר ִּבי ֱאל,אשוֹ נָ ה
ׁ ָה ִר
. ַעד ֲחצוֹ ת,וַ ֲח ָכ ִמים אוֹ ְמ ִרים
ַעד

,אוֹ ֵמר

יאל
ֵ ִַ ּג ְמל

ַר ָּבן
 ַמ ֲע ֶשׂה.ׁ ֶש ַ ּי ֲע ֶלה ַע ּמוּד ַה ׁ ּ ַש ַחר
,ו ָּבא ּו ָּבנָ יו ִמ ֵּבית ַה ִּמ ׁ ְש ֶּתה
. ל ֹא ָק ִרינ ּו ֶאת ׁ ְש ַמע: ָֹא ְמר ּו לו
 ִאם ל ֹא ָע ָלה:ָא ַמר ָל ֶהם
יבין ַא ֶּתם
ִ ּ ַָע ּמוּד ַה ׁ ּ ַש ַחר ַחי
,ּ וְ ל ֹא זוֹ ִּבלְ ַבד ָא ְמרו.לִ ְקרוֹ ת
ֶא ָ ּלא ָּכל ַמה ׁ ּ ֶש ָא ְמר ּו ֲח ָכ ִמים
ַעד ֲחצוֹ ת ִמ ְצוָ ָתן ַעד ׁ ֶש ַ ּי ֲע ֶלה
ַע ּמוּד ַה ׁ ּ ַש ַחר; ֶה ְק ֵטר ֲח ָל ִבים
וְ ֵא ָבִרים – ִמ ְצוָ ָתן ַעד ׁ ֶשיַ ּ ֲע ֶלה
 וְ ָכל ַה ֶ ּנ ֱא ָכלִ ים,ַע ּמוּד ַה ׁ ּ ַש ַחר
לְ יוֹ ם ֶא ָחד – ִמ ְצוָ ָתן ַעד
 ִאם,ׁ ֶשיַ ּ ֲע ֶלה ַע ּמוּד ַה ׁ ּ ַש ַחר
 ָל ָּמה ָא ְמר ּו ֲח ָכ ִמים ַעד,ֵּכן
ֲחצוֹ ת? – ְּכ ֵדי לְ ַה ְר ִחיק ֶאת
.ָה ָא ָדם ִמן ָה ֲע ֵב ָירה

ֶאת

between sky-blue [tekhelet] and white. Rabbi Eliezer says: From when one can distinguish between skyblue and leek-green. And one must finish reciting Shema until the end of the period
when you rise, i.e., sunrise, when the sun begins to shine.

״ש ַמע״ ְּב ַׁש ֲח ִרית? – ִמ ׁ ּ ֶשיַ ּ ִּכיר
ְׁ

Rabbi Yehoshua says: One may recite the morning Shema until three hours of the day, which
this is still considered when you rise, as that is the habit of kings to rise from their sleep at three
hours of the day. While there is a set time frame for the recitation of Shema, one who recites
Shema from that time onward loses nothing. Although he does not fulfill the mitzva of reciting
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קוֹ ִרין

ימ ַתי
ָ ֵמ ֵא

.ב

2. From when does one recite Shema in the morning? From when a person can distinguish

יעזֶ ר
ֶ ִ ַר ִּבי ֱאל.ֵּבין ְּת ֵכ ֶלת לְ ָל ָבן
. ֵּבין ְּת ֵכ ֶלת לְ ַכ ְר ִתי:אוֹ ֵמר
.וְ גוֹ ְמ ָר ּה ַעד ָהנֵ ץ ַה ַח ָּמה
 ַעד ׁ ָשל ֹׁש:ַר ִּבי יְ הוֹ ׁ ֻש ַע אוֹ ֵמר
ׁ ָשעוֹ ת ׁ ֶש ֵּכן דֶּ ֶר ְך ְמ ָל ִכים
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of Shema at its appointed time, he is nevertheless considered like one who reads the Torah, and
is rewarded accordingly.

 ַה ּק ֵ ֹורא.ַל ֲעמוֹ ד ְּב ׁ ָשל ֹׁש ׁ ָשעוֹ ת
,יל ְך – ל ֹא ִה ְפ ִסיד
ָ ִמ ָּכאן וְ ֵא
.ְּכ ָא ָדם ַה ּק ֵ ֹורא ַּב ּת ָ ֹורה

.ג

3. Beit Shammai and Beit Hillel disputed the proper way to recite Shema. Beit Shammai say:

:ֵּבית ׁ ַש ַּמאי אוֹ ְמ ִרים

One should recite Shema in the manner indicated in the text of Shema itself. Therefore, in
the evening every person must recline on his side and recite Shema, in fulfillment of the verse:
“When you lie down,” and in the morning he must stand and recite Shema, in fulfillment of the
verse: When you rise, as it is stated: “When you lie down, and when you rise.”

,ָּב ֶע ֶרב – ָּכל ָא ָדם יַ ֶּטה וְ יִ ְק ָרא

And Beit Hillel say: Every person recites Shema as he is,and he may do so in whatever position
is most comfortable for him, both day and night, as it is stated: “And when you walk along the
way,” when one is neither standing nor reclining (Me’iri).
If so, according to Beit Hillel, why was it stated: “When you lie down, and when you rise”?
This is merely to denote time; at the time when people lie down and the time when people rise.

:ׁ ֶש ֶ ּנ ֱא ַמר

,ו ַּב ּב ֶֹקר יַ ֲעמוֹ ד
ָ
 ו ֵּבית.״ו ְּב ׁ ָש ְכ ְּב ָך ו ְּבקו ֶּמך ״
 ָּכל ָא ָדם קוֹ ֵרא:ִה ֵ ּלל אוֹ ְמ ִרים
 ״ו ְּב ֶל ְכ ְּת ָך: ׁ ֶש ֶ ּנ ֱא ַמר,ְֹּכ ַד ְר ּכו

: ָל ָּמה נֶ ֱא ַמר, ִאם ֵּכן.ַּבדֶּ ֶר ְך ״
– ?״ו ְּב ׁ ָש ְכ ְּב ָך ו ְּבקו ֶּמ ָך ״
ְּב ׁ ָש ָעה ׁ ֶש ְּבנֵ י ָא ָדם ׁשוֹ ְכ ִבים

With regard to this halakha, Rabbi Tarfon said: Once, I was coming on the road when I stopped
and reclined to recite Shema in accordance with the statement of Beit Shammai. Although
Rabbi Tarfon was a disciple of Beit Hillel, he thought that fulfilling the mitzva in accordance

.ו ְּב ׁ ָש ָעה ׁ ֶש ְּבנֵ י ָא ָדם עוֹ ְמ ִדים

with the opinion of Beit Shammai would be a more meticulous fulfillment of the mitzva, acceptable to all opinions. Yet in so doing, I endangered myself due to the highwaymen [listim]
who accost travelers.

 וְ ִס ַּכנְ ִּתי,ְּכ ִד ְב ֵרי ֵבית ׁ ַש ַּמאי

The Sages said to him: You deserved to be in a position where you were liable to pay with your
life, as you transgressed the statement of Beit Hillel. This statement will be explained in the
Gemara.

4. From the laws of the recitation of Shema itself, the mishna proceeds to discuss the blessings
recited in conjunction with Shema. Here, the order is established: In the morning when reciting Shema, one recites two blessings beforehand, the first on the radiant lights and the second
the blessing on the love of Torah, and one thereafter, which begins with: True and Firm [emet
veyatziv]. And in the evening one recites two blessings beforehand, on the radiant lights and
on the love of God, and two thereafter, the blessing of redemption: True and Faithful [emet
ve’emuna], and the blessing: Help us lie down. With regard to the blessing: True and Faithful,
whether one recites it in its long formula and whether one recites it in its short formula, he
fulfills his obligation (Tosafot).
However, the general principle is: Where the Sages said to recite a long blessing, one may not
shorten it, and so too, wherever they said to recite a short blessing, one may not lengthen it.
Where the Sages said that a blessing must conclude with a second blessing at the end, he may
not fail to conclude with that blessing. Similarly, if the Sages said that a blessing must not conclude with a second blessing, one may not conclude with a blessing.

יתי
ִ ִ ֲאנִ י ָהי:ָא ַמר ַר ִּבי ַט ְרפוֹ ן
ָּבא ַּבדֶּ ֶר ְך וְ ִה ֵּט ִתי לִ ְקרוֹ ת
 ָא ְמר ּו.ְּב ַע ְצ ִמי ִמ ּ ְפנֵ י ַה ִּל ְס ִטים
,ית ָלחוֹ ב ְּב ַע ְצ ְמ ָך
ָ ִ ְּכ ַדי ָהי: ֹלו
.ְרת ַעל דִּ ְב ֵרי ֵבית ִה ֵ ּלל
ָּ ׁ ֶש ָע ַב

יה
ָ ֶ ַּב ׁ ּ ַש ַחר ְמ ָב ֵר ְך ׁ ְש ַּתיִ ם לְ ָפנ.ד
ו ָּב ֶע ֶרב

,יה
ָ לְ ַא ֲח ֶר

וְ ַא ַחת
יה ו ׁ ְּש ַּתיִ ם
ָ ְֶמ ָב ֵר ְך ׁ ְש ַּתיִ ם לְ ָפנ
 ַא ַחת ֲארו ָּּכה וְ ַא ַחת,יה
ָ לְ ַא ֲח ֶר
ׁ ֶש ָא ְמר ּו

ָמקוֹ ם

.ְק ָצ ָרה
ְ
,לְ ַה ֲא ִריך – ֵאינוֹ ַר ׁ ּ ַשאי לְ ַק ֵ ּצר
ְ לְ ַק ֵ ּצר – ֵאינוֹ ַר ׁ ּ ַשאי לְ ַה ֲא ִר
,יך
ַל ְח ּתוֹ ם – ֵאינוֹ ַר ׁ ּ ַשאי ׁ ֶשלּ ֹא
ֹ ׁ ֶשלּ ֹא ַל ְח ּתוֹ ם – ֵאינו,ַל ְח ּתוֹ ם
.ַר ׁ ּ ַשאי ַל ְח ּתוֹ ם

.ה

5. It is a mitzva by Torah law to mention the exodus from Egypt at night, but some held that

יאת ִמ ְצ ַריִ ם
ַ ַמזְ ִּכ ִירין יְ ִצ

this mitzva was, like phylacteries or ritual fringes, fulfilled only during the day and not at night.
For this reason it was decided: The exodus from Egypt is mentioned at night, adjacent to the
recitation of Shema. Rabbi Elazar ben Azarya said: I am approximately seventy years old, and

 ָא ַמר ַר ִּבי ֶאלְ ָעזָ ר ֶּבן.ַּב ֵ ּלילוֹ ת
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although I have long held this opinion, I was never privileged to prevail (Me’iri) and prove that
there is a biblical obligation to fulfill the accepted custom (Ra’avad) and have the exodus from
Egypt mentioned at night, until Ben Zoma interpreted it homiletically and proved it obligatory.
Ben Zoma derived it as it is stated: “That you may remember the day you went out of the land
of Egypt all the days of your life” (Deuteronomy 16:3). The days of your life, refers to daytime
alone; however, the addition of the word all, as it is stated: All the days of your life, comes to
add nights as well.
And the Rabbis, who posit that there is no biblical obligation to mention the exodus from
Egypt at night, explain the word, all, differently and say: The days of your life, refers to the days
in this world, all is added to include the days of the Messiah.

יתי ׁ ֶש ֵּת ָא ֵמר
ִ  וְ ל ֹא זָ ִכ,ׁ ָשנָ ה
יאת ִמ ְצ ַריִ ם ַּב ֵ ּלילוֹ ת ַעד
ַ יְ ִצ
: ׁ ֶש ֶ ּנ ֱא ַמר.ׁ ֶש ְ ּד ָר ׁ ָש ּה ֶּבן זוֹ ָמא
את ָך
ְ ״לְ ַמ ַען ִּתזְ ּכֹר ֶאת יוֹ ם ֵצ

ָ ּ ֵֶמ ֶא ֶרץ ִמ ְצ ַריִ ם ּכֹל יְ ֵמי ַחי
.יך ״
ָ ּ ֶ׳יְ ֵמי ַחי
׳כֹל יְ ֵמי
ּ ,יך ׳ – ַהיָ ּ ִמים
ָ ּ ֶַחי
יך ׳ – ַה ֵ ּלילוֹ ת; וַ ֲח ָכ ִמים

ָ ּ ֶ ׳יְ ֵמי ַחי:אוֹ ְמ ִרים
יך ׳ – ָהעוֹ ָלם
׳כֹל׳ – לְ ָה ִביא לִ ימוֹ ת
ּ ,ַהזֶ ּה
.יח
ַ ַה ָּמ ׁ ִש

נ
Shabbat, Chapter 21
1. A person may take his son in his hands on Shabbat, and even though there is a stone, which
is a set-aside item, in the child’s hand, it is not prohibited to pick up the child. And it is permissible to take a basket with a stone inside it on Shabbat. And one may move ritually impure
teruma, which may not be eaten and is set-aside, with ritually pure teruma, as well as with
non-sacred produce.
Rabbi Yehuda says: One may even lift a measure of teruma that was nullified from a mixture
of one hundred measures of non-sacred produce and one measure of teruma. When a measure
of teruma is mixed with non-sacred produce, if the non-sacred produce is one hundred times
the measure of teruma, the teruma is nullified. However, the Sages instituted that one must
remove an amount equivalent to that measure of teruma and give it to a priest. The remainder
is considered non-sacred produce. Rabbi Yehuda permits removing that measure on Shabbat to
render the mixture permitted to eat.

שבת פרק כ"א
ֹנוֹ ֵטל ָא ָדם ֶאת ְּבנו

.א

 וְ ַכלְ ָּכ ָלה וְ ָה ֶא ֶבן,ֹוְ ָה ֶא ֶבן ְּביָ דו
 ו ְּמ ַטלְ ְטלִ ין ְּתרו ָּמה.ְּבתוֹ ָכ ּה
הורה וְ ִעם
ֹ ָ ְט ֵמ ָאה ִעם ַה ְּט
: ַר ִּבי יְ הו ָּדה אוֹ ֵמר.ַהחו ִּּלין
ַאף ַמ ֲעלִ ין ֶאת ַה ְּמדו ָּּמע
.ְּב ֶא ָחד ו ֵּמ ָאה

2. With regard to a stone, which is set-aside on Shabbat and may not be moved, that was

–  ָה ֶא ֶבן ׁ ֶש ַעל ּ ִפי ֶה ָח ִבית.ב

placed on the mouth of a barrel, one tilts the barrel on its side, and the stone falls. If the barrel
was among other barrels, and the other barrels might break if the stone falls on them, he lifts
the barrel to distance it from the other barrels, and then tilts it on its side, and the stone falls.

.ַמ ָּט ּה ַעל ִצ ָ ּד ּה וְ ִהיא נוֹ ֶפ ֶלת
,יה
ַּ ָהיְ ָתה ֵּבין ֶה ָח ִב ּיוֹ ת – ַמגְ ִּב

With regard to coins that are on a cushion, he shakes the cushion and the coins fall. If there was
bird dung (Arukh) on the cushion, he wipes it with a rag, but he may not wash it with water
due because of the prohibition against laundering. If the cushion was made of leather, and
laundering is not a concern, he places water on it until the bird dung ceases.

.ו ַּמ ָּט ּה ַעל ִצ ָ ּד ּה וְ ִהיא נוֹ ֶפ ֶלת
ָמעוֹ ת ׁ ֶש ַעל ַה ַּכר – ְמנַ ֵער
 ָהיְ ָתה.ֶאת ַה ַּכר וְ ֵהן נוֹ ְפלוֹ ת
ָע ָליו לִ ׁ ְש ֶל ׁ ֶשת – ְמ ַק ְ ּנ ָח ּה
 ָהיְ ָתה ׁ ֶשל עוֹ ר,ִּב ְס ַמ ְרטוּט
יה ַמיִ ם ַעד
ָ – נוֹ ְתנִ ין ָע ֶל
.ׁ ֶש ִּת ְכ ֶלה
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3. Beit Shammai say: One may clear bones and shells left from the Shabbat meal from the table
with his hand. And Beit Hillel say: One may remove the entire board [tavla] that is the table
surface and shake the bones and shells off of it, but he may not lift them with his hand because
they are set-aside and may not be moved.
One may clear bread crumbs from the table, even if they are less than an olive-bulk, and pea
and lentil pods. Even though it is not fit for human consumption, it may be moved because it
is animal fodder.
With regard to a sponge, if it has leather as a handle, one may wipe the table with it, and if
not, one may not wipe the table with it lest he come to squeeze liquid from it. And the Rabbis
say: Both this, a dry sponge with a handle, and that, one without a handle, may be moved on
Shabbat and it does not become ritually impure. A sponge is not among the substances that can
become ritually impure, neither by Torah law nor by rabbinic decree.

:ֵּבית ׁ ַש ַּמאי אוֹ ְמ ִרים
ַה ׁ ּ ֻשלְ ָחן

ֵמ ַעל

.ג

ַמ ֲע ִב ִירין

 ו ֵּבית ִה ֵ ּלל,יפין
ִ ּ ֲִע ָצמוֹ ת ו ְּקל
 ְמ ַס ֵ ּלק ֶאת ַה ַּט ְב ָלא:אוֹ ְמ ִרים
ּכו ָ ּּל ּה
ִמ ִּל ְפנֵ י ַה ׁ ּ ֻשלְ ָחן ּ ֵפירו ִּרין ּ ָפחוֹ ת
ַמ ֲע ִב ִירין

.ו ְּמנַ ֲע ָר ּה

, וְ ֵש ָׂער ׁ ֶשל ֲאפוּנִ ין,ִמ ַּכזַ ּיִ ת
ו ְּש ַׂער ֲע ָד ׁ ִשים – ִמ ּ ְפנֵ י ׁ ֶשהוּא
 ִאם יֵ ׁש, ְספוֹ ג.ַמ ֲא ַכל ְּב ֵה ָמה
לוֹ עוֹ ר ֵּבית ֲא ִחיזָ ה – ְמ ַק ְ ּנ ִחין
 וְ ִאם ָלאו – ֵאין ְמ ַק ְ ּנ ִחין,ֹּבו
 ֵּבין:) (וַ ֲח ָכ ִמים אוֹ ְמ ִרים.ֹּבו
ָּ ִָּכ ְך ו ֵּבין ָּכ ְך נ
ֹ וְ ֵאינו,יטל ַּב ׁ ּ ַש ָּבת
.ְמ ַק ֵּבל טו ְּמ ָאה

ח
Shabbat, Chapter 22
1. From a barrel of wine or oil that broke on Shabbat, one may rescue from it food sufficient for
three meals, and one may also say to others: Come and rescue food for yourselves. This applies
provided that one does not soak up the wine or oil with a sponge or rag, due to the prohibition
of squeezing. One may not squeeze fruits on Shabbat in order to extract liquids from them.
And if liquids seeped out on their own, it is prohibited to use them on Shabbat. Rabbi Yehuda
says: If the fruits were designated for eating, the liquid that seeps from them on Shabbat is
permitted. There is no concern lest one purposely squeeze liquids from fruit that is designated
for eating. And if the fruits were originally designated for liquids, the liquids that seep from
them on Shabbat are prohibited. In the case of honeycombs that one crushed on Shabbat eve,
and honey and wax seeped from them on their own on Shabbat, they are prohibited, and Rabbi
Eliezer permits using them.

שבת פרק כ"ב
ָח ִבית ׁ ֶש ִ ּנ ׁ ְש ְּב ָרה ַמ ִ ּצילִ ין

.א

,ימ ָ ּנה ְמזוֹ ן ׁ ָשל ֹׁש ְסעוּדּ וֹ ת
ֶ ֵה
 ּבֹא ּו וְ ַה ִ ּציל ּו:וְ אוֹ ֵמר ַל ֲא ֵח ִרים
 ֵאין. ו ִּבלְ ַבד ׁ ֶשלּ ֹא יִ ְס ּפוֹ ג,ָל ֶכם
סוֹ ֲח ִטין ֶאת ַה ּ ֵפירוֹ ת לְ הוֹ ִציא
 וְ ִאם יָ ְצא ּו,ֵמ ֶהן ַמ ׁ ְש ִקין
 ַר ִּבי יְ הו ָּדה.ֵמ ַע ְצ ָמן – ֲאסו ִּרין
 ִאם ָלאוֹ ָכלִ ין – ַה ּי וֹ ֵצא:אוֹ ֵמר
 וְ ִאם ַל ַּמ ׁ ְש ִקין,ֵמ ֶהן מו ָּּתר
 ַחלּ וֹ ת.– ַה ּיוֹ ֵצא ֵמ ֶהן ָאסוּר
יס ָקן ֵמ ֶע ֶרב ׁ ַש ָּבת
ְּ ְ ּד ַב ׁש ׁ ֶש ִר
 וְ ַר ִּבי,וְ יָ ְצא ּו ֵמ ַע ְצ ָמן – ֲאסו ִּרין
.יעזֶ ר ַמ ִּתיר
ֶ ֱִאל

.ב

2. Any salted food item that was already placed in hot water, i.e., cooked, before Shabbat, one

ּכֹל ׁ ֶש ָּבא ַּב ַח ִּמין ֵמ ֶע ֶרב

may soak it in hot water even on Shabbat. And anything that was not placed in hot water before
Shabbat, one may rinse it in hot water on Shabbat but may not soak it, with the exception of

ׁ ַש ָּבת – ׁשוֹ ִרין אוֹ תוֹ ַּב ַח ִּמין
 וְ כֹל ׁ ֶשלּ ֹא ָּבא ַּב ַח ִּמין.ַּב ׁ ּ ַש ָּבת
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old salted fish and small salted fish and the kolyas ha’ispanin fish, for which rinsing with hot
water itself is completion of the prohibited labor of cooking.

ִ ֵמ ֶע ֶרב ׁ ַש ָּבת – ְמ ִד
ֹיחין אוֹ תו
ִמן

חוּץ

.ַּב ַח ִּמין ַּב ׁ ּ ַש ָּבת
יח ַהיָ ּ ׁ ָשן (וְ ָדגִ ים ְמלו ִּחין
ַ ִַה ָּמל
,יס ּ ָפנִ ין
ְ ְק ַט ִ ּנים) וְ קוֹ לְ יַ יס ָה ִא
ְ ּג ָמר

ִהיא

ׁ ֶש ֲה ָד ָח ָתן

ֹזו

.אכ ָּתן
ְ ְמ ַל

3. A person may break a barrel on Shabbat in order to eat dried figs from it, provided he does

ׁשוֹ ֵבר ָא ָדם ֶאת ֶה ָח ִבית

not intend to make a vessel. And one may not perforate the plug of a barrel to extract wine from
it; rather, one must remove the plug entirely to avoid creating a new opening for the barrel. This
is the statement of Rabbi Yehuda. And the Rabbis permit puncturing the plug, but they too
restrict this leniency and say that one may not perforate the plug of the barrel on its side. And
if it was already perforated, one may not apply wax to it to seal the hole, because in doing so
he spreads the wax evenly on the barrel and thereby violates the prohibited labor of smoothing.
Rabbi Yehuda said: An incident of that kind came before Rabban Yoĥanan ben Zakkai in the
city of Arav, and he said: I am concerned for him, because he may be liable to bring a sin-offering as a result of this.

,ְ ּגרוֹ גְ רוֹ ת

ימ ָ ּנה
ֶ ֵה

.ג

ֶל ֱאכוֹ ל

ו ִּבלְ ַבד ׁ ֶשלּ ֹא יִ ְת ַּכ ֵּוין ַל ֲעשׂוֹ ת
 וְ ֵאין נוֹ ְק ִבין ְמגו ָּפה ׁ ֶשל.ְּכלִ י
,ָח ִבית – ִ ּד ְב ֵרי ַר ִּבי יְ הו ָּדה
 ול ֹא יִ ְּק ֶב ָ ּנ ּה.וַ ֲח ָכ ִמים ַמ ִּתיִ רין
–  וְ ִאם ָהיְ ָתה נְ קו ָּבה,ִמ ִ ּצ ָ ּד ּה
 ִמ ּ ְפנֵ י,יה ׁ ַש ֲעוָ ה
ָ ל ֹא יִ ֵּתן ָע ֶל
 ָא ַמר ַר ִּבי.ׁ ֶשהוּא ְמ ָמ ֵר ַח
 ַמ ֲע ֶשׂה ָּבא לִ ְפנֵ י ַר ָּבן:יְ הו ָּדה
: וְ ָא ַמר,יוֹ ָחנָ ן ֶּבן זַ ַּכאי ַּב ֲע ָרב
.חוֹ ׁ ְש ׁ ַשנִ י לוֹ ֵמ ַח ָּטאת

4. One may place a cooked dish into an empty pit on Shabbat so that it will be protected from
the heat, and similarly, one may place good potable water into a vessel and place the vessel into
bad, non-potable water so that the potable water will cool off. And one may also place cold
water out in the sun so that it will be heated. They also taught: Someone whose garments fell
into water while walking on the road may replace them and continue to walk wearing them and
need not be concerned about violating the prohibitions against wringing or laundering. When
he reaches the outer courtyard of a place where he can leave his clothes, he spreads them in the
sun to dry, but not opposite the masses, as they will suspect him of laundering on Shabbat.

 נוֹ ְתנִ ין ַּת ְב ׁ ִשיל לְ תוֹ ְך ַה ּבוֹ ר.ד
 וְ ֶאת,ִּב ׁ ְש ִביל ׁ ֶשיְ ּ ֵהא ׁ ָשמוּר
ַה ַּמיִ ם ַהיָ ּ ִפים ָּב ָר ִעים ִּב ׁ ְש ִביל
 וְ ֶאת ַה ּצוֹ נֵ ן ְּב ַח ָּמה,ּׁ ֶשיְ ּ ַצ ְ ּננו
 ִמי ׁ ֶש ָ ּנ ׁ ְשר ּו.ִּּב ׁ ְש ִביל ׁ ֶשיֵ ּ ַח ּמו
ֵּכ ָליו ַּב ֶ ּד ֶר ְך ַּב ַּמיִ ם – ְמ ַה ֵ ּל ְך
 ִה ִגּיע ֶל ָח ֵצר.ָּב ֶהן וְ ֵאינוֹ חוֹ ׁ ֵש ׁש
,ַה ִחיצוֹ נָ ה – ׁשוֹ ְט ָחן ַּב ַח ָּמה
.ֲא ָבל ל ֹא ְּכנֶ גֶ ד ָה ָעם

.ה

5. One who bathes on Shabbat in a ritual bath formed by cave water or in the water of Tiberias

ָהרוֹ ֵחץ ְּב ֵמי ְמ ָע ָרה ו ְּב ֵמי

and dried himself even with ten towels may not carry them in his hand, lest he forget that it is
Shabbat and wring the water from them. However, ten people may use one towel to dry their
faces, hands, and feet, and may carry them in their hands. Even though in this case the towel
would be quite wet, it is permitted to handle the towel because there are several people present,
and they will remind each other that it is prohibited to wring a towel on Shabbat. Apropos the
waters of Tiberias, the mishna discusses the halakhot of bathing and medicine on Shabbat. One
may smear oil on his body and gently rub his body with his hand; however, one may not exert
himself with vigorous massage or by means of exercise in order to benefit from the therapeutic
effects of sweating; and one may not scrape the oil off with a scraper. Additionally, one may

ִט ֶּב ְריָ א וְ נִ ְס ַּת ּ ֵפג ֲא ִפילּ ּו ְּב ֶע ֶשׂר
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יאם
ֵ ֲאלוּנְ ִטיאוֹ ת – ל ֹא יְ ִב
 ֲא ָבל ֲע ָש ָׂרה ְּבנֵ י ָא ָדם.ְֹּביָ דו
ִמ ְס ַּת ּ ְפגִ ין ַּב ֲאלוּנְ ִטית ַא ַחת
,יהם
ֶ וְ ַרגְ ֵל

יהם
ֶ יְ ֵד

יהם
ֶ ֵּ ְפנ

 ָס ִכין.יאין אוֹ ָתן ְּביָ ָדן
ִ ו ְּמ ִב
ל ֹא

ֲא ָבל

,ו ְּמ ַמ ׁ ְש ְמ ׁ ִשין

 ֵאין.ִמ ְת ַע ְּמלִ ין וְ ל ֹא ִמ ְת ָ ּג ְר ִרין
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not go into a swampy river [kurdima], on Shabbat. And one may not make a drug to induce
vomiting, nor may one align a young infant’s bones to straighten them, nor may one reset a
break in a bone. One whose hand or foot was dislocated may not move them about vigorously
in cold water, which is the standard method of treatment; however, one may wash the limb in
the typical manner, and if one is cured through this washing, he is cured.

 וְ ֵאין עוֹ ִשׂין,ימא
ָ יוֹ ְר ִדין לְ קו ְּר ִד
 וְ ֵאין ְמ ַע ְ ּצ ִבין,יקטוֹ יזִ ין
ְ ַא ּ ִפ
 וְ ֵאין ַמ ֲחזִ יִ רין ֶאת,ֶאת ַה ָ ּק ָטן
ֹ ִמי ׁ ֶש ִ ּנ ְפ ְר ָקה יָ דוֹ וְ ַרגְ לו.ַה ׁ ּ ֶש ֶבר
 ֲא ָבל רוֹ ֵחץ,ל ֹא יִ ְט ְר ֵפם ְּבצוֹ נֵ ן
–  וְ ִאם נִ ְת ַר ּ ֵפא,ֹהוּא ְּכ ַד ְר ּכו
.נִ ְת ַר ּ ֵפא

מ
Sota, Chapter 8
1. With regard to the priest who was anointed for war, at the time that he would speak to the
nation, he would speak to them in the sacred tongue, Hebrew, as it is stated: “And it shall be,
when you draw near to the battle, that the priest shall approach and speak to the people” (Deuteronomy 20:2). This priest identified in the verse is the priest anointed for war, the priest who
is inaugurated specifically to serve this function. “And speak to the people”; he addresses them
in the sacred tongue, Hebrew.

'סוטה פרק ח
ְמ ׁשו ַּח ִמלְ ָח ָמה ְּב ׁ ָש ָעה

.א

ׁ ֶש ְּמ ַד ֵּבר ֶאל ָה ָעם – ִּבלְ ׁשוֹ ן
,ְמ ַד ֵּבר

ָהיָ ה

ַה ּקוֹ ֶד ׁש

ְוהיָ ה ְּכ ָק ָר ְב ֶכם
ָ  ״:ׁ ֶש ֶ ּנ ֱא ַמר
ֶאל ַה ִּמלְ ָח ָמה וְ נִ ַג ּׁש ַה ּכ ֵֹהן״

The Torah dictates the priest’s address: “And he shall say to them: Hear Israel, you draw near
today to battle against your enemies; let not your heart faint; fear not, nor be alarmed, and do
not be terrified of them” (Deuteronomy 20:3). The priest expounds: “Against your enemies”
and not against your brothers. This is not a war of the tribe of Judah against Simon and not
Simon against Benjamin, such that if you fall into their hands your brothers will have mercy
on you, as it is stated with regard to a war between Judah and Israel: “And the men that have
been mentioned by name rose up, and took the captives, and with the spoil clothed all that
were naked among them, and arrayed them, and shod them, and gave them to eat and to drink,
and anointed them, and carried all the feeble of them upon donkeys, and brought them to Jericho, the city of palm trees, unto their brethren; then they returned to Samaria” (II Chronicles
28:15). Rather, you are marching to war against your enemies, and if you fall into their hands,
they will not have mercy on you.

.– זֶ ה ּכ ֵֹהן ְמ ׁשו ַּח ִמלְ ָח ָמה

The priest continues: “Let not your heart faint; fear not, nor be alarmed, and do not be terrified
of them” (Deuteronomy 20:3). “Let not your heart faint” due to the neighing of horses and
the sharpening of the enemy’s swords. “Fear not” due to the knocking of shields [terisin] and
the noise of their boots [calgassin]. “Nor be alarmed” by the sound of trumpets. “Do not be
terrified” due to the sound of shouts.

יהם ִהלְ ִּב ׁיש ּו ִמן ַה ׁ ּ ָש ָלל
ֶ ַמ ֲע ֻר ֵּמ
וַ יַ ּ לְ ִּב ׁשוּם וַ יַ ּנְ ִעלוּם וַ יַ ּ ֲא ִכלוּם

The priest explains why the soldiers need not be terrified. “For the Lord your God is He that
goes with you, to fight for you against your enemies, to save you” (Deuteronomy 20:4). Remember that they come to war championed by flesh and blood, and you are coming championed by the Omnipresent. The Philistines came championed by Goliath. What was his end? In
the end, he fell by the sword, and they fell with him (see I Samuel, chapter 10). The Ammonites came championed by Shobach. What was his end? In the end, he fell by the sword, and
they fell with him (see II Samuel, chapter 10). But as for you, you are not so, reliant upon the
Chabad.org/3Tammuz

ְוד ֶּבר ֶאל ָה ָעם״ – ִּבלְ ׁשוֹ ן
ִ ״
יהם ׁ ְש ַמע
ֶ  ״וְ ָא ַמר ֲא ֵל.ַה ּקוֹ ֶד ׁש
יכם״
ֶ ״על אוֹ יְ ֵב
ַ .'יִ ְש ָׂר ֵאל״ וגו
 ל ֹא יְ הו ָּדה,יכם
ֶ – וְ ל ֹא ַעל ֲא ֵח
ַעל ׁ ִש ְמעוֹ ן וְ ל ֹא ׁ ִש ְמעוֹ ן ַעל
 ׁ ֶש ִאם ִּת ּ ְפל ּו ְּביָ ָדם,ִּבנְ יָ ִמין
: ְּכ ָמה ׁ ֶש ֶ ּנ ֱא ַמר,יכם
ֶ יְ ַר ֲחמ ּו ֲע ֵל
״וַ יָ ּ ֻקמ ּו ָה ֲאנָ ׁ ִשים ֲא ׁ ֶשר נִ ְּקב ּו
ְב ׁ ֵשמוֹ ת וַ יַ ּ ֲחזִ יק ּו ַב ׁ ּ ִש ְביָ ה וְ ָכל

וַ יַ ּ ׁ ְשקוּם וַ יְ ֻסכוּם וַ יְ נַ ֲהלוּם
ַּב ֲחמ ִֹרים לְ ָכל ּכוֹ ׁ ֵשל וַ יְ ִביאוּם
יְ ֵרחוֹ ִעיר ַה ְּת ָמ ִרים ֵא ֶצל
.'יהם וַ יָ ּ ׁשוּב ּו ׁש ְֹמרוֹ ן״ וגו
ֶ ֲא ֵח
,יכם ַא ֶּתם הוֹ לְ ִכים
ֶ ַעל אוֹ יְ ֵב
מר ֲח ִמין
ַ ְ ׁ ֶש ִאם ִּת ּ ְפל ּו ְּביָ ָדם ֵאין
״אל יֵ ַר ְך לְ ַב ְב ֶכם ַאל
ַ .יכם
ֶ ֲע ֵל
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strength of mortals: “For the Lord your God is He that goes with you, to fight for you against
your enemies, to save you”; this verse is referring to the camp of the Ark of the Covenant that
accompanies them out to war.

״אל
ַ .'ִּת ְירא ּו וְ ַאל ַּת ְח ּ ְפז ּו ״ וגו
יֵ ַר ְך לְ ַב ְב ֶכם״ – ִמ ּ ְפנֵ י ַצ ֲה ַלת
;ֲח ָרבוֹ ת

וְ ִצ ְחצו ַּח

סו ִּסים

״אל ִּת ְירא ּו ״ – ִמ ּ ְפנֵ י ֲהגָ ַפת
ַ
;יסין וְ ׁ ִש ְפ ַעת ַה ַ ּקלְ ַג ִּּסין
ִ ְּת ִר
;״אל ַּת ְח ּ ְפז ּו ״ – ִמ ּקוֹ ל ְק ָרנוֹ ת
ַ
״אל ַּת ַע ְרצ ּו ״ – ִמ ּ ְפנֵ י קוֹ ל
ַ
יכם
ֶ ״כי ה' ֱאל ֵֹה
ִּ ;ְצוָ וחוֹ ת
ַהה ֵֹל ְך ִע ָּמ ֶכם״ – ֵהם ָּב ִאין
ְּבנִ ְצחוֹ נוֹ ׁ ֶשל ָּב ָשׂר וָ ָדם וְ ַא ֶּתם
.ָּב ִאים ְּבנִ ְצחוֹ נוֹ ׁ ֶשל ָמקוֹ ם
ּ ְפלִ ׁ ְש ִּתים ָּבא ּו ְּבנִ ְצחוֹ נוֹ ׁ ֶשל
 ֶמה ָהיָ ה סוֹ פוֹ ? ַל ּסוֹ ף.ָגּלְ יָ ת
 ְּבנֵ י.ֹנָ ַפל ַּב ֶח ֶרב וְ נָ ְפל ּו ִע ּמו
.ַע ּמוֹ ן ָּבא ּו ְּבנִ ְצחוֹ נוֹ ׁ ֶשל ׁשוֹ ַב ְך
ֶמה ָהיָ ה סוֹ פוֹ ? ַל ּסוֹ ף נָ ַפל
 וְ ַא ֶּתם ִאי.ַֹּב ֶח ֶרב וְ נָ ְפל ּו ִע ּמו
יכם
ֶ ״כי ה' ֱאל ֵֹה
ִּ ,ַא ֶּתם ֵּכן
ַהה ֵֹל ְך ִע ָּמ ֶכם לְ ִה ָ ּל ֵחם ָל ֶכם״
.וגו' – זֶ ה ַמ ֲחנֵ ה ָה ָארוֹ ן

2. The mishna continues its discussion of the speech given before battle. “And the officers shall
speak to the people, saying: What man is there that has built a new house, and has not dedicated it? Let him go and return to his house, lest he die in the battle, and another man dedicate it”
(Deuteronomy 20:5). He is sent home if he is one who builds a storehouse for straw, a barn for
cattle, a shed for wood, or a warehouse. Similarly, it applies if he is one who builds, or if he is
one who purchases, or if he is one who inherits, or if he is one to whom it is given as a gift. In
all these instances, the man returns from the war encampment.
The next verse states: “And what man is there that has planted a vineyard, and has not used the
fruit thereof? Let him go and return unto his house, lest he die in the battle and another man
use the fruit thereof ” (Deuteronomy 20:6). He is sent home if he is one who plants a whole
vineyard of many vines, or if he is one who plants as few as five fruit trees of another variety,
and even if these five are from the five species. The produce need not be all of one species. The
same applies if he is one who plants, or if he is one who layers the vine, bending a branch into
the ground so that it may take root and grow as a new vine, or if he is one who grafts different
trees onto one another. And it applies if he is one who purchases a vineyard, or if he is one who
inherits a vineyard, or if he is one to whom the vineyard is given as a gift.
The next verse states: “And what man is there that has betrothed a wife, and has not taken her?
Let him go and return to his house, lest he die in the battle, and another man take her” (Deuteronomy 20:7). He is sent home if he is one who betroths a virgin, or if he is one who betroths
a widow. This applies even if his yevama, his late brother’s wife, is a widow waiting for him as
her yavam to perform levirate marriage; and even if he heard that his brother died in the war
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ְוד ְּבר ּו ַה ׁ ּש ְֹט ִרים ֶאל ָה ָעם
ִ  ״.ב
ֵלאמֹר ִמי ָה ִא ׁיש ֲא ׁ ֶשר ָּבנָ ה
ַביִ ת ָח ָד ׁש וְ ל ֹא ֲחנָ כוֹ יֵ ֵל ְך וְ יָ ׁש ֹב
לְ ֵביתוֹ ״ וגו' – ֶא ָחד ַה ּבוֹ נֶ ה
 ֵּבית, ֵּבית ַה ָּב ָקר,ֵּבית ַה ֶּת ֶבן
,ָהאוֹ ָצרוֹ ת

ֵּבית

,ָה ֵע ִצים

,ֶא ָחד ַה ּבוֹ נֶ ה וְ ֶא ָחד ַהלּ וֹ ֵקח
ֹרש וְ ֶא ָחד ׁ ֶש ִ ּנ ַּתן לו
ׁ וְ ֶא ָחד ַה ּי ֵ ֹו
 ״ו ִּמי ָה ִא ׁיש ֲא ׁ ֶשר נָ ַטע.ַמ ָּתנָ ה
ֶּכ ֶרם ול ֹא ִח ְּללוֹ ״ וגו' – ֶא ָחד
 וְ ֶא ָחד ַהנּ וֹ ֵטע,ַהנּ וֹ ֵטע ֶּכ ֶרם
 וַ ֲא ִפילּ ּו,ילנֵ י ַמ ֲא ָכל
ָ ֲח ִמ ׁ ּ ָשה ִא
ֶא ָחד

,ַה ִּמינִ ין
ֵמ ֲח ֵמ ׁ ֶשת
ְ
ַהנּ וֹ ֵטע וְ ֶא ָחד ַה ַּמ ְב ִריך וְ ֶא ָחד
ַהלּ וֹ ֵקח

וְ ֶא ָחד

,ַה ַּמ ְר ִּכיב
ֹרש וְ ֶא ָחד ׁ ֶש ִ ּנ ַּתן לו
ׁ וְ ֶא ָחד ַה ּי ֵ ֹו

ש
ׂ  ״ו ִּמי ָה ִא ׁיש ֲא ׁ ֶשר ֵא ַר.ַמ ָּתנָ ה
ִא ׁ ּ ָשה״ וגו' – ֶא ָחד ַה ְמ ָא ֵרס
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and the widow begins to wait for him only then, he returns and goes home. Each of these men,
although they are exempt, still hear the address of the priest and the regulations of war at the
local camp, and thereafter they return to their respective homes. However, they still support the
war effort, and they provide water and food for the soldiers and repair the roads.
And these are the men who do not return to their homes: One who builds a gateway,or an
enclosed veranda [akhsadra], or a balcony; or one who plants no more than four fruit trees or
even five or more non-fruit bearing trees; or one who remarries his divorced wife. Nor is there
an exemption for one who has betrothed a woman whom he is not permitted to marry: With
regard to a widow betrothed to a High Priest (see Leviticus 21:7); a divorcée or a yevama who
performed ĥalitza [ĥalutza], in lieu of entering into a levirate marriage, betrothed to a common
priest (see Leviticus 21:13–15); a mamzeret or a Gibeonite woman betrothed to an Israelite;
or an Israelite woman betrothed to a mamzer or a Gibeonite (see Deuteronomy 23:3); such
a man does not return to his home. Rabbi Yehuda says: Even one who rebuilds a house as it
stood originally would not return. Rabbi Eliezer says: Even one who builds a new brick house
in the Sharon would not return because these houses are not stable and are expected to collapse
periodically.
These are the men who do not even move from their places because they do not even report to
the camp: One who built a house and dedicated it within the year; one who planted a vineyard
and used its fruit for less than a year; one who marries his betrothed and one who marries his
yevama, his brother’s widow who must enter into a levirate marriage or perform ĥalitza, as it
is stated: “When a man takes a new wife, he shall not go out with the army…he shall be free
for his house one year, and shall cheer his wife whom he has taken” (Deuteronomy 24:5). The
mishna interprets the verse as follows: “For his house”; this means his house that he built. “He
shall be”; this term includes his vineyard. “And shall cheer his wife”; this is his wife. “Whom he
has taken”; this phrase comes to include his yevama, who is considered his wife with respect to
this halakha although he has not yet married her. Those who are exempt for these reasons do not
even provide water and food to the soldiers, and they do not repair the roads.

ֶאת ַה ְּבתו ָּלה וְ ֶא ָחד ַה ְמ ָא ֵרס
 ֲא ִפילּ ּו ׁשוֹ ֶמ ֶרת,ֶאת ָה ַאלְ ָמנָ ה
 וַ ֲא ִפילּ ּו ׁ ָש ַמע ׁ ֶש ֵּמת,יָ ָבם
ָא ִחיו ַּב ִּמלְ ָח ָמה – חוֹ זֵ ר ו ָּבא
 ָּכל ֵאלּ ּו וְ ֵאלּ ּו ׁשוֹ ְמ ִעין ִ ּד ְב ֵרי.ֹלו
,כ ֵֹהן ַמ ַע ְר ֵכי ִמלְ ָח ָמה וְ חוֹ זְ ִרין
 ו ְּמ ַת ְּקנִ ין,ו ְּמ ַס ּ ְפ ִקין ַמיִ ם ו ָּמזוֹ ן
 וְ ֵאלּ ּו ׁ ֶש ֵאינָ ן.ֶאת ַה ְ ּד ָר ִכים
, ַה ּבוֹ נֶ ה ֵּבית ׁ ַש ַער:חוֹ זְ ִרין
ַא ְכ ַס ְד ָרה ו ִּמ ְר ּ ֶפ ֶסת; ַהנּ וֹ ֵטע
 וַ ֲח ִמ ׁ ּ ָשה,ילנֵ י ַמ ֲא ָכל
ָ ַא ְר ַּבע ִא
ילנֵ י ְ ָסרק; ַה ַּמ ֲחזִ יר ֶאת
ָ ִא
, ַאלְ ָמנָ ה לְ כ ֵֹהן ָ ּגדוֹ ל.ְֹ ּגרו ׁ ָּשתו
,ְ ּגרו ׁ ָּשה וַ ֲחלו ָּצה לְ כ ֵֹהן ֶה ְדיוֹ ט
 ַּבת,ַמ ְמזֶ ֶרת וּנְ ִתינָ ה לְ יִ ְש ָׂר ֵאל
יִ ְש ָׂר ֵאל לְ ַמ ְמזֵ ר וּלְ נָ ִתין – ל ֹא
: ַר ִּבי יְ הו ָּדה אוֹ ֵמר.ָהיָ ה חוֹ זֵ ר
ַאף ַה ּבוֹ נֶ ה ַּביִ ת ַעל ְמכוֹ נוֹ ל ֹא
:יעזֶ ר אוֹ ֵמר
ֶ ִ ַר ִּבי ֱאל.ָהיָ ה חוֹ זֵ ר
ַאף ַה ּבוֹ נֶ ה ֵּבית לְ ֵבינִ ים ַּב ׁ ּ ָשרוֹ ן
 ֵאלּ ּו ׁ ֶש ֵאין זָ זִ ין.ל ֹא ָהיָ ה חוֹ זֵ ר
,ֹ ָּבנָ ה ַּביִ ת וַ ֲחנָ כו:ִמ ְּמקוֹ ָמן
 ַהנּ וֹ ֵשׂא ֶאת,ֹנָ ַטע ֶּכ ֶרם וְ ִח ְּללו
,ֹ ַה ּכוֹ נֵ ס ֶאת יְ ִב ְמ ּתו,ֲֹארו ָּסתו
ֹ ״נָ ִקי יִ ְהיֶ ה לְ ֵביתו:ׁ ֶש ֶ ּנ ֱא ַמר
 ״לְ ֵביתוֹ ״ – זֶ ה.ׁ ָשנָ ה ֶא ָחת״
; ֵֹּביתוֹ ; ״יִ ְהיֶ ה״ – זֶ ה ַּכ ְרמו
ִ ״
ְֹוש ַּׂמח ֶאת ִא ׁ ְש ּתוֹ ״ – זו
״א ׁ ֶשר ָל ָקח״ – לְ ָה ִביא
ֲ ; ִֹא ׁ ְש ּתו
יקין
ִ  ֵאין ַמ ְס ּ ִפ.ֶֹאת יְ ִב ְמ ּתו
ָל ֶהם ַמיִ ם ו ָּמזוֹ ן וְ ֵאין ְמ ַת ְּקנִ ין
.ֶאת ַה ְ ּד ָר ִכים

.ג

3. The mishna continues its discussion of the speech given before battle. “And the officers shall

״ְויָ ְספ ּו ַה ׁ ּש ְֹט ִרים לְ ַד ֵּבר

speak further to the people, and they shall say: What man is there that is fearful and fainthearted? Let him go and return unto his house” (Deuteronomy 20:8). Rabbi Akiva says: “That is
fearful and fainthearted” is to be understood as it indicates, that the man is unable to stand in
the battle ranks and to see a drawn sword because it will terrify him. Rabbi Yosei HaGelili says:
“That is fearful and fainthearted”; this is one who is afraid because of the sins that he has; he,
too, returns. Therefore, the Torah provided him with all these additional reasons for exemption

יבא
ָ ֶאל ָה ָעם״ וגו' – ַר ִּבי ֲע ִק
״היָ ּ ֵרא וְ ַר ְך ַה ֵ ּל ָבב״
ַ :אוֹ ֵמר

Chabad.org/3Tammuz

 ׁ ֶש ֵאינוֹ יָ כוֹ ל,ֹ– ְּכ ַמ ׁ ְש ָמעו
ַל ֲעמוֹ ד ְּב ִק ׁ ְש ֵרי ַה ִּמלְ ָח ָמה
 ַר ִּבי.וְ לִ ְראוֹ ת ֶח ֶרב ׁ ְשלו ָּפה
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from the army so he can ascribe his leaving to one of them. In this way, the sinner may leave the
ranks without having to publicly acknowledge that he is a sinner.

״ה ָ ּי ֵרא
ַ :יוֹ ֵסי ַה ְגּלִ ילִ י אוֹ ֵמר
וְ ַר ְך ַה ֵ ּל ָבב״ – זֶ ה ּו ַה ִּמ ְתיָ יֵ רא

Rabbi Yosei says: With regard to one who has betrothed a woman forbidden to him, including
a widow betrothed to a High Priest; a divorcée or a yevama who performed ĥalitza [ĥalutza]
betrothed to a common priest; a mamzeret or a Gibeonite woman betrothed to an Israelite; or
a daughter of an Israelite betrothed to a mamzer or a Gibeonite; this man is he whom the verse
calls “fearful and fainthearted.” He fears that his sin will jeopardize his safety in the war.

יכ ְך
ָ  לְ ִפ.ִֹמן ָה ֲע ֵבירוֹ ת ׁ ֶש ְּביָ דו

The mishna continues its discussion. The verse states: “And it shall be, when the officers conclude speaking to the people, that captains of legions shall be appointed at the head of the
people” (Deuteronomy 20:9). The mishna adds: As well as at the rear of the people. The officers
station guards [zekifin] in front of them, and other guards behind them, and they have iron rods
[kashilin] in their hands. And with regard to anyone who attempts to turn back and flee from
the war, the guard has license to beat [lekape’aĥ] his legs because the beginning of fleeing is a
downfall on the battlefield, as it is stated: “Israel has fled before the Philistines, and there has
been also a great slaughter among the people” (I Samuel 4:17), and likewise it says further on:
“And the men of Israel fled from before the Philistines, and fell down slain in Mount Gilboa”
(I Samuel 31:1).

,ְ ּגרו ׁ ָּשה וַ ֲחלו ָּצה לְ כ ֵֹהן ֶה ְדיוֹ ט

The mishna adds: In what case are all of these statements, with regard to the various exemptions
from war, said? They are said with regard to elective wars. But in wars whose mandate is a mitzva, everyone goes, even a groom from his room and a bride from her wedding canopy. Rabbi
Yehuda said: In what case are all of these statements, with regard to the various exemptions from
war, said? They are said with regard to wars whose mandate is a mitzva. But in obligatory wars,
everyone goes, even a groom from his room and a bride from her wedding canopy.

 וְ ָכל ַה ְמ ַב ֵ ּק ׁש.יהן
ֶ ׁ ֶשל ַּב ְרזֶ ל ִּב ֵיד

ָּתלְ ָתה לוֹ ַה ּתוֹ ָרה ֶאת ָּכל
 ַר ִּבי יוֹ ֵסי.ֵאלּ ּו ׁ ֶשיַ ּ ֲחזוֹ ר ִּבגְ ָל ָלן
, ַאלְ ָמנָ ה לְ כ ֵֹהן ָ ּגדוֹ ל:אוֹ ֵמר
,ַמ ְמזֶ ֶרת וּנְ ִתינָ ה לְ יִ ְש ָׂר ֵאל
– ַּבת יִ ְש ָׂר ֵאל לְ ַמ ְמזֵ ר וּלְ נָ ִתין
.״היָ ּ ֵרא וְ ַר ְך ַה ֵ ּל ָבב״
ַ ֲה ֵרי הוּא
ְוהיָ ה ְּכ ַכלּ ֹת ַה ׁ ּש ְֹט ִרים לְ ַד ֵּבר
ָ ״
ֶאל ָה ָעם ו ָּפ ְקד ּו ָ ֵשׂרי ְצ ָבאוֹ ת
ֹאש ָה ָעם״ ו ַּב ֲע ֵקיבוֹ ׁ ֶשל
ׁ ְּבר
יהם
ֶ ֵיפין לִ ְפנ
ִ  ַמ ֲע ִמ ִידין זְ ִק.ַעם
וכ ׁ ּ ִשילִ ין
ַ יהם
ֶ וַ ֲא ֵח ִרים ֵמ ֲאחוֹ ֵר
ַל ֲחזוֹ ר – ָה ְר ׁשוּת ְּביָ דוֹ לְ ַק ּ ֵפח
ּ ַ ֶאת ׁשוֹ ָקיו ׁ ֶש ְּת ִח
יסה
ָ ִילת נ
 ״נָ ס יִ ְש ָׂר ֵאל: ׁ ֶש ֶ ּנ ֱא ַמר,ילה
ָ נְ ִפ
לִ ְפנֵ י ְפלִ ׁ ְש ִּתים וְ גַ ם ַמ ֵ ּג ָפה
 וּלְ ַה ָ ּלן,גְ דוֹ ָלה ָהיְ ָתה ָב ָעם״
 ״ַויָ ּנֻ ס ּו ַאנְ ׁ ֵשי:הוּא אוֹ ֵמר
ְפלִ ׁ ְש ִּתים

ִמ ּ ְפנֵ י

יִ ְש ָׂר ֵאל
 ַּב ֶּמה.'וַ יִ ּ ּ ְפל ּו ֲח ָללִ ים״ וגו
ְד ָב ִרים ֲאמו ִּרים – ְּב ִמלְ ֲחמוֹ ת
ְּב ִמלְ ֲחמוֹ ת

ֲא ָבל

,ָה ְר ׁשוּת

 ֲא ִפילּ ּו,ִמ ְצוָ ה – ַה ּכֹל יוֹ ְצ ִאין
;ָח ָתן ֵמ ַח ְדרוֹ וְ ַכ ָ ּלה ֵמחו ּ ָּפ ָת ּה
 ַּב ֶּמה ְד ָב ִרים:ָא ַמר ַר ִּבי יְ הו ָּדה
,ֲאמו ִּרים – ְּב ִמלְ ֲחמוֹ ת ִמ ְצוָ ה
ֲא ָבל ְּב ִמלְ ֲחמוֹ ת חוֹ ָבה – ַה ּכֹל
ֹ ֲא ִפילּ ּו ָח ָתן ֵמ ַח ְדרו,יוֹ ְצ ִאין
.וְ ַכ ָ ּלה ֵמחו ּ ָּפ ָת ּה
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מ
Berachot, Chapter 1
1. From when, that is, from what time, does one recite Shema in the evening? From the time
when the priests enter to partake of their teruma. Until when does the time for the recitation of
the evening Shema extend? Until the end of the first watch. The term used in the Torah (Deuteronomy 6:7) to indicate the time for the recitation of the evening Shema is beshokhbekha,
when you lie down, which refers to the time in which individuals go to sleep. Therefore, the
time for the recitation of Shema is the first portion of the night, when individuals typically prepare for sleep. That is the statement of Rabbi Eliezer. The Rabbis say: the time for the recitation
of the evening Shema is until midnight.
Rabban Gamliel says: One may recite Shema until dawn, indicating that beshokhbekha is to be
understood as a reference to the entire time people sleep in their beds, the whole night.

The mishna relates that Rabban Gamliel practiced in accordance with his ruling. There was an
incident where Rabban Gamliel’s sons returned very late from a wedding hall. They said to him,
as they had been preoccupied with celebrating with the groom and bride: We did not recite
Shema. He said to them: If the dawn has not yet arrived, you are obligated to recite Shema.
Since Rabban Gamliel’s opinion disagreed with that of the Rabbis, he explained to his sons
that the Rabbis actually agree with him, and that it is not only with regard to the halakha of
the recitation of Shema, but rather, wherever the Sages say until midnight, the mitzva may be
performed until dawn.
Rabban Gamliel cites several cases in support of his claim, such as the burning of fats and limbs
on the altar. Due to the quantity of offerings each day, the priests were often unable to complete
the burning of all of the fats and limbs, so they continued to be burned into the night, as it is
written: “This is the law of the burnt offering: The burnt offering shall remain upon the pyre
on the altar all night until morning, while the fire on the altar burns it” (Leviticus 6:2). And,
with regard to all sacrifices, such as the sinofferings and the guilt-offerings that are eaten for one
day and night; although the Sages state that they may be eaten only until midnight, by Torah
law they may be eaten until dawn. This is in accordance with the verse: “On the day on which
it is offered must you eat. Do not leave it until the morning” (Leviticus 7:15). If so, why did
the Sages say that they may be eaten only until midnight? This is in order to distance a person
from transgression, as if one believes that he has until dawn to perform the mitzva, he might be
negligent and postpone it until the opportunity to perform the mitzva has passed.

'ברכות פרק א
ימ ַתי קוֹ ִרין ֶאת
ָ ֵמ ֵא

.א

״ש ַמע״ ָּב ֲע ָר ִבין? – ִמ ׁ ּ ָש ָעה
ְׁ
ׁ ֶש ַה ּכ ֲֹהנִ ים נִ ְכנָ ִסים ֶל ֱאכוֹ ל
ִּב ְתרו ָּמ ָתן ַעד סוֹ ף ָה ַא ׁ ְשמו ָּרה
.יעזֶ ר
ֶ ִ דִּ ְב ֵרי ַר ִּבי ֱאל,אשוֹ נָ ה
ׁ ָה ִר
. ַעד ֲחצוֹ ת,וַ ֲח ָכ ִמים אוֹ ְמ ִרים
ַעד

,אוֹ ֵמר

יאל
ֵ ִַ ּג ְמל

ַר ָּבן
 ַמ ֲע ֶשׂה.ׁ ֶש ַ ּי ֲע ֶלה ַע ּמוּד ַה ׁ ּ ַש ַחר
,ו ָּבא ּו ָּבנָ יו ִמ ֵּבית ַה ִּמ ׁ ְש ֶּתה
. ל ֹא ָק ִרינ ּו ֶאת ׁ ְש ַמע: ָֹא ְמר ּו לו
 ִאם ל ֹא ָע ָלה:ָא ַמר ָל ֶהם
יבין ַא ֶּתם
ִ ּ ַָע ּמוּד ַה ׁ ּ ַש ַחר ַחי
,ּ וְ ל ֹא זוֹ ִּבלְ ַבד ָא ְמרו.לִ ְקרוֹ ת
ֶא ָ ּלא ָּכל ַמה ׁ ּ ֶש ָא ְמר ּו ֲח ָכ ִמים
ַעד ֲחצוֹ ת ִמ ְצוָ ָתן ַעד ׁ ֶש ַ ּי ֲע ֶלה
ַע ּמוּד ַה ׁ ּ ַש ַחר; ֶה ְק ֵטר ֲח ָל ִבים
וְ ֵא ָבִרים – ִמ ְצוָ ָתן ַעד ׁ ֶשיַ ּ ֲע ֶלה
 וְ ָכל ַה ֶ ּנ ֱא ָכלִ ים,ַע ּמוּד ַה ׁ ּ ַש ַחר
לְ יוֹ ם ֶא ָחד – ִמ ְצוָ ָתן ַעד
 ִאם,ׁ ֶשיַ ּ ֲע ֶלה ַע ּמוּד ַה ׁ ּ ַש ַחר
 ָל ָּמה ָא ְמר ּו ֲח ָכ ִמים ַעד,ֵּכן
ֲחצוֹ ת? – ְּכ ֵדי לְ ַה ְר ִחיק ֶאת
.ָה ָא ָדם ִמן ָה ֲע ֵב ָירה

.ב

2. From when does one recite Shema in the morning? From when a person can distinguish

ֶאת

between sky-blue [tekhelet] and white. Rabbi Eliezer says: From when one can distinguish between skyblue and leek-green. And one must finish reciting Shema until the end of the period
when you rise, i.e., sunrise, when the sun begins to shine.

״ש ַמע״ ְּב ַׁש ֲח ִרית? – ִמ ׁ ּ ֶשיַ ּ ִּכיר
ְׁ

Rabbi Yehoshua says: One may recite the morning Shema until three hours of the day, which
this is still considered when you rise, as that is the habit of kings to rise from their sleep at three
hours of the day. While there is a set time frame for the recitation of Shema, one who recites
Shema from that time onward loses nothing. Although he does not fulfill the mitzva of reciting
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קוֹ ִרין

ימ ַתי
ָ ֵמ ֵא

יעזֶ ר
ֶ ִ ַר ִּבי ֱאל.ֵּבין ְּת ֵכ ֶלת לְ ָל ָבן
. ֵּבין ְּת ֵכ ֶלת לְ ַכ ְר ִתי:אוֹ ֵמר
.וְ גוֹ ְמ ָר ּה ַעד ָהנֵ ץ ַה ַח ָּמה
 ַעד ׁ ָשל ֹׁש:ַר ִּבי יְ הוֹ ׁ ֻש ַע אוֹ ֵמר
ׁ ָשעוֹ ת ׁ ֶש ֵּכן דֶּ ֶר ְך ְמ ָל ִכים
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of Shema at its appointed time, he is nevertheless considered like one who reads the Torah, and
is rewarded accordingly.

 ַה ּק ֵ ֹורא.ַל ֲעמוֹ ד ְּב ׁ ָשל ֹׁש ׁ ָשעוֹ ת
,יל ְך – ל ֹא ִה ְפ ִסיד
ָ ִמ ָּכאן וְ ֵא
.ְּכ ָא ָדם ַה ּק ֵ ֹורא ַּב ּת ָ ֹורה

.ג

3. Beit Shammai and Beit Hillel disputed the proper way to recite Shema. Beit Shammai say:

:ֵּבית ׁ ַש ַּמאי אוֹ ְמ ִרים

One should recite Shema in the manner indicated in the text of Shema itself. Therefore, in
the evening every person must recline on his side and recite Shema, in fulfillment of the verse:
“When you lie down,” and in the morning he must stand and recite Shema, in fulfillment of the
verse: When you rise, as it is stated: “When you lie down, and when you rise.”

,ָּב ֶע ֶרב – ָּכל ָא ָדם יַ ֶּטה וְ יִ ְק ָרא

And Beit Hillel say: Every person recites Shema as he is,and he may do so in whatever position
is most comfortable for him, both day and night, as it is stated: “And when you walk along the
way,” when one is neither standing nor reclining (Me’iri).
If so, according to Beit Hillel, why was it stated: “When you lie down, and when you rise”?
This is merely to denote time; at the time when people lie down and the time when people rise.

:ׁ ֶש ֶ ּנ ֱא ַמר

,ו ַּב ּב ֶֹקר יַ ֲעמוֹ ד
ָ
 ו ֵּבית.״ו ְּב ׁ ָש ְכ ְּב ָך ו ְּבקו ֶּמך ״
 ָּכל ָא ָדם קוֹ ֵרא:ִה ֵ ּלל אוֹ ְמ ִרים
 ״ו ְּב ֶל ְכ ְּת ָך: ׁ ֶש ֶ ּנ ֱא ַמר,ְֹּכ ַד ְר ּכו

: ָל ָּמה נֶ ֱא ַמר, ִאם ֵּכן.ַּבדֶּ ֶר ְך ״
– ?״ו ְּב ׁ ָש ְכ ְּב ָך ו ְּבקו ֶּמ ָך ״
ְּב ׁ ָש ָעה ׁ ֶש ְּבנֵ י ָא ָדם ׁשוֹ ְכ ִבים

With regard to this halakha, Rabbi Tarfon said: Once, I was coming on the road when I stopped
and reclined to recite Shema in accordance with the statement of Beit Shammai. Although
Rabbi Tarfon was a disciple of Beit Hillel, he thought that fulfilling the mitzva in accordance

.ו ְּב ׁ ָש ָעה ׁ ֶש ְּבנֵ י ָא ָדם עוֹ ְמ ִדים

with the opinion of Beit Shammai would be a more meticulous fulfillment of the mitzva, acceptable to all opinions. Yet in so doing, I endangered myself due to the highwaymen [listim]
who accost travelers.

 וְ ִס ַּכנְ ִּתי,ְּכ ִד ְב ֵרי ֵבית ׁ ַש ַּמאי

The Sages said to him: You deserved to be in a position where you were liable to pay with your life,
as you transgressed the statement of Beit Hillel. This statement will be explained in the Gemara.

4. From the laws of the recitation of Shema itself, the mishna proceeds to discuss the blessings
recited in conjunction with Shema. Here, the order is established: In the morning when reciting Shema, one recites two blessings beforehand, the first on the radiant lights and the second
the blessing on the love of Torah, and one thereafter, which begins with: True and Firm [emet
veyatziv]. And in the evening one recites two blessings beforehand, on the radiant lights and
on the love of God, and two thereafter, the blessing of redemption: True and Faithful [emet
ve’emuna], and the blessing: Help us lie down. With regard to the blessing: True and Faithful,
whether one recites it in its long formula and whether one recites it in its short formula, he
fulfills his obligation (Tosafot).
However, the general principle is: Where the Sages said to recite a long blessing, one may not
shorten it, and so too, wherever they said to recite a short blessing, one may not lengthen it.
Where the Sages said that a blessing must conclude with a second blessing at the end, he may
not fail to conclude with that blessing. Similarly, if the Sages said that a blessing must not conclude with a second blessing, one may not conclude with a blessing.

יתי
ִ ִ ֲאנִ י ָהי:ָא ַמר ַר ִּבי ַט ְרפוֹ ן
ָּבא ַּבדֶּ ֶר ְך וְ ִה ֵּט ִתי לִ ְקרוֹ ת
 ָא ְמר ּו.ְּב ַע ְצ ִמי ִמ ּ ְפנֵ י ַה ִּל ְס ִטים
,ית ָלחוֹ ב ְּב ַע ְצ ְמ ָך
ָ ִ ְּכ ַדי ָהי: ֹלו
.ְרת ַעל דִּ ְב ֵרי ֵבית ִה ֵ ּלל
ָּ ׁ ֶש ָע ַב
יה
ָ ֶ ַּב ׁ ּ ַש ַחר ְמ ָב ֵר ְך ׁ ְש ַּתיִ ם לְ ָפנ.ד
ו ָּב ֶע ֶרב

,יה
ָ לְ ַא ֲח ֶר

וְ ַא ַחת
יה ו ׁ ְּש ַּתיִ ם
ָ ְֶמ ָב ֵר ְך ׁ ְש ַּתיִ ם לְ ָפנ
 ַא ַחת ֲארו ָּּכה וְ ַא ַחת,יה
ָ לְ ַא ֲח ֶר
ׁ ֶש ָא ְמר ּו

ָמקוֹ ם

.ְק ָצ ָרה
ְ
,לְ ַה ֲא ִריך – ֵאינוֹ ַר ׁ ּ ַשאי לְ ַק ֵ ּצר
ְ לְ ַק ֵ ּצר – ֵאינוֹ ַר ׁ ּ ַשאי לְ ַה ֲא ִר
,יך
ַל ְח ּתוֹ ם – ֵאינוֹ ַר ׁ ּ ַשאי ׁ ֶשלּ ֹא
ֹ ׁ ֶשלּ ֹא ַל ְח ּתוֹ ם – ֵאינו,ַל ְח ּתוֹ ם
.ַר ׁ ּ ַשאי ַל ְח ּתוֹ ם

.ה

5. It is a mitzva by Torah law to mention the exodus from Egypt at night, but some held that

יאת ִמ ְצ ַריִ ם
ַ ַמזְ ִּכ ִירין יְ ִצ

this mitzva was, like phylacteries or ritual fringes, fulfilled only during the day and not at night.
For this reason it was decided: The exodus from Egypt is mentioned at night, adjacent to the
recitation of Shema. Rabbi Elazar ben Azarya said: I am approximately seventy years old, and
although I have long held this opinion, I was never privileged to prevail (Me’iri) and prove that

 ָא ַמר ַר ִּבי ֶאלְ ָעזָ ר ֶּבן.ַּב ֵ ּלילוֹ ת
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 ֲה ֵרי ֲאנִ י ְּכ ֶבן ׁ ִש ְב ִעים:ֲעזַ ְריָ ה
יתי ׁ ֶש ֵּת ָא ֵמר
ִ  וְ ל ֹא זָ ִכ,ׁ ָשנָ ה
יאת ִמ ְצ ַריִ ם ַּב ֵ ּלילוֹ ת ַעד
ַ יְ ִצ
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there is a biblical obligation to fulfill the accepted custom (Ra’avad) and have the exodus from
Egypt mentioned at night, until Ben Zoma interpreted it homiletically and proved it obligatory.

: ׁ ֶש ֶ ּנ ֱא ַמר.ׁ ֶש ְ ּד ָר ׁ ָש ּה ֶּבן זוֹ ָמא
את ָך
ְ ״לְ ַמ ַען ִּתזְ ּכֹר ֶאת יוֹ ם ֵצ

Ben Zoma derived it as it is stated: “That you may remember the day you went out of the land
of Egypt all the days of your life” (Deuteronomy 16:3). The days of your life, refers to daytime
alone; however, the addition of the word all, as it is stated: All the days of your life, comes to
add nights as well.

ָ ּ ֵֶמ ֶא ֶרץ ִמ ְצ ַריִ ם ּכֹל יְ ֵמי ַחי
.יך ״
ָ ּ ֶ׳יְ ֵמי ַחי
׳כֹל יְ ֵמי
ּ ,יך ׳ – ַהיָ ּ ִמים
ָ ּ ֶַחי
יך ׳ – ַה ֵ ּלילוֹ ת; וַ ֲח ָכ ִמים

And the Rabbis, who posit that there is no biblical obligation to mention the exodus from
Egypt at night, explain the word, all, differently and say: The days of your life, refers to the days
in this world, all is added to include the days of the Messiah.

׳כֹל׳ – לְ ָה ִביא לִ ימוֹ ת
ּ ,ַהזֶ ּה

ָ ּ ֶ ׳יְ ֵמי ַחי:אוֹ ְמ ִרים
יך ׳ – ָהעוֹ ָלם
.יח
ַ ַה ָּמ ׁ ִש

ע
Pessachim, Chapter 10
1. On the eve of Passover, adjacent to minĥa time, a person may not eat until dark, so that he
will be able to eat matza that night with a hearty appetite. Even the poorest of Jews should not
eat the meal on Passover night until he reclines on his left side, as free and wealthy people recline when they eat. And the distributors of charity should not give a poor person less than four
cups of wine for the Festival meal of Passover night. And this halakha applies even if the poor
person is one of the poorest members of society and receives his food from the charity plate.

2. The tanna describes the beginning of the Passover seder. The attendants poured the wine
of the first cup for the leader of the seder. Beit Shammai say: One recites the blessing over the
sanctification of the day, i.e., the kiddush for the Festival: Who blesses Israel and the Festivals,
and thereafter he recites the blessing over the wine: Who creates fruit of the vine. And Beit
Hillel say: One recites the blessing over the wine and thereafter recites the blessing over the day.

'פסחים פרק י
ֶע ֶרב ּ ְפ ָס ִחים ָסמו ְּך
ָא ָדם

.א

ֹאכל
ַ י

ַל ִּמנְ ָחה ל ֹא
ְ
 ֲא ִפילּ ּו ָענִ י.ַעד ׁ ֶש ֶּת ְח ׁ ַשך
.ֹאכל ַעד ׁ ֶשיָ ּ ֵסב
ַ ׁ ֶש ְּביִ ְש ָׂר ֵאל ל ֹא י
וְ ל ֹא יִ ְפ ַחת ּו לוֹ ֵמ ַא ְר ַּבע ּכוֹ סוֹ ת
. וַ ֲא ִפילּ ּו ִמן ַה ַּת ְמחוּי,ׁ ֶשל יַ יִ ן
 ֵּבית,אשוֹ ן
ׁ  ָמזְ ג ּו לוֹ ּכוֹ ס ִר.ב
ְ
 ְמ ָב ֵרך ַעל:ׁ ַש ַּמאי אוֹ ְמ ִרים

 וְ ַא ַחר ָּכ ְך ְמ ָב ֵר ְך ַעל,ַה ּיוֹ ם
:ַהיַ ּ יִ ן; ו ֵּבית ִה ֵ ּלל אוֹ ְמ ִרים
 וְ ַא ַחר ָּכ ְך,ְמ ָב ֵר ְך ַעל ַהיַ ּ יִ ן
.ְמ ָב ֵר ְך ַעל ַה ּיוֹ ם

.ג

3. The attendants brought vegetables before the leader of the seder prior to the meal, if there

ֵה ִביא ּו לְ ָפנָ יו ְמ ַט ֵּבל

were no other vegetables on the table. He dips the ĥazeret into water or vinegar, to taste some
food before he reaches the dessert of the bread, i.e., the bitter herbs, which were eaten after the
matza. They brought before him matza and ĥazeret and ĥaroset, and at least two cooked dishes
in honor of the Festival. The tanna comments that this was the practice, although eating ĥaroset
is not a mitzva but merely a custom. Rabbi Eliezer ben Tzadok says: Actually, it is a mitzva to
eat ĥaroset. And in the period when the Temple stood and they offered the Paschal lamb, they
brought before him the body of the Paschal lamb.

ּיע לְ ַפ ְר ּ ֶפ ֶרת
ַ ַּב ֲחזֶ ֶרת ַעד ׁ ֶש ַּמ ִג
 ֵה ִביא ּו לְ ָפנָ יו ַמ ָ ּצה.ַה ּ ַפת
ו ׁ ְּשנֵ י

וְ ֲחרוֹ ֶסת

וחזֶ ֶרת
ֲ

 ַאף ַעל ּ ִפי ׁ ֶש ֵאין,ַת ְב ׁ ִשילִ ין
יעזֶ ר
ֶ ִ ַר ִּבי ֱאל.ֲחרוֹ ֶסת ִמ ְצוָ ה
. ִמ ְצוָ ה:(בן) ָצדוֹ ק אוֹ ֵמר
ֶּ
יאין לְ ָפנָ יו
ִ ו ַּב ִּמ ְק ָ ּד ׁש ָהי ּו ְמ ִב
.גּ וּפוֹ ׁ ֶשל ּ ֶפ ַסח
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4. The attendants poured the second cup for the leader of the seder, and here the son asks his
father the questions about the differences between Passover night and a regular night. And if
the son does not have the intelligence to ask questions on his own, his father teaches him the
questions.
The mishna lists the questions: Why is this night different from all other nights? As on all other
nights we eat leavened bread and matza as preferred; on this night all our bread is matza. As on
all other nights we eat other vegetables; on this night we eat bitter herbs. The mishna continues
its list of the questions. When the Temple was standing one would ask: As on all other nights
we eat either roasted, stewed, or cooked meat, but on this night all the meat is the roasted meat
of the Paschal lamb. The final question was asked even after the destruction of the Temple: As
on all other nights we dip the vegetables in a liquid during the meal only once; however, on this
night we dip twice.
And according to the intelligence and the ability of the son, his father teaches him all or part of
these questions. When teaching his son about the Exodus, he begins with the Jewish people’s
disgrace and concludes with their glory. And he expounds from the passage: “An Aramean tried
to destroy my father” (Deuteronomy 26:5), the declaration one recites when presenting his first
fruits at the Temple, until he concludes explaining the entire section.

 וְ ָכאן ַה ֵּבן, ָמזְ ג ּו לוֹ ּכוֹ ס ׁ ֵשנִ י.ד
 וְ ִאם ֵאין ַ ּד ַעת ַּב ֵּבן.ׁשוֹ ֵאל ָא ִביו
 ַמה ִנ ׁ ְּש ַּת ָ ּנה: ֹ– ָא ִביו ְמ ַל ְּמדו
,ַה ַ ּליְ ָלה ַהזֶ ּה ִמ ָּכל ַה ֵ ּלילוֹ ת
ׁ ֶש ְּב ָכל ַה ֵ ּלילוֹ ת ָאנ ּו אוֹ ְכלִ ין
ָח ֵמץ ו ַּמ ָ ּצה; ַה ַ ּליְ ָלה ַהזֶ ּה
 ׁ ֶש ְּב ָכל ַה ֵ ּלילוֹ ת.ּכ ּולּ וֹ ַמ ָ ּצה
;ָאנ ּו אוֹ ְכלִ ין ׁ ְש ָאר יְ ָרקוֹ ת
 ׁ ֶש ְּב ָכל.ַה ַ ּליְ ָלה ַהזֶ ּה ָמרוֹ ר
ַה ֵ ּלילוֹ ת ָאנ ּו אוֹ ְכלִ ין ָּב ָשׂר ָצלִ י
ׁ ָשלוּק ו ְּמבו ׁ ּ ָּשל; ַה ַ ּליְ ָלה ַהזֶ ּה
 ׁ ֶש ְּב ָכל ַה ֵ ּלילוֹ ת ָאנ ּו.ּכ ּולּ וֹ ָצלִ י
ַמ ְט ִּבילִ ין ּ ַפ ַעם ַא ַחת; ַה ַ ּליְ ָלה
ַֹהזֶ ּה ׁ ְש ֵּתי ְפ ָע ִמים? וּלְ ִפי ַ ּד ְע ּתו
 ַמ ְת ִחיל.ֹ ָא ִביו ְמ ַל ְּמדו,ׁ ֶשל ֶּבן
רש
ׁ דו
ֹ ֵ ְ ו.ִּבגְ נוּת ו ְּמ ַסיֵ ּ ים ִּב ׁ ְש ָבח
אוֹבד ָא ִבי״ ַעד
ֵ
רמי
ִּ ״א
ַ ֲ ֵמ
.ׁ ֶשיִ ּגְ מוֹ ר ָּכל ַה ּ ָפ ָר ׁ ָשה ּכו ָ ּּל ּה

5. Rabban Gamliel would say: Anyone who did not say these three matters on Passover has not

:יאל ָהיָ ה אוֹ ֵמר
ֵ ִַר ָּבן ַ ּג ְמל

fulfilled his obli gation: The Paschal lamb, matza, and bitter herbs. When one mentions these
matters, he must elaborate and explain them: The Paschal lamb is brought because the Omnipresent passed over [pasaĥ] the houses of our forefathers in Egypt, as it is stated: “That you shall
say: It is the sacrifice of the Lord’s Paschal offering for He passed over the houses of the children
of Israel in Egypt, when he smote the Egyptians, and delivered our houses” (Exodus 12:27).

ׁ ְשל ׁ ָֹשה

Rabban Gamliel continues to explain: The reason for matza is because our forefathers were
redeemed from Egypt, as it is stated: “And they baked the dough that they took out of Egypt as
cakes of matzot, for it was not leavened, as they were thrust out of Egypt and could not tarry,
neither had they prepared for themselves any victual” (Exodus 12:39). The reason for bitter
herbs is because the Egyptians embittered our forefathers’ lives in Egypt, as it is stated: “And
they embittered their lives with hard service, in mortar and in brick; in all manner of service in
the field, all the service that they made them serve was with rigor” (Exodus 1:14).
The tanna of the mishna further states: In each and every generation a person must view himself as though he personally left Egypt, as it is stated: “And you shall tell your son on that day,
saying: It is because of this which the Lord did for me when I came forth out of Egypt” (Exodus
13:8). In every generation, each person must say: “This which the Lord did for me,” and not:
This which the Lord did for my forefathers.
The mishna continues with the text of the Haggadah. Therefore we are obligated to thank, praise,
glorify, extol, exalt, honor, bless, revere, and laud [lekales] the One who performed for our forefathers and for us all these miracles: He took us out from slavery to freedom, from sorrow to joy, from
mourning to a Festival, from darkness to a great light, and from enslavement to redemption. And
we will say before Him: Halleluya. At this point one recites the hallel that is said on all joyous days.
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ָא ַמר

ׁ ֶשלּ ֹא

.ה
ּכֹל

ְ ּד ָב ִרים ֵאלּ ּו ַּב ּ ֶפ ַסח ל ֹא יָ ָצא
, ּ ֶפ ַסח: וְ ֵאלּ ּו ֵהן.ֹיְ ֵדי חוֹ ָבתו
 ּ ֶפ ַסח – ַעל. ו ָּמרוֹ ר,ַמ ָ ּצה
ׁשוּם ׁ ֶש ּ ָפ ַסח ַה ָּמקוֹ ם ַעל ָּב ֵּתי
:[ש ֶ ּנ ֱא ַמר
ֶ ׁ ,ֲאבוֹ ֵתינ ּו ְּב ִמ ְצ ַריִ ם
ַוא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח הוּא
ֲ ״
 ַמ ָ ּצה.]ַלה׳ ֲא ׁ ֶשר ּ ָפ ַסח וגו׳״
– ַעל ׁשוּם ׁ ֶש ִ ּנגְ ֲאל ּו ֲאבוֹ ֵתינ ּו
 ״ַו ּיֹאפ ּו:[ש ֶ ּנ ֱא ַמר
ֶ ׁ ,ִמ ִּמ ְצ ַריִ ם
ֶאת ַה ָּב ֵצק ֲא ׁ ֶשר הוֹ ִציא ּו
–  ָמרוֹ ר.]ִמ ִּמ ְצ ַריִ ם וגו׳״
ַעל ׁשוּם ׁ ֶש ֵּמ ְרר ּו ַה ִמ ְצ ִריִ ים
,ֶאת ַחיֵ ּ י ֲאבוֹ ֵתינ ּו ְּב ִמ ְצ ַריִ ם
ֶאת

[״ַויְ ָמ ְרר ּו

:ׁ ֶש ֶ ּנ ֱא ַמר
 ְּב ָכל דוֹ ר וָ דוֹ ר.]יהם וגו׳״
ֶ ּ ֵַחי
ַֹחיָ ּ יב ָא ָדם לִ ְראוֹ ת ֶאת ַע ְצמו
,ְּכ ִאילּ ּו הוּא יָ ָצא ִמ ִּמ ְצ ַריִ ם
ְוה ַ ּג ְד ָּת לְ ִבנְ ָך ַּב ּיוֹ ם
ִ  ״:ׁ ֶש ֶ ּנ ֱא ַמר
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Since one does not complete hallel at this point in the seder, the mishna asks: Until where does
one recite hallel? Beit Shammai say: Until “Who makes the barren woman dwell in her house
as a joyful mother of children, halleluya” (Psalms 113:9). And Beit Hillel say: Until “Who
turned the rock into a pool of water, the flint into a fountain of waters” (Psalms 114:8). And
one concludes this section of hallel with a blessing that refers to redemption. Rabbi Tarfon says
that although one should recite: Who redeemed us and redeemed our forefathers from Egypt,
one who did so would not conclude with the formula: Blessed are You, Lord.
Rabbi Akiva says that one recites a different version of this blessing: So too, the Lord our God
and the God of our forefathers will bring us to future holidays and Festivals in peace, happy
over the building of Your city and joyous in Your service. And there we will eat from the Paschal
lamb and other offerings, etc., until: Blessed are You, Lord, Who redeemed Israel.

ַההוּא ֵלאמֹר ַּב ֲעבוּר זֶ ה ָע ָשׂה
.אתי ִמ ִּמ ְצ ָריִ ם״
ִ ה׳ לִ י ְּב ֵצ
יבים
ִ ּ ַָחי
ֲאנַ ְחנ ּו
יכ ְך
ָ לְ ִפ
לְ הוֹ דוֹ ת לְ ַה ֵ ּלל לְ ׁ ַש ֵּבח לְ ָפ ֵאר
לְ רוֹ ֵמם לְ ַה ֵ ּדר לְ ָב ֵר ְך לְ ַע ֵ ּלה
וּלְ ַק ֵ ּלס לְ ִמי ׁ ּ ֶש ָע ָשׂה ַל ֲאבוֹ ֵתינ ּו
:ּוְ ָלנ ּו ֶאת ָּכל ַה ִ ּנ ִּסים ָה ֵאלּ ו
יאנ ּו ֵמ ַע ְבדּ וּת לְ ֵחרוּת
ָ הוֹ ִצ
ִמיָ ּגוֹ ן לְ ִש ְׂמ ָחה ו ֵּמ ֵא ֶבל לְ יוֹ ם
,טוֹ ב ו ֵּמ ֲא ֵפ ָלה לְ אוֹ ר ָ ּגדוֹ ל
ֹאמר
ַ  וְ נ,ו ִּמ ׁ ּ ִש ְע ּבוּד לִ גְ או ָ ּּלה
יכן הוּא
ָ  ַעד ֵה.לְ ָפנָ יו ַהלְ לוּיָ ּה
:אוֹ ֵמר? ֵּבית ׁ ַש ַּמאי אוֹ ְמ ִרים
.״אם ַה ָּבנִ ים ְש ֵׂמ ָחה״
ֵ ַעד
 ַעד:ו ֵּבית ִה ֵ ּלל אוֹ ְמ ִרים
ַ
ֹ״ח ָ ּל ִמ ׁיש לְ ַמ ְעיְ נו
 ַר ִּבי ַט ְרפוֹ ן.וְ חוֹ ֵתם ִּבגְ או ָ ּּלה
.ָמיִ ם״

 ֲא ׁ ֶשר ְ ּג ָא ָלנ ּו וְ גָ ַאל ֶאת:אוֹ ֵמר
 וְ ל ֹא ָהיָ ה,ֲאבוֹ ֵתינ ּו ִמ ִּמ ְצ ַריִ ם
 ֵּכן:יבא אוֹ ֵמר
ָ  ַר ִּבי ֲע ִק.חוֹ ֵתם
ה׳ ֱאל ֵֹהינ ּו וֵ אל ֵֹהי ֲאבוֹ ֵתינ ּו
ּיענ ּו לְ מוֹ ֲע ִדים וְ לִ ְרגָ לִ ים
ֵ יַ ִג
אתנ ּו
ֵ ֲא ֵח ִרים ַה ָּב ִאים לִ ְק ָר
ְ ְש ֵׂמ ִחים ְּב ִבנְ יַ ן ִע ָירך,לְ ׁ ָשלוֹ ם
ֹאכל ׁ ָשם
ַ וש ִׂשׂים ַּב ֲעבוֹ ָד ָת ְך ונ
ָ
)(מן ַה ּ ְפ ָס ִחים ו ִּמן ַהזְ ָּב ִחים
ִ
ְ
״ברוּך ַא ָּתה ה׳ ָ ּג ַאל
ָּ  ַעד,כו׳
.יִ ְש ָׂר ֵאל״

6. They poured for the leader of the seder the third cup of wine, and he recites the blessing over

ישי – ְמ ָב ֵר ְך
ִ ׁ ִ ָמזְ ג ּו לוֹ ּכוֹ ס ׁ ְשל.ו

his food, Grace After Meals. Next, they pour him the fourth cup. He completes hallel over it,
as he already recited the first part of hallel before the meal. And he also recites the blessing of
the song at the end of hallel over the fourth cup. During the period between these cups, i.e.,
the first three cups established by the Sages, if one wishes to drink more he may drink; however,
between the third cup and the fourth cup one should not drink.

יעי – גּ וֹ ֵמר ָע ָליו
ִ  ְר ִב.ַֹעל ְמזוֹ נו
 וְ אוֹ ֵמר ָע ָליו ִּב ְר ַּכת,ֶאת ַה ֵ ּלל
 ִאם,ּ ֵּבין ַה ּכוֹ סוֹ ת ַה ָ ּללו.ַה ׁ ּ ִשיר
רוֹ ֶצה לִ ׁ ְש ּתוֹ ת – יִ ׁ ְש ֶּתה; ֵּבין
.יעי ל ֹא יִ ׁ ְש ֶּתה
ִ ישי ָל ְר ִב
ִ ׁ ִׁ ְשל

7. One does not conclude after the Paschal lamb with an afikoman.
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 ֵאין ַמ ְפ ִט ִירין ַא ַחר ַה ּ ֶפ ַסח.ז
.ֲא ִפיקוֹ ָמן
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8. If some of the participants at the seder fell asleep, thereby interrupting their meal, they may
eat from the Paschal lamb when they awake. If the entire company fell asleep, they may not eat
any more. If they all fall asleep, this is considered a complete interruption, and if they were to
resume their meal it would be akin to eating the offering in two different places. Rabbi Yosei
says: If they dozed they may eat from the Paschal lamb when they awake, but if they fell fast
asleep they may not eat from it. The Sages further said: The Paschal lamb after midnight renders one’s hands ritually impure, as it becomes notar, an offering that remained after the time
when they may be eaten has expired; and the Sages ruled that both piggul, offerings that were
invalidated due to inappropriate intent while being sacrificed, and notar render one’s hands
ritually impure.

9. If one recited the blessing over the Paschal lamb, which is: Who sanctified us with His mitzvot and commanded us to eat the Paschal lamb, he has also exempted himself from reciting a
blessing over the Festival offering. The blessing for the Festival peace-offering of the fourteenth
of Nisan is: Who sanctified us with His mitzvot and commanded us to eat the offering. However, if he recited the blessing over the Festival offering, he has not exempted himself from reciting
a blessing over the Paschal lamb. This is the statement of Rabbi Yishmael. Rabbi Akiva says:
This blessing does not exempt one from reciting a blessing over this one, and that blessing does
not exempt that one, as there is a separate blessing for each offering.

;ֹּאכלו
ְ יָ ׁ ְשנ ּו ִמ ְק ָצ ָתן – י

.ח

 ַר ִּבי יוֹ ֵסי.ֹּאכלו
ְ ּכו ָ ּּלן – ל ֹא י
;ֹּאכלו
ְ  נִ ְתנַ ְמנְ מ ּו – י:אוֹ ֵמר
 ַה ּ ֶפ ַסח.ֹּאכלו
ְ נִ ְר ְ ּדמ ּו – ל ֹא י
ַא ַחר ֲחצוֹ ת ְמ ַט ֵּמא ֶאת
ַה ּ ִפגּ וּל וְ ַהנּ וֹ ָתר
.ַהיָ ּ ַדיִ ם
.ְמ ַט ְּמ ִאין ֶאת ַהיָ ּ ַדיִ ם

–  ֵּב ֵיר ְך ִּב ְר ַּכת ַה ּ ֶפ ַסח.ט
ּ ָפ ַטר ֶאת ׁ ֶשל זֶ ַבח; ֵּב ֵיר ְך ֶאת
ׁ ֶשל זֶ ַבח – ל ֹא ּ ָפ ַטר ֶאת ׁ ֶשל
 ַר ִּבי. ִ ּד ְב ֵרי ַר ִּבי יִ ׁ ְש ָמ ֵעאל,ּ ֶפ ַסח
 ל ֹא זוֹ ּפוֹ ֶט ֶרת:יבא אוֹ ֵמר
ָ ֲע ִק
ֹ ול ֹא זוֹ ּפוֹ ֶט ֶרת זו,ֹזו

נ
Shabbat, Chapter 21
1. A person may take his son in his hands on Shabbat, and even though there is a stone, which
is a set-aside item, in the child’s hand, it is not prohibited to pick up the child. And it is permissible to take a basket with a stone inside it on Shabbat. And one may move ritually impure
teruma, which may not be eaten and is set-aside, with ritually pure teruma, as well as with
non-sacred produce.

שבת פרק כ"א
 נוֹ ֵטל ָא ָדם ֶאת ְּבנוֹ וְ ָה ֶא ֶבן.א
. וְ ַכלְ ָּכ ָלה וְ ָה ֶא ֶבן ְּבתוֹ ָכ ּה,ְֹּביָ דו
ו ְּמ ַטלְ ְטלִ ין ְּתרו ָּמה ְט ֵמ ָאה
.הורה וְ ִעם ַהחו ִּּלין
ֹ ָ ִעם ַה ְּט

Rabbi Yehuda says: One may even lift a measure of teruma that was nullified from a mixture
of one hundred measures of non-sacred produce and one measure of teruma. When a measure
of teruma is mixed with non-sacred produce, if the non-sacred produce is one hundred times
the measure of teruma, the teruma is nullified. However, the Sages instituted that one must
remove an amount equivalent to that measure of teruma and give it to a priest. The remainder
is considered non-sacred produce. Rabbi Yehuda permits removing that measure on Shabbat to
render the mixture permitted to eat.

 ַאף ַמ ֲעלִ ין:ַר ִּבי יְ הו ָּדה אוֹ ֵמר

2. With regard to a stone, which is set-aside on Shabbat and may not be moved, that was

– ָה ֶא ֶבן ׁ ֶש ַעל ּ ִפי ֶה ָח ִבית

placed on the mouth of a barrel, one tilts the barrel on its side, and the stone falls. If the barrel
was among other barrels, and the other barrels might break if the stone falls on them, he lifts
the barrel to distance it from the other barrels, and then tilts it on its side, and the stone falls.

.ַמ ָּט ּה ַעל ִצ ָ ּד ּה וְ ִהיא נוֹ ֶפ ֶלת
,יה
ַּ ָהיְ ָתה ֵּבין ֶה ָח ִב ּי וֹ ת – ַמגְ ִּב
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.ֶאת ַה ְּמדו ָּּמע ְּב ֶא ָחד ו ֵּמ ָאה

.ב

.ו ַּמ ָּט ּה ַעל ִצ ָ ּד ּה וְ ִהיא נוֹ ֶפ ֶלת
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With regard to coins that are on a cushion, he shakes the cushion and the coins fall. If there was
bird dung (Arukh) on the cushion, he wipes it with a rag, but he may not wash it with water
due because of the prohibition against laundering. If the cushion was made of leather, and
laundering is not a concern, he places water on it until the bird dung ceases.

ָמעוֹ ת ׁ ֶש ַעל ַה ַּכר – ְמנַ ֵער
 ָהיְ ָתה.ֶאת ַה ַּכר וְ ֵהן נוֹ ְפלוֹ ת
ָע ָליו לִ ׁ ְש ֶל ׁ ֶשת – ְמ ַק ְ ּנ ָח ּה
 ָהיְ ָתה ׁ ֶשל עוֹ ר,ִּב ְס ַמ ְרטוּט
יה ַמיִ ם ַעד
ָ – נוֹ ְתנִ ין ָע ֶל
.ׁ ֶש ִּת ְכ ֶלה

3. Beit Shammai say: One may clear bones and shells left from the Shabbat meal from the table

:ֵּבית ׁ ַש ַּמאי אוֹ ְמ ִרים

with his hand. And Beit Hillel say: One may remove the entire board [tavla] that is the table
surface and shake the bones and shells offof it, but he may not lift them with his hand because
they are set-aside and may not be moved.

ַה ׁ ּ ֻשלְ ָחן

One may clear bread crumbs from the table, even if they are less than an olive-bulk, and pea
and lentil pods. Even though it is not fit for human consumption, it may be moved because it
is animal fodder.
With regard to a sponge, if it has leather as a handle, one may wipe the table with it, and if
not, one may not wipe the table with it lest he come to squeeze liquid from it. And the Rabbis
say: Both this, a dry sponge with a handle, and that, one without a handle, may be moved on
Shabbat and it does not become ritually impure. A sponge is not among the substances that can
become ritually impure, neither by Torah law nor by rabbinic decree.

ֵמ ַעל

.ג

ַמ ֲע ִב ִירין

 ו ֵּבית ִה ֵ ּלל,יפין
ִ ּ ֲִע ָצמוֹ ת ו ְּקל
 ְמ ַס ֵ ּלק ֶאת ַה ַּט ְב ָלא:אוֹ ְמ ִרים
ּכו ָ ּּל ּה
ִמ ִּל ְפנֵ י ַה ׁ ּ ֻשלְ ָחן ּ ֵפירו ִּרין ּ ָפחוֹ ת
ַמ ֲע ִב ִירין

.ו ְּמנַ ֲע ָר ּה

, וְ ֵש ָׂער ׁ ֶשל ֲאפוּנִ ין,ִמ ַּכזַ ּיִ ת
ו ְּש ַׂער ֲע ָד ׁ ִשים – ִמ ּ ְפנֵ י ׁ ֶשהוּא
 ִאם יֵ ׁש, ְספוֹ ג.ַמ ֲא ַכל ְּב ֵה ָמה
לוֹ עוֹ ר ֵּבית ֲא ִחיזָ ה – ְמ ַק ְ ּנ ִחין
 וְ ִאם ָלאו – ֵאין ְמ ַק ְ ּנ ִחין,ֹּבו
 ֵּבין:) (וַ ֲח ָכ ִמים אוֹ ְמ ִרים.ֹּבו
ָּ ִָּכ ְך ו ֵּבין ָּכ ְך נ
ֹ וְ ֵאינו,יטל ַּב ׁ ּ ַש ָּבת
.ְמ ַק ֵּבל טו ְּמ ָאה

ד
Sanhedrin, Chapter 3
1. Cases of monetary law are adjudicated by three. They are chosen in the following manner:
This litigant chooses one for himself and that litigant chooses one for himself, and the two of
them choose one more for themselves; this is the statement of Rabbi Meir. And the Rabbis say:
The two judges that were chosen choose one more judge for themselves.
This litigant can disqualify the judge chosen by that litigant and that litigant can disqualify the
judge chosen by this litigant; this is the statement of Rabbi Meir. And the Rabbis say: When
can one of the litigants disqualify the judges? Only when he brings evidence about them that
they are related to one of the litigants or to each other, or that they are disqualified from serving
as judges for another reason. But if they are fit to serve as judges or are experts ordained by the
court, he cannot disqualify them.
This litigant can disqualify the witnesses of that litigant and that litigant can disqualify the witnesses of this litigant; this is the statement of Rabbi Meir. And the Rabbis say: When can one
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'סנהדרין פרק ג
.ִ ּדינֵ י ָממוֹ נוֹ ת ִּב ׁ ְשל ׁ ָֹשה

.א

זֶ ה ּבוֹ ֵרר לוֹ ֶא ָחד וְ זֶ ה ּבוֹ ֵרר
יהן ּב ְ ֹו ִררין ָל ֶהן
ֶ ֵ ו ׁ ְּשנ,לוֹ ֶא ָחד
. ִ ּד ְב ֵרי ַר ִּבי ֵמ ִאיר.עוֹ ד ֶא ָחד
 ׁ ְשנֵ י ַדיָ ּ ינִ ין:וַ ֲח ָכ ִמים אוֹ ְמ ִרים
 זֶ ה.ּבוֹ ְר ִרין ָל ֶהן עוֹ ד ֶא ָחד
ּפוֹ ֵסל ַ ּדיָ ּ ינוֹ ׁ ֶשל זֶ ה וְ זֶ ה ּפוֹ ֵסל
. ִ ּד ְב ֵרי ַר ִּבי ֵמ ִאיר.ַ ּדיָ ּ ינוֹ ׁ ֶשל זֶ ה
?ימ ַתי
ָ  ֵא:וַ ֲח ָכ ִמים אוֹ ְמ ִרים
יהן ְר ָאיָ ה
ֶ ִּבזְ ַמן ׁ ֶש ֵּמ ִביא ֲע ֵל
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litigant disqualify the other’s witnesses? Only when he brings evidence about them that they are
related to one of the litigants or to each other, or that they are disqualified from bearing witness
for another reason. But if they are fit to serve as witnesses, he cannot disqualify them.

;ׁ ֶש ֵהן ְקרוֹ ִבין אוֹ ּ ְפסוּלִ ין
ֹ ִאם ָהי ּו ְּכ ׁ ֵש ִרין או,ֲא ָבל
ֹ ֵאינו,מו ְּמ ִחין ִמ ּ ִפי ֵבית ִ ּדין
 זֶ ה ּפוֹ ֵסל ֵע ָדיו.יָ כוֹ ל לְ פוֹ ְס ָלן
 וְ זֶ ה ּפוֹ ֵסל ֵע ָדיו ׁ ֶשל,ׁ ֶשל זֶ ה
 וַ ֲח ָכ ִמים. ִ ּד ְב ֵרי ַר ִּבי ֵמ ִאיר.זֶ ה
ִּבזְ ַמן

?ימ ַתי
ָ ֵא

:אוֹ ְמ ִרים

יהן ְר ָאיָ ה ׁ ֶש ֵהן
ֶ ׁ ֶש ֵּמ ִביא ֲע ֵל
 ִאם,ְקרוֹ ִבין אוֹ ּ ְפסוּלִ ין; ֲא ָבל
. ֵאינוֹ יָ כוֹ ל לְ פוֹ ְס ָלן,ָהי ּו ְּכ ׁ ֵש ִרין

2. If one litigant says to the other: My father is trusted to adjudicate for me, or: Your father
is trusted to adjudicate for me, or: Three cattle herders, who are not proficient in halakha, are
trusted to adjudicate for me, all of whom are disqualified from serving as judges, Rabbi Meir
says: The one who made the offer can retract it, and the Rabbis say: He cannot retract it, but
must accept their verdict.
Similarly, one who was obligated by Torah law to take an oath to another, which is done while
grasping a sacred object, and the latter said to him: Instead of taking an oath, merely vow to me
by the life of your head that what you claim is true, Rabbi Meir says: The one who made the
offer can retract it, and demand that the other litigant take an oath, as he is obligated to do by
Torah law. And the Rabbis say: He cannot retract his offer. Once he has agreed to accept a vow,
which is of less severity than an oath, he cannot retract his agreement.

 ״נֶ ֱא ָמן ָע ַלי: ֹ ָא ַמר לו.ב
ָ  ״נֶ ֱא ָמן ָע ַלי ָא ִב,ַא ָּבא״
,יך ״
״נֶ ֱא ָמנִ ים ָע ַלי ׁ ְשל ׁ ָֹשה רוֹ ֵעי
 יָ כוֹ ל:ָב ָקר״ – ַר ִּבי ֵמ ִאיר אוֹ ֵמר
:ַל ֲחזוֹ ר ּבוֹ ; וַ ֲח ָכ ִמים אוֹ ְמ ִרים
 ָהיָ ה ַחיָ ּ יב.ֵֹאינוֹ יָ כוֹ ל ַל ֲחזוֹ ר ּבו
: ֹ וְ ָא ַמר לו,ַל ֲח ֵבירוֹ ׁ ְשבו ָּעה
ֹאש ָך ״ – ַר ִּבי
ְ ׁ ״דּ וֹ ר לִ י ְּב ַחיֵ ּ י ר
; ֹ יָ כוֹ ל ַל ֲחזוֹ ר ּבו:ֵמ ִאיר אוֹ ֵמר
 ֵאין יָ כוֹ ל:וַ ֲח ָכ ִמים אוֹ ְמ ִרים
.ַֹל ֲחזוֹ ר ּבו

3. And these on the following list are the ones who are disqualified by the Sages from bearing
witness due to their unseemly behavior, as they are considered wicked individuals guilty of
monetary transgressions: One who plays with dice [bekubbiyya] for money, and one who lends
money with interest, and those who fly pigeons, and merchants who trade in the produce of the
Sabbatical Year, which may be eaten but may not be sold as an object of commerce.
Rabbi Shimon said: Initially, people would call them: Gatherers of the produce of the Sabbatical
Year. Once the tax collectors grew abundant they would then call them: Merchants who trade
in the produce of the Sabbatical Year, as the Gemara will explain.
Rabbi Yehuda said: When are the people listed above disqualified from bearing witness? It is
when they have no occupation but this one. But if they have an occupation other than this
one, although they also make money by these inappropriate means, they are fit to bear witness.

:ַה ּ ְפסוּלִ ין

.ג

וְ ֵאלּ ּו

ֵהן

ַה ְמ ַש ֵׂחק ְּבקו ִּּביָ ּ א וְ ַה ַּמלְ וֶ ה
,יוֹ נִ ים

יחי
ֵ ו ַּמ ְפ ִר

,יבית
ִּ ְּב ִר

 ָא ַמר ַר ִּבי.יעית
ִ וְ סוֹ ֲח ֵרי ׁ ְש ִב
ּ ָ  ַּב ְּת ִח:ׁ ִש ְמעוֹ ן
ילה ָהי ּו קוֹ ִרין
,יעית״
ִ ׁ ְש ִב
ָחזְ ר ּו

״אוֹ ְס ֵפי

,ָה ַא ָ ּנ ִסין

אוֹ ָתן
ִמ ׁ ּ ֶש ַר ּב ּו

.יעית״
ִ לִ ְקרוֹ ָתן ״סוֹ ֲח ֵרי ׁ ְש ִב
?ימ ַתי
ָ  ֵא:ָא ַמר ַר ִּבי יְ הו ָּדה
ִּבזְ ַמן ׁ ֶש ֵאין ָל ֶהן או ָּּמנוּת ֶא ָ ּלא
 ֲא ָבל יֵ ׁש ָל ֶהן או ָּּמנוּת.הוּא
. ְּכ ׁ ֵש ִרין,ׁ ֶשלּ ֹא הוּא

.ד

4. And these are the ones disqualified from bearing witness or from serving as judges due to

, ָא ִחיו:וְ ֵאלּ ּו ֵהן ַה ְּקרוֹ ִבין

their status as relatives of one of the litigants or of each other: One’s brother, and his paternal
uncle, and his maternal uncle, and his sister’s husband, and the husband of his paternal aunt,

 ו ַּב ַעל,ֹ וַ ֲא ִחי ִא ּמו,וַ ֲא ִחי ָא ִביו
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, ו ַּב ַעל ֲאחוֹ ת ָא ִביו,ֲֹאחוֹ תו
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and the husband of his maternal aunt, and his mother’s husband, and his father-in-law, and his
brother-in-law, i.e., the husband of his wife’s sister. They themselves, all of these people, and
also their sons, and their sons-in-law are considered relatives. And his stepson alone is disqualified, but not his stepson’s sons or sons-in-law.
Rabbi Yosei says: This aforementioned halakha is Rabbi Akiva’s version of the mishna. But the
initial version of the mishna reads as follows: His uncle and the son of his uncle, and anyone
who is fit to inherit from him. Only paternal relatives, who are fit to inherit from him, are
disqualified; maternal relatives, who do not inherit from him, are not disqualified from bearing
witness about him or from adjudicating his case. And the halakha disqualifying a relative from
bearing witness or serving as a judge is referring to anyone who is related to him at the time of
the trial.
If one was once a relative and became unrelated by the time of the trial, e.g., he married the
daughter of one of the litigants, but she died or they were divorced, in this case he is fit. Rabbi
Yehuda says: Even if his daughter died but her husband, the former son-in-law, has children
from her, he is still considered a relative; the children cause them to remain related.

,ֹ ו ַּב ַעל ִא ּמו,ֹו ַּב ַעל ֲאחוֹ ת ִא ּמו
יהן
ֶ ֵ וְ גִ יסוֹ – ֵהן ו ְּבנ,וְ ָח ִמיו
.ֹלְ ַבדּ ו

,ֹחורגו
ֹ ְ ְו

.יהן
ֶ ֵוְ ַח ְתנ

 זוֹ ִמ ׁ ְשנַ ת:ָא ַמר ַר ִּבי יוֹ ֵסי
 ֲא ָבל ִמ ׁ ְשנָ ה.יבא
ָ ַר ִּבי ֲע ִק
 וְ ָכל,ֹ ו ֶּבן דּ וֹ דו,ֹ דּ וֹ דו:אשוֹ נָ ה
ׁ ִר
 וְ ָכל ַה ָ ּקרוֹ ב.ָֹה ָראוּי לְ יוֹ ְר ׁשו
 ָהיָ ה ָקרוֹ ב.לוֹ ְּבאוֹ ָת ּה ׁ ָש ָעה
 ַר ִּבי.וְ נִ ְת ַר ֵחק ֲה ֵרי זֶ ה ָּכ ׁ ֵשר
 ֲא ִפילּ ּו ֵמ ָתה:יְ הו ָּדה אוֹ ֵמר
ִּב ּתוֹ וְ יֵ ׁש לוֹ ָּבנִ ים ִמ ֶּמ ָ ּנה – ֲה ֵרי
. ָהאוֹ ֵהב וְ ַה ּשׂוֹ נֵ א.זֶ ה ָקרוֹ ב
 שׂוֹ נֵ א,ֹאוֹ ֵהב – זֶ ה ׁשו ׁ ְּש ִבינו

One who loves or one who hates one of the litigants is also disqualified. With regard to one
who loves one of the litigants, this is referring to his groomsman. One who hates is referring to
anyone who, out of enmity, did not speak with the litigant for three days. The Rabbis said to
Rabbi Yehuda: The Jewish people are not suspected of bearing false witness due to love or hate.

– ָּכל ׁ ֶשלּ ֹא ִ ּד ֵּבר ִע ּמוֹ ׁ ְשל ׁ ָֹשה

5. How do the judges examine the witnesses? They bring them into a room in the courthouse

ֶאת

and intimidate them so that they will speak only the truth. And they take all the people, other
than the judges, outside so that they should not tell the other witnesses the questions the judges
ask and the answers the first witness gives, and they leave only the eldest of the witnesses to
testify first.
And they say to him: Say how exactly you know that this litigant owes money to that litigant,
as the plaintiff claims. If he said: The defendant said to me: It is true that I owe the plaintiff,
or if he says: So-and-so said to me that the defendant owes the plaintiff, the witness has said
nothing and his testimony is disregarded. It is not valid testimony unless he says: The defendant admitted in our presence to the plaintiff that he owes him, e.g., two hundred dinars. By
admitting to the debt in the presence of witnesses he renders himself liable to pay the amount
that he mentioned.
And afterward they bring in the second witness and examine him in the same manner. If their
statements are found to be congruent the judges then discuss the matter.
If the opinions of the judges are divided, as two judges say that the defendant is exempt from
payment and one says he is liable to pay, he is exempt. If two say he is liable and one says he
is exempt, he is liable. If one says he is liable and one says he is exempt, or even if two of the
judges deem him exempt or two of them deem him liable, and the other one says: I do not
know, the court must add more judges and then rule in accordance with the majority opinion.
This is because the one who abstains is considered as though he is not a member of the court.
After the judges finish the matter and reach a decision, they bring in the litigants. The greatest
of the judges says: So-and-so, you are exempt from paying; or: So-and-so, you are liable to pay.
And from where is it derived that when the judge leaves the courtroom he may not say: I
deemed you exempt and my colleagues deemed you liable, but what can I do, as my colleagues
outnumbered me and consequently you were deemed liable? About this it is stated: “You shall
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 ל ֹא: ֹ ָא ְמר ּו לו.יבה
ָ יָ ִמים ְּב ֵא
ְ.נֶ ְח ׁ ְשד ּו יִ ְש ָׂר ֵאל ַעל ָּכך
ּבוֹ ְד ִקים

יצ ד
ַ ֵּכ

.ה

יסין אוֹ ָתן
ִ ִָה ֵע ִדים? ָהי ּו ַמ ְכנ
;יהן
ֶ ֲע ֵל
ימין
ִ ּ ְלְ ֶח ֶדר ו ְּמ ַאי
יאין ֶאת ָּכל ָה ָא ָדם
ִ וּמוֹ ִצ
ַלחוּץ ו ְּמ ׁ ַשיְ ּ ִירין ֶאת ַה ָ ּגדוֹ ל
 ֱאמוֹ ר: ֹ וְ אוֹ ְמ ִרים לו,ׁ ֶש ָּב ֶהן
יא ְך ַא ָּתה יוֹ ֵדע ׁ ֶשזֶ ּה ַחיָ ּ יב
ַ ֵה
 ״הוּא ָא ַמר: ִאם ָא ַמר.לְ זֶ ה
 ִא ׁיש ּ ְפלוֹ נִ י,׳ש ֲאנִ י ַחיָ ּ יב לוֹ ׳
ֶ ׁ לִ י
– ׳שהוּא ַחיָ ּ יב לוֹ ׳
ֶ ׁ ָא ַמר לִ י
:ֹאמר
ַ  ַעד ׁ ֶש ּי,ל ֹא ָא ַמר ְּכלוּם
׳ב ָפנֵ ינ ּו הוֹ ָדה לוֹ ׁ ֶשהוּא ַחיָ ּ יב
ְּ
, וְ ַא ַחר ָּכ ְך.אתיִ ם זוּז׳״
ַ לוֹ ָמ
 וּבוֹ ְד ִקין,יסין ֶאת ַה ׁ ּ ֵשנִ י
ִ ִַמ ְכנ
יהן
ֶ  ִאם נִ ְמ ְצא ּו ִ ּד ְב ֵר.ֹאוֹ תו
וְ נוֹ ְתנִ ין

נוֹ ְש ִׂאין

,ְמכ ּו ָּונִ ין

 ׁ ְשנַ יִ ם אוֹ ְמ ִרים זַ ַּכאי.ַּב ָ ּד ָבר
.וְ ֶא ָחד אוֹ ֵמר ַחיָ ּ יב – זַ ַּכאי
ׁ ְשנַ יִ ם אוֹ ְמ ִרים ַחיָ ּ יב וְ ֶא ָחד
 ֶא ָחד.אוֹ ֵמר זַ ַּכאי – ַחיָ ּ יב
 וְ ֶא ָחד אוֹ ֵמר,אוֹ ֵמר ַחיָ ּ יב
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not go as a talebearer among your people” (Leviticus 19:16), and it says: “One who goes about
as a talebearer reveals secrets, but one who is of a faithful spirit conceals a matter” (Proverbs
11:13).

ֹ ֲא ִפילּ ּו ׁ ְשנַ יִ ם ְמזַ ִּכין או,זַ ַּכאי
יבין וְ ֶא ָחד אוֹ ֵמר
ִ ּ ְׁ ְשנַ יִ ם ְמ ַחי
.״אינִ י יוֹ ֵדע״ – יוֹ ִסיפ ּו ַה ַ ּדיָ ּ ינִ ין
ֵ
יסין
ִ ִ ָהי ּו ַמ ְכנ,ָ ּג ְמר ּו ֶאת ַה ָ ּד ָבר
: ַה ָ ּגדוֹ ל ׁ ֶש ַּב ַ ּדיָ ּ ינִ ין אוֹ ֵמר.אוֹ ָתן
 ִא ׁיש,ִא ׁיש ּ ְפלוֹ נִ י ַא ָּתה זַ ַּכאי
 ו ִּמ ַ ּניִ ין.ּ ְפלוֹ נִ י ַא ָּתה ַחיָ ּ יב
״אנִ י
ֲ :ֹאמר
ַ לִ ְכ ׁ ֶשיֵ ּ ֵצא ל ֹא י
,יבים
ִ ּ ְְמזַ ֶּכה וַ ֲח ֵב ַיריי ְמ ַחי
ֲא ָבל ָמה ֶא ֱע ֶשׂה ׁ ֶש ֲח ֵב ַיריי ַר ּב ּו
 ״ל ֹא:ָע ַלי״ – ַעל זֶ ה נֶ ֱא ַמר
ָ ֵת ֵל ְך ָר ִכיל ְּב ַע ֶּמ
:יך ״ וְ אוֹ ֵמר
.״הוֹ ֵל ְך ָר ִכיל ְמגַ ֶ ּלה ּסוֹ ד״

.ו

6. Any time one of the litigants brings additional proof, he can overturn the verdict that was

– ָּכל זְ ַמן ׁ ֶש ֵּמ ִביא ְר ָאיָ ה

decided according to previous proofs. If one litigant said to the other: Bring all the proofs that
you have from now until thirty days from now, if he found additional proof within thirty days, he
can overturn the verdict. If he found it after thirty days, he cannot overturn the verdict anymore.

 ָּכל: ֹ ָא ַמר לו.סוֹ ֵתר ֶאת ַה ִ ּדין
יכן
ָּ  ָה ֵבא ִמ,ְר ָאיוֹ ת ׁ ֶשיֵ ּ ׁש לְ ָך

Rabban Shimon ben Gamliel said: He can still overturn the verdict, as what should this litigant,
who sought and did not find additional proof within thirty days but found it after thirty days,
have done?
In a case where one litigant said to the other: Bring witnesses, and the latter said: I have no
witnesses, and the former said to him: Bring a proof, and he said: I have no proof, and he later
brought a proof or found witnesses, in this case, this proof or these witnesses are worth nothing.
It is apparently a false proof or false testimony.
Rabban Shimon ben Gamliel said: What should this litigant, who did not know that he has witnesses and ultimately found witnesses, or who did not know that he has a proof and ultimately
found proof, have done? Therefore, he can still overturn the verdict.
If at the beginning of the discussion in the court one did not bring witnesses or other evidence
for his claims, but then he saw that he was about to be deemed liable to pay in the judgment,
and said: Bring so-and-so and so-and-so, and they will testify on my behalf, or he pulled out a
proof from under his belt [pundato], even Rabban Shimon ben Gamliel holds that this is worth
nothing. If there was truth in the testimony of these witnesses or in this proof, he would not
have hidden it until now.

ַעד ׁ ְשל ׁ ִֹשים יוֹ ם – ָמ ָצא
; סוֹ ֵתר,ְּבתוֹ ְך ׁ ְשל ׁ ִֹשים יוֹ ם
ֹ ֵאינו,לְ ַא ַחר ׁ ְשל ׁ ִֹשים יוֹ ם
 ָא ַמר ַר ָּבן ׁ ִש ְמעוֹ ן ֶּבן.סוֹ ֵתר
 ַמה יַ ּ ֲע ֶשׂה זֶ ה ׁ ֶשלּ ֹא:יאל
ֵ ִַ ּג ְמל
ְ
 ו ָּמ ָצא,ָמ ָצא ְּבתוֹ ך ׁ ְשל ׁ ִֹשים
: ֹלְ ַא ַחר ׁ ְשל ׁ ִֹשים?! ָא ַמר לו
״אין
ֵ : וְ ָא ַמר,״ה ֵבא ֵע ִדים״
ָ
״ה ֵבא
ָ
:לִ י ֵע ִדים״; ָא ַמר
לִ י

״אין
ֵ

:וְ ָא ַמר

,ְר ָאיָ ה״

ְר ָאיָ ה״; וּלְ ַא ַחר זְ ַמן ֵה ִביא
 ו ָּמ ָצא ֵע ִדים – ֲה ֵרי זֶ ה,ְר ָאיָ ה
 ָא ַמר ַר ָּבן ׁ ִש ְמעוֹ ן.ֵאינוֹ ְּכלוּם
–  ַמה יַ ּ ֲע ֶשׂה זֶ ה:יאל
ֵ ִֶּבן ַ ּג ְמל
,ׁ ֶשלּ ֹא ָהיָ ה יוֹ ֵד ַע ׁ ֶשיֵ ּ ׁש לוֹ ֵע ִדים
ו ָּמ ָצא ֵע ִדים; ל ֹא ָהיָ ה יוֹ ֵד ַע
!? ו ָּמ ָצא ְר ָאיָ ה,ׁ ֶשיֵ ּ ׁש לוֹ ְר ָאיָ ה
: וְ ָא ַמר,ָר ָאה ׁ ֶש ִּמ ְת ַחיֵ ּ יב ַּב ִ ּדין
;יעידוּנִ י
ִ ִִק ְרב ּו ּ ְפלוֹ נִ י ו ְּפלוֹ נִ י ו
אוֹ ׁ ֶשהוֹ ִציא ְר ָאיָ ה ִמ ַּת ַחת
.ּפוּנְ ָ ּדתוֹ – ֲ ֵהרי זֶ ה ֵאינוֹ ְּכלוּם
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ל
'סוכה פרק ג

Sukka, Chapter 3

.א

1. A lulav that was stolen or that is completely dry is unfit for use in fulfilling the mitzva of the

– לו ָּלב ַה ָ ּגזוּל וְ ַהיָ ּ ֵב ׁש

four species. The lulav of a tree worshipped as idolatry [asheira] and a lulav from a city whose
residents were incited to idolatry, which must be burned along with all the city’s property, are
unfit. If the top of the lulav was severed or if the palm leaves were severed from the spine of the
lulav, it is unfit. If its leaves, although still attached, were spread and are no longer completely
joined to the spine, it is fit. Rabbi Yehuda says: In that case, one should bind the lulav from the
top, to join the leaves that spread to the spine. A lulav from the palms of the Iron Mountain
are fit for use, although it differs from one taken from a standard palm tree, in that its leaves
are shorter and do not cover the entire spine. A lulav that has three handbreadths in length,
sufficient to enable one to wave with it, is fit for use in fulfilling the mitzva.

 ׁ ֶשל ֲא ׁ ֵש ָירה וְ ׁ ֶשל ִעיר.ּ ָפסוּל

2. A myrtle branch that was stolen or that is completely dry is unfit. A myrtle branch of a tree

– ֲה ַדס ַה ָ ּגזוּל וְ ַהיָ ּ ֵב ׁש

worshipped as idolatry [asheira] or a myrtle branch from a city whose residents were incited
to idolatry is unfit. If the top of the myrtle branch was severed, if the leaves were severed completely, or if its berries were more numerous than its leaves, it is unfit. If one diminished their
number by plucking berries so that they no longer outnumbered the leaves, the myrtle branch
is fit. But one may not diminish the number on the Festival itself.

 נִ ְק ַטם.ַה ִ ּנ ַ ּד ַחת – ּ ָפסוּל
. נִ ְפ ְרצ ּו ָע ָליו – ּ ָפסוּל,ֹֹאשו
ׁ ר
 ַר ִּבי יְ הו ָּדה,נִ ְפ ְרד ּו ָע ָליו – ָּכ ׁ ֵשר
 ִצ ֵ ּיני. יַ ַאגְ ֶדנּ ּו ִמ ְּל ַמ ְע ָלה:אוֹ ֵמר
 לו ָּלב.ַהר ַה ַּב ְרזֶ ל ְּכ ׁ ֵשירוֹ ת
ׁ ֶשיֵ ּ ׁש ּבוֹ ׁ ְשל ׁ ָֹשה ְט ָפ ִחים ְּכ ֵדי
.לְ נַ ֲענֵ ַע ּבוֹ – ָּכ ׁ ֵשר

.ב

 ׁ ֶשל ֲא ׁ ֵש ָרה וְ ׁ ֶשל ִעיר.ּ ָפסוּל
 נִ ְק ַטם.ַה ִ ּנ ַ ּד ַחת – ּ ָפסוּל
 אוֹ ׁ ֶש ָהי ּו, נִ ְפ ְרצ ּו ָע ָליו,ֹֹאשו
ׁ ר
– ֲענָ ָביו ְמרו ּּבוֹ ת ֵמ ָע ָליו
.יע ָטן – ָּכ ׁ ֵשר
ֲ  וְ ִאם ִמ.ּ ָפסוּל
.וְ ֵאין ְמ ַמ ֲע ִטין ְּביוֹ ם טוֹ ב

.ג

3. A willow branch that was stolen or is completely dry is unfit. One from a tree worshipped

– יב ׁ ָשה
ֵ ֲִע ָר ָבה ְ ּגזו ָּלה ו

as idolatry [asheira] or from a city whose residents were incited to idolatry is unfit. If the top
was severed, or its leaves were severed, or if it is the tzaftzafa, a species similar to, but not
actually a willow, it is unfit. However, a willow branch that is slightly dried, and one that a
minority of its leaves fell, and a branch from a willow that does not grow by the river, but
instead is from a nonirrigated field, is fit.

 ׁ ֶשל ֲא ׁ ֵש ָרה וְ ׁ ֶשל,ּ ְפסו ָּלה
.ּ ְפסו ָּלה

–

ַה ִ ּנ ַ ּד ַחת

ִעיר

,יה
ָ  נִ ְפ ְרצ ּו ָע ֶל,ֹאש ּה
ָ ׁ נִ ְק ַטם ר
.ּ ְפסו ָּלה

–

וְ ַה ַ ּצ ְפ ָצ ָפה

ִמ ְק ָצת

וְ ׁ ֶש ָ ּנ ׁ ּ ְשר ּו

,ְּכמו ׁ ָּשה

. וְ ׁ ֶשל ַּב ַעל – ְּכ ׁ ֵש ָרה,יה
ָ ָע ֶל

.ד

4. Rabbi Yishmael says: The mitzva of the four species is to take three myrtle branches, and

:ַר ִּבי יִ ׁ ְש ָמ ֵעאל אוֹ ֵמר

two willow branches, one lulav, and one etrog. With regard to the myrtle branches, even if the
tops of two are severed and the top of one is not severed, it is fit. Rabbi Tarfon says: Even if
the tops of all three are severed, it is fit. Rabbi Akiva says with regard to the number of each
of the species: Just as there is one lulav and one etrog, so too there is one myrtle branch and
one willow branch.

ׁ ְשל ׁ ָֹשה ֲה ַד ִּסים ו ׁ ְּש ֵּתי ֲע ָרבוֹ ת
,לו ָּלב ֶא ָחד וְ ֶא ְתרוֹ ג ֶא ָחד
ֲא ִפילּ ּו ׁ ְשנַ יִ ם ְקטו ִּמים וְ ֶא ָחד
: ַר ִּבי ַט ְרפוֹ ן אוֹ ֵמר.ֵאינוֹ ָקטוּם
 ַר ִּבי.ֲא ִפילּ ּו ׁ ְש ָל ׁ ְש ָּתן ְקטו ִּמים
 ְּכ ׁ ֵשם ׁ ֶשלּ ו ָּלב:יבא אוֹ ֵמר
ָ ֲע ִק
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 ָּכ ְך ֲה ַדס,ֶא ָחד וְ ֶא ְתרוֹ ג ֶא ָחד
.ֶא ָחד וַ ֲע ָר ָבה ַא ַחת

5. An etrog that was stolen or is completely dry is unfit. One from a tree worshipped as idolatry
[asheira] or from a city whose residents were incited to idolatry is unfit. An etrog that is fruit
that grew on a tree during the three years after it was planted [orla] is unfit, because it is prohibited to eat and derive benefit from it. An etrog of impure teruma is unfit. With regard to an
etrog of pure teruma, one may not take it ab initio, and if one took it, it is fit, and he fulfilled
his obligation after the fact. With regard to an etrog of demai, which is produce acquired from
an am ha’aretz, who does not reliably tithe his produce, Beit Shammai deem it unfit, and Beit
Hillel deem it fit. With regard to an etrog of second tithe in Jerusalem, one may not take it ab
initio; and if he took it, it is fit.
If boil-like blemishes arose on the majority of the etrog; if its pestle-like protuberance on the
upper, blossom end was removed; if the etrog was peeled, split, or pierced and is missing any
amount, it is unfit. However, if boil-like blemishes arose only on its minority; if its stem, which
connects it to the tree, was removed; or it was pierced but is not missing any amount, it is fit.
A Cushite etrog, which is black like a Cushite, is unfit. And with regard to an etrog that is leek
green, Rabbi Meir deems it fit and Rabbi Yehuda deems it unfit. What is the minimum measure
of a small etrog? Rabbi Meir says: It may be no smaller than a walnut-bulk. Rabbi Yehuda says:
It may be no smaller than an egg-bulk. And in a large etrog, the maximum measure is so that
one could hold two in his one hand; this is the statement of Rabbi Yehuda. Rabbi Yosei says: It
is fit even if it is so large that he can hold only one in his two hands.

ֶא ְתרוֹ ג ַה ָ ּגזוּל וְ ַהיָ ּ ֵב ׁש

.ה

 ׁ ֶשל ֲא ׁ ֵש ָרה וְ ׁ ֶשל.– ּ ָפסוּל
 ׁ ֶשל.ִעיר ַה ִ ּנ ַ ּד ַחת – ּ ָפסוּל
 ׁ ֶשל ְּתרו ָּמה.ָע ְר ָלה – ּ ָפסוּל
 ׁ ֶשל ְּתרו ָּמה.ְט ֵמ ָאה – ּ ָפסוּל
 וְ ִאם נָ ַטל,ְטהוֹ ָרה – ל ֹא יִ ּטוֹ ל
 ֵּבית ׁ ַש ַּמאי, ׁ ֶשל ְ ּד ַמאי.– ָּכ ׁ ֵשר
.ּפוֹ ְסלִ ין ו ֵּבית ִה ֵ ּלל ַמ ְכ ׁ ִש ִירין
– ׁ ֶשל ַמ ֲע ֵשׂר ׁ ֵשנִ י ִּבירו ׁ ָּש ַליִ ם
. וְ ִאם נָ ַטל – ָּכ ׁ ֵשר,ל ֹא יִ ּטוֹ ל
 נִ ְּט ָלה,ָֹעלְ ָתה ֲחזָ זִ ית ַעל רו ּּבו
ּ ַ ִ נ, נִ ְס ַ ּדק, נִ ְק ַלף,ֹּ ִפ ְט ָמתו
יקב
.וְ ָח ֵסר ָּכל ׁ ֶשהוּא – ּ ָפסוּל
,ָֹעלְ ָתה ֲחזָ זִ ית ַעל ִמיעוּטו
ּ ַ ִ נ,ֹנִ ַּטל עו ְּקצו
יקב ול ֹא ָח ַסר
 ֶא ְתרוֹ ג.ָּכל ׁ ֶשהוּא – ָּכ ׁ ֵשר
,והיָ ּרוֹ ק ַּכ ַּכ ְר ִּתי
ַ .ַה ּכו ׁ ִּשי ּ ָפסוּל
ַר ִּבי ֵמ ִאיר ַמ ְכ ׁ ִשיר וְ ַר ִּבי יְ הו ָּדה
 ׁ ִשיעוּר ֶא ְתרוֹ ג ַה ָ ּק ָטן.ּפוֹ ֵסל
 ַר ִּבי, ָּכ ֶאגוֹ ז:ַר ִּבי ֵמ ִאיר אוֹ ֵמר
 ו ְּבגָ דוֹ ל,יצה
ָ  ַּכ ֵּב:יְ הו ָּדה אוֹ ֵמר
,ֹֹאחז ׁ ְשנַ יִ ם ְּביָ דו
ַ – ְּכ ֵדי ׁ ֶש ּי
 וְ ַר ִּבי יוֹ ֵסי.ִ ּד ְב ֵרי ַר ִּבי יְ הו ָּדה
 ֲא ִפילּ ּו ֶא ָחד ִּב ׁ ְש ֵּתי:אוֹ ֵמר
.יָ ָדיו

6. One may bind the lulav only with its own species; i.e., one of the four species taken with the
lulav. This is the statement of Rabbi Yehuda. Rabbi Meir says: One may do so even with a string
or with a cord. Rabbi Meir said: There was an incident involving the men of Jerusalem who
would bind their lulavim with gold rings. The Sages said to him: They would bind it with its
own species beneath the rings, which serve a merely decorative purpose and not a halakhic one.

 ֵאין אוֹ גְ ִדין ֶאת ַהלּ ו ָּלב ֶא ָ ּלא.ו
 ַר ִּבי. ִ ּד ְב ֵרי ַר ִּבי יְ הו ָּדה,ְֹּב ִמינו
 ֲא ִפילּ ּו ְּבחוּט:ֵמ ִאיר אוֹ ֵמר
: ָא ַמר ַר ִּבי ֵמ ִאיר.יחה
ָ ִּב ְמ ׁ ִש
יְ רו ׁ ָּש ַליִ ם

ְּב ַאנְ ׁ ֵשי

ַמ ֲע ֶשׂה

יהן
ֶ ׁ ֶש ָהי ּו אוֹ גְ ִדין ֶאת לוּלְ ֵב
 ָא ְמר ּו.ימוֹ נִ ּי וֹ ת ׁ ֶשל זָ ָהב
ּ ְִּבג
ֹ ְּב ִמינוֹ ָהי ּו אוֹ גְ ִדין אוֹ תו: ֹלו
.ִמ ְּל ַמ ָּטה
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7. And where in the recitation of hallel would they wave the lulav? They would do so at the
verse: “Thank the Lord, for He is good” (Psalms 118:1, 29) that appears at both the beginning
and the end of the psalm, and at the verse: “Lord, please save us” (Psalms 118:25); this is the
statement of Beit Hillel. And Beit Shammai say: They would wave the lulav even at the verse:
“Lord, please grant us success” (Psalms 118:25). Rabbi Akiva said: I was observing Rabban
Gamliel and Rabbi Yehoshua and saw that all the people were waving their lulavim, and the
two of them waved their lulav only at: “Lord, please save us,” indicating that this is the halakha.

?יכן ָהי ּו ְמנַ ְענְ ִעין
ָ  וְ ֵה.ז
ּ ָ ְּב״הוֹ ד ּו ַלה׳״ ְּת ִח
,ילה וָ סוֹ ף
,יעה ָ ּנ א״
ָ ״א ָ ּנ א ה׳ הוֹ ׁ ִש
ָ ו ְּב
 ו ֵּבית ׁ ַש ַּמאי.ִ ּד ְ ֵברי ֵּבית ִה ֵ ּלל
״א ָ ּנ א ה׳
ָ  ַאף ְּב:אוֹ ְמ ִרין
 ָא ַמר ַר ִּבי.יחה נָ א״
ָ ִַה ְצל
יתי ְּב ַר ָּבן
ִ ִ צוֹ ֶפה ָהי:יבא
ָ ֲע ִק
 ׁ ֶש ָּכל,יאל וְ ַר ִּבי יְ הוֹ ׁ ֻש ַע
ֵ ִַ ּג ְמל
ֶאת

ְמנַ ְענְ ִעין

ָהי ּו

ָה ָעם

 וְ ֵהם ל ֹא נִ ְענְ ע ּו ֶא ָ ּלא,יהן
ֶ לוּלְ ֵב
.יעה ָ ּנ א״
ָ ״א ָ ּנ א ה׳ הוֹ ׁ ִש
ָ ְּב

8. With regard to one who was coming along the way and did not have a lulav in his hand to
take and fulfill the mitzva while traveling, when he enters his house to eat, he should take the
lulav at his table. He interrupts his meal to fulfill the mitzva of lulav. If he did not take the lulav
in the morning, he should take it in the afternoon, as the entire day is suited for fulfilling the
mitzva of lulav.

 ִמי ׁ ֶש ָּבא ַּב ֶ ּד ֶר ְך וְ ל ֹא ָהיָ ה.ח
ּ ְִּביָ דוֹ לו ָּלב ל
יטוֹ ל – לִ ְכ ׁ ֶשיִ ּ ָּכנֵ ס
 ל ֹא נָ ַטל.ֹלְ ֵביתוֹ יִ ּטוֹ ל ַעל ׁ ֻשלְ ָחנו
,ׁ ַש ֲח ִרית – יִ ּטוֹ ל ֵּבין ָה ַע ְר ַּביִ ם
.ׁ ֶש ָּכל ַה ּיוֹ ם ָּכ ׁ ֵשר ַללּ ו ָּלב

.ט

9. With regard to one for whom a Canaanite slave, a woman, or a minor was reciting hallel,

ִמי ׁ ֶש ָהיָ ה ֶע ֶבד אוֹ ִא ׁ ּ ָשה

he repeats after them what they are saying word for word. The mishna notes: And may a curse
come to him for being so ignorant that he needs them to recite it for him. If an adult male was
reciting hallel on his behalf, he need not repeat each word, as the adult male can fulfill the obligation to recite hallel on his behalf. Rather, he simply answers: Halleluya, to each phrase that
is recited. In a place where they were accustomed to repeat certain verses, he, too, should repeat
them. If the custom is to recite them plainly, without repetition, he should recite them plainly.
In a place where the custom is to recite a blessing before hallel, he should recite a blessing.
Everything is in accordance with the local custom in these matters.

אוֹ ָק ָטן ַמ ְק ִרין אוֹ תוֹ – עוֹ נֶ ה

10. In the case of one who purchases a lulav from another who is an am ha’aretz during the

ַֹהלוֹ ֵקח לו ָּלב ֵמ ֲח ֵבירו

Sabbatical Year, the seller gives him an etrog along with it as a gift, as he is not permitted to
purchase the etrog during the Sabbatical Year because it is prohibited to engage in commerce
with Sabbatical-Year produce.

יעית – נוֹ ֵתן לוֹ ֶא ְתרוֹ ג
ִ ַּב ׁ ּ ְש ִב

11. In the case of one who purchases a lulav from another who is an am ha’aretz during the

אשוֹ נָ ה ָהיָ ה לו ָּלב
ׁ ָּב ִר

.יא

Sabbatical Year, the seller gives him an etrog along with it as a gift, as he is not permitted to
purchase the etrog during the Sabbatical Year because it is prohibited to engage in commerce
with Sabbatical-Year produce.

,ׁ ִש ְב ָעה

ָּ ִנ
יטל

And for similar reasons, he instituted an ordinance that for the entire day of waving the omer
offering, it should be prohibited to eat the grain of the new crop. It is prohibited to eat the grain
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.יהן ַמה ׁ ּ ֶש ֵהן אוֹ ְמ ִרין
ֶ ַא ֲח ֵר
 ִאם ָהיָ ה.וְ ָתבֹא לוֹ ְמ ֵא ָירה
ָ ּגדוֹ ל ַמ ְק ֵרא אוֹ תוֹ – עוֹ נֶ ה
ָמקוֹ ם

,״הלְ לוּיָ ּה״
ַ

ַא ֲח ָריו

,ׁ ֶש ָ ּנ ֲהג ּו לִ ְכ ּפוֹ ל – יִ ְכ ּפוֹ ל
–  לְ ָב ֵר ְך,לִ ְפ ׁשוֹ ט – יִ ְפ ׁשוֹ ט
. ַה ּכֹל ְּכ ִמנְ ַהג ַה ְּמ ִדינָ ה,יְ ָב ֵר ְך

.י

 לְ ִפי ׁ ֶש ֵאין ַר ׁ ּ ַשאי,ְּב ַמ ָּתנָ ה
.יעית
ִ לְ לוֹ ְקחוֹ ַּב ׁ ּ ְש ִב

ַּב ִּמ ְק ָ ּד ׁש

 ִמ ׁ ּ ֶש ָח ַרב.ו ַּב ְּמ ִדינָ ה יוֹ ם ֶא ָחד
ֵּבית ַה ִּמ ְק ָ ּד ׁש ִה ְת ִקין ַר ָּבן
יוֹ ָחנָ ן ֶּבן זַ ַּכאי ׁ ֶשיְ ּ ֵהא לו ָּלב
ָּ ִנ
 זֵ ֶכר,יטל ַּב ְּמ ִדינָ ה ׁ ִש ְב ָעה
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of the new crop until the omer offering is brought and waved in the Temple on the sixteenth
of Nisan. The offering was sacrificed in the morning; however, after taking potential delays
into consideration, the new crop remained prohibited until it was clear that the offering had
been sacrificed. Practically speaking, it was prohibited to eat the new grain until the sixteenth
of Nisan was over; it was permitted only on the seventeenth. Once the Temple was destroyed
and there was no longer an omer offering sacrificed, it was permitted to eat the new crop on the
sixteenth. However, Rabban Yoĥanan instituted an ordinance that eating the new grain would
remain prohibited until the seventeenth to commemorate the Temple.

 וְ ׁ ֶשיְ ּ ֵהא יוֹ ם ֶהנֶ ף.ַל ִּמ ְק ָ ּד ׁש

12. If the first day of the festival of Sukkot occurs on Shabbat, all of the people bring their

אשוֹ ן ׁ ֶשל ַחג
ׁ  יוֹ ם טוֹ ב ָה ִר.יב

lulavim to the synagogue on Shabbat eve, as it is prohibited to carry in a public domain on
Shabbat. The next day, on Shabbat, everyone rises early and comes to the synagogue. Each and
every one recognizes his lulav and takes it. This emphasis that each and every one recognizes his
own lulav and takes it is because the Sages said: A person does not fulfill his obligation to take
the lulav on the first day of the Festival with the lulav of another, and on the rest of the days of
the Festival a person fulfills his obligation even with the lulav of another. Rabbi Yosei says: If
the first day of the Festival occurs on Shabbat, and he forgot and carried the lulav out into the
public domain, he is exempt from liability to bring a sin-offering for this unwitting transgression because he carried it out with permission, i.e., he was preoccupied with the performance
of the mitzva and carried it out.

 ָּכל ָה ָעם,ׁ ֶש ָחל לִ ְהיוֹ ת ַּב ׁ ּ ַש ָּבת

.ּכ ּולּ וֹ ָאסוּר

יהן לְ ֵבית
ֶ יכין ֶאת לוּלְ ֵב
ִ ִמוֹ ל
ימין
ִ  ַל ָּמ ֳח ָרת ַמ ׁ ְש ִּכ,ַה ְּכנֶ ֶסת
 ָּכל ֶא ָחד וְ ֶא ָחד ַמ ִּכיר,ו ָּב ִאין
 ִמ ּ ְפנֵ י ׁ ֶש ָא ְמר ּו.ֶֹאת ׁ ֶשלּ וֹ וְ נוֹ ְטלו
 ֵאין ָא ָדם יוֹ ֵצא יְ ֵדי:ֲח ָכ ִמים
אשוֹ ן
ׁ חוֹ ָבתוֹ ְּביוֹ ם טוֹ ב ָה ִר
 ו ׁ ְּש ָאר,ְֹּבלו ָּלבוֹ ׁ ֶשל ֲח ֵבירו
 ָא ָדם יוֹ ֵצא יְ ֵדי,יְ מוֹ ת ֶה ָחג
 ַר ִּבי.ֹחוֹ ָבתוֹ ְּבלו ָּלבוֹ ׁ ֶשל ֲח ֵבירו
אשוֹ ן
ׁ  יוֹ ם טוֹ ב ָה ִר:יוֹ ֵסי אוֹ ֵמר
,ׁ ֶשל ַחג ׁ ֶש ָחל לִ ְהיוֹ ת ַּב ׁ ּ ַש ָּבת
וְ ׁ ָש ַכח וְ הוֹ ִציא ֶאת ַהלּ ו ָּלב
 ִמ ּ ְפנֵ י,לִ ְר ׁשוּת ָה ַר ִּבים – ּ ָפטוּר
.ׁ ֶשהוֹ ִציאוֹ ִּב ְר ׁשוּת

.יג

13. A woman may receive a lulav from her son or from her husband and return it on Shabbat

ְמ ַק ֶּב ֶלת ִא ׁ ּ ָשה ִמיַ ּ ד ְּבנָ ּה

to the water in which it had been placed. Rabbi Yehuda says: On Shabbat one may return the
lulav to the water; and on the Festival one may even add fresh water to the vessel so the lulav
will not wilt; and during the intermediate days of the Festival, one may even change the water.

 ו ַּמ ֲחזִ ָירתוֹ ַל ַּמיִ ם,ו ִּמיַ ּ ד ַּב ֲע ָל ּה

A minor who knows how to wave the lulav is obligated in the mitzva of lulav due to the requirement to train him in the performance of mitzvot.

: ַר ִּבי יְ הו ָּדה אוֹ ֵמר,ַּב ׁ ּ ַש ָּבת
 ְּביוֹ ם טוֹ ב,ַּב ׁ ּ ַש ָּבת ַמ ֲחזִ ִירין
.יפין
ִ ִ ו ַּב ּמוֹ ֵעד ַמ ֲחל,יפין
ִ מוֹ ִס
ָק ָטן ַה ּיוֹ ֵד ַע לְ נַ ֲענֵ ַע ַחיָ ּ יב
.ְּבלו ָּלב
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